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First Part - [Tafseer of Surah al-Mutaffifeen in 12
segments]

The surah’s general overview is presented, in which the
connection with the preceding and following surahs is
highlighted. In it, the thematic style and objectives of the surah
are also reviewed.

Note: The segments of the surahs and the units of their mutual
relationship.

(83) Surah al-Mutaffifeen

Nap tol mein kami karne walay

Those Who Deal in Fraud

Al-Mutaffifeen

Place of revelation

There 1s a difference of opinion regarding the place of revelation
of this surah. According to the Madinah Mushaf classification,
this surah 1s Makki.

Some objectives

. When the belief in the Hereafter is weak, practical evils
arise; in this surah the detail of this has been explained, and
along with i1t the mention of both the righteous (Abrar) and
the wicked (Fujjar) is also there.

. The outcome of those who cheat in measure and weight has
been mentioned.
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. The mention is of those disbelievers who used to mock the
believers; for them a painful punishment has been
described, and for the Abrar there is glad tidings.

. In Makkah there also came such a phase upon the Prophet
2 and the Companions a¢ic 4l = ) that the disbelievers of
Quraysh, in their gatherings, used to harass them and take
pleasure (in it). Thus in this way a threat has also been
given to those who harass (the believers).youtube
Some people have a bad habit that they enjoy causing harm
to others (sadistic pleasure), 4k 3 s»5; in this surah the
training of such a temperament and a warning about it has
been given, such as by cheating in measure and weight, or
by ghamz (i.e. winking and making faces) in order to mock
others and take pleasure.

. From the perspective of content the scholars have called it a
Makkan surah, while Ibn ‘Abbas e dll o ; has called it
Madinan; it 1s also possible that the surah is Makkan, but
after going to Madinah some conditions there were of a
similar nature, because of whose correction you # recited
this surah there (too). (There 1s a difference of opinion on
this surah being Makki or Madani.)

Brief introduction

Surah al-Mutaffifeen: themes, structure, and inter-linkage

Surah al-Mutaffifeen 1s the 83rd surah of the Qur’an, in which
there are 36 verses. It is a Makki or Madani surah (there is a
difference of opinion among the scholars; according to the
Madinah Mushaf it is Makki), which discusses themes such as
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ethics, justice, the Hereafter, and the outcome of the righteous
and the wicked. Below, an overview of its themes, structure, and
the inter-connection of its verses is presented.

Themes
Condemnation of dishonesty and injustice

The surah begins with a severe warning (“Destruction/woe is for
those who give less in measure and weight”). It condemns those
who cheat in measure and weight, and highlights the importance
of justice and honesty in human dealings.

. It warns that the cause of such dishonesty is weakness of
faith in the Hereafter.

Accountability in the Hereafter

The surah highlights the inevitable reality of Qiyamah and being
brought back to life, where every person will give account of his
deeds.

The wicked and the disbelievers will receive severe punishment
for their actions.

End of the wicked and the righteous

The surah presents the concepts of Sijjeen (the record of the
wicked, preserved in the lowest level) and ‘Illiyyin (the record of
the righteous, preserved in the highest level).

It contrasts the punishment of the wicked and the eternal
blessings of the righteous.
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Mocking the righteous

The surah explains that in worldly life the disbelievers used to
mock the believers, but in the Hereafter this situation will be
reversed.

The righteous will be seated on their couches in Paradise,
laughing at the disbelievers, which manifests perfect justice.

Jannah’s joys

The surah mentions the rewards of the righteous, including the
pure drink of Tasneem and the shining faces of the believers,
which are signs of their eternal happiness in Paradise.

Consequences of sin

The surah explains that sin blackens the heart and distances a
person from his Lord.

It warns against ignoring divine guidance, and clarifies that
neglecting the Hereafter leads to moral decline.

Structure (division of Surah al-Mutaffifeen into three main
parts)
The surah can be divided into three main parts:

1. Initial warning against injustice (verses 1-6):
1. Condemnation of those who give less in measure and
weight.
2. Reminder of accountability in the Hereafter.
3. Reference to the Day when all will stand before their
Lord.

End of the wicked and the righteous (verses 7-28)

. The details of the record of the wicked as Sijjeen and of
their end.
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. The details of the record of the righteous as ‘Il/iyyin and of
their eternal rewards.

. The depiction of Jannah: adorned couches, shining faces,
and the drink of Tasneem:.

Full recompense will be given (verses 29-36)

. In worldly life, the disbelievers’ mocking of the believers.

. On the Day of Resurrection, the reversal of roles, when the
believers will laugh at the disbelievers.

. Confirmation of divine justice, that the wicked will receive
the full recompense for their deeds.

Interconnection between the verses

Moral injustice and accountability

. The surah begins with the moral evil of giving less in
measure and weight. This behavior is linked to weakness in
the belief of accountability on the Day of Resurrection. The
transition to the mention of Qiyamah and accountability
connects moral corruption with spiritual negligence.

Contrasting end of the wicked and the righteous

. The middle portion creates a powerful contrast between
Sijjeen and ‘Illiyyin, explaining that faith and deeds
determine a person’s final outcome. This contrast
highlights the consequences of dishonesty and of belief in
the Hereafter.
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Mockery and divine justice

. The final part connects the mockery of the disbelievers in
worldly life with their humiliation in the Hereafter. The
surah shows how the scales of justice are balanced, which
is a source of comfort for the believers and a warning for
the disbelievers.

Connection between the themes

. The surah moves between human behavior (dishonesty,
mockery) and their outcomes (eternal punishment or
reward), thereby reinforcing the central theme of
accountability and justice.

Conclusion:

Surah al-Mutaffifeen is a surah that brings together moral,
spiritual and Hereafter-related themes. In its structure there is a
balance of warning, hope and divine justice. The mutually
connected verses guide the believers to establish justice in their
dealings, to strengthen faith in the Hereafter, and to long for the
eternal blessings of Jannah. The clear contrast in the end of the
righteous and the wicked is a powerful reminder for every
individual of his ultimate accountability. ///
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Second Part - Explanatory translation

(Tafseeri Tarjuma) — “Explanatory translation” or “interpretive
translation” (i.e. a meaning-based, tafseer-style rendering rather
than a word-for-word translation).

. It presents the translation of the meanings of the Qur’an,
along with verse-by-verse explanation.

. Verse-by-verse explanation of Surah al-Mutaffifeen (The
Defrauders). This surah describes the moral and spiritual
consequences of dishonesty, focusing on justice,
accountability and the Hereafter.

In the Name of Allah, the Most Gracious, the Most Merciful
Started with the name of Allah, Who is extremely Merciful,
intensely Compassionate.

Verse 1: (niihall 35

. “Destruction/woe is for those who give less in measure and
weight.”

This verse warns those who deal with others in deceit or
dishonesty, especially in trade and transactions. It highlights the
severe consequences for those who, by giving less, usurp the
rights of others or do not fulfill fully according to the
agreement.

Verse 2: 98 5 ouldl) o 1 6151 13) ol

. “Those who, when they take a measure from the people,
take in full.”
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These are people who, when they are on the taking side, take
their full due and make sure that there is no shortfall in what
they receive.

Verse 3: Oawdd ad 5135 o) b oIS 130

. “And when they measure or weigh for them, they give
less.”

But when they are in the position of giving or fulfilling their
responsibility, they intentionally give others less; this exposes
selfishness and dishonesty.

Verse 4: (5a ol dil gl Sy ¥l
. “Do they not think that they will be resurrected?”

This verse, in an interrogative style, challenges these dishonest
people: are they ignoring the reality of accountability on the Day
of Resurrection?

Verse 5: alis a3
. “For a tremendous Day.”

This is a reference to the Day of Resurrection, which is
described as a great and momentous event that everyone must
face.

Verse 6: Osalladl Gt Guld) 268 a5

. “The Day when all people will stand before the Lord of the
worlds.”
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This verse highlights the gravity of having to stand before Allah
and give account, where all deeds—good and bad—will be
weighed.

Verse 7: (s Al il GliS &) 38
. “No indeed! Surely the record of the wicked is in Sijjeen.”

The end of the wicked is described. Their record of deeds will
be in Sijjeen, which is a place or register connected to the
punishment of sinners.

Verse 8: Gudm L 153 L
. “And what will make you know what Sijjeen 1s?”

This interrogative style draws attention to the mysterious and
terrifying reality of Sijjeen.

Verse 9: a8 QS
. “A written register.”

This affirms that their deeds have been recorded with utmost
precision and preserved, leaving no room for denial or escape.

Verse 10: Gx38all Mag (i
. “Woe, that Day, to the deniers.”

This is a warning for those who deny the truth, especially the
reality of the Day of Resurrection.

Verse 11: ¢!l a g (98 Cpdl)
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. “Those who deny the Day of Recompense.”

These deniers are those who do not believe in accountability and
in being taken to account for their deeds.

Verse 12: adl S JSY) 4 QX L
. “And none denies it except every transgressing sinner.”

Only those deeply immersed in sin and rebellion against divine
guidance deny the Day of Recompense.

Verse 13: Gl 3% Jablud O GiGT adle 51}

. “When Our verses are recited to him, he says: ‘Legends of
the former peoples.’”

Such deniers dismiss Allah’s verses as ancient tales, which
reflects their arrogance and aversion to the truth.

Verse 14: &5y | gil8 L aga st L2 01 3 38

. “No indeed! Rather, what they used to earn has covered
their hearts with rust.”

Their sins and continual evil deeds have corrupted their hearts,
which prevents them from recognising or accepting the truth.

Verse 15: (siaaal Mag aga) (8 agd) D8

. “No indeed! Verily, on that Day they will surely be veiled
from their Lord.”

On the Day of Resurrection they will be deprived of seeing
Allah, which is a punishment for their disbelief and arrogance.
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Verse 16: aead‘ sl e@-\‘ 93

. “Then indeed they will surely be thrown into the Blaze
(Hellfire).”

Their final end is Hell, where they will bear the consequences of
their denial and injustice.

Verse 17: & 58 dg AL 1) VAR &) &5
. “Then it will be said: ‘This is what you used to deny.’”

This punishment will give them a severe reminder of that truth
which they had rejected in the worldly life.

Verse 18: &ile Al 1Y) Qs &) M&

. “No indeed! Surely the record of the righteous is in
‘Iliyym.”

In contrast, the record of the deeds of the righteous will be in
‘Illiyyin, which 1s a place associated with honour and reward.

Verse 19: &side L &3 L
. “And what will make you know what ‘Illiyytn 1s?”

This interrogative sentence emphasises the lofty and
incomprehensible reality of ‘Illiyyin.

Verse 20: a8 GUS

. ““A written register.”
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Just as with the wicked, the deeds of the righteous are also
written, but in a place of honour.

Verse 21: (5084 s3g%
. “Which is witnessed by those brought near (to Allah).”

This honoured record will be under the gaze of Allah’s nearest
angels, which shows the greatness of the righteous.

Verse 22: and Al 5158 &)
. “Indeed, the righteous will be in bliss.”

The righteous will enjoy eternal happiness and rewards in
Paradise.

Verse 23: &ooki il ¥ Ao
. “Reclining on couches, looking on.”

They will be resting on adorned couches in Paradise, looking at
the scenes around them.

Verse 24: aail) 55l 2gh 53§ 8 G 45
. “You will recognise in their faces the brightness of bliss.”

Their joy and contentment will be clearly visible on their faces,
reflecting their eternal happiness.

Verse 25: p5ida (32 04 (30

. “They will be given to drink of a sealed (pure) nectar.”
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They will be served pure and delightful drinks, completely
unlike the tainted pleasures of the world.

} ‘?iv""l' 2 %o A sgme
Verse 26: (5=alial) (ualiinls 1y ‘;Ajcﬂmuh;

. “Its seal will be of musk; so for this let those who compete,
compete.”

The fragrance of this drink will be of the finest musk, and the
verse encourages striving and competition to attain such
rewards.

Verse 27: add (42134
« “And its mixture will be from Tasneem.”

This drink will be mixed with Tasneem, which is a pure and
elevated spring of water in Paradise.

Verse 28: G584l g &k Ge
. “A spring from which those brought near (to Allah) drink.”

This spring is specifically reserved for Allah’s most righteous
and honoured servants.

Verse 29: &s&aia ) gial cplll G ) 38 1 ga AT Epal) &

. “Indeed, those who committed crimes used to laugh at
those who believed.”

In worldly life, the disbelievers used to mock the believers on
account of their faith and made them a target of ridicule.

Verse 30: (93alak aga ) 954 131
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. “And when they passed by them, they would wink at one
another (in mockery).”

They would look at the believers with mocking, sarcastic
glances, considering them insignificant.

Verse 31: (ng<é ) 500 2gtaf 1) 1 085 1)

. “And when they returned to their families, they would
return jesting.”

They would be proud of their mockery and share 1t with others
as a form of entertainment.

Verse 32: Gslual s¥i5a &) 1518 24515131

. “And when they saw them, they would say, ‘Indeed, these
people are surely astray.’”

The disbelievers made a wrong judgement, considering the
believers to be misguided and foolish.

Verse 33: Gaifla agile | slui g
. “Yet they had not been sent as guardians over them.”

Allah makes it clear that these mockers were never appointed as
overseers or judges over the believers.

Verse 34: (g8 JUY Ga ) gial Gulll a5alld

. “So today, those who believed are laughing at the
disbelievers.”
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In the Hereafter, roles are reversed: the believers rejoice while
the disbelievers face humiliation.

Verse 35: Os)Bi i ¥ e
. “Reclining on couches, looking on.”

Now the believers, in Paradise, are observing the punishment of
those who once mocked them.

Verse 36: &siads 1 38 L L) S% JA

. “Have the disbelievers been repaid for what they used to
do?”

The surah ends with this confirmation that the disbelievers have
been given a just recompense for their deeds, and complete
justice has been established.///
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Tenth Part - Authentic points from Arabic tafaseer

Part Two: Detailed Tafsir

This second part is a detailed tafsir, prepared by benefiting
from: Tafseer Tabari, Ibn Abi Hatim, Baghawi, Tafseer Qurtubi,
Ibn Kathir, and modern tafaseer such as Tafseer as-Sa‘di; as
well as Ibn Kathir’s abridged work al-Misbah al-Munir and its
explanations (Sharh of Shaykh al-Rajihi, Shaykh Khalid as-Sabt,
Shaykh Mugbil’s takhreej, Shaykh al-Huwayni and Hikmat
Basheer’s verification). Likewise, the research of Ibn
Taymiyyah, Ibn al-Qayyim, and Ibn al-Jawzi has been taken into
account, and guidance has been taken from Adwa’ al-Bayan,
Fath al-Qadeer of ash-Shawkani, the tafsir of Shaykh Nawab
Siddiq Hasan Khan, the tafsir of Shaykh Ibn ‘Uthaymeen and
his students, Mawsu ‘ah under Shaykh Musa‘ad’s supervision,
and ad-Durrar as-Saniyyah, and then all of this has been
rendered into Urdu form, all praise is for Allah. Through this,
we will be able to understand both the classical and the
contemporary perspectives, in sha’ Allah.

From Tafseer Qurtubi — a few points

Ga Jal 3h Cathaall g (S 5h 5 ccahall e 3 AL Cahadl) (250 al 06
053 3V IS 8 (Al e aliadh 4nlia

“The people of language said: al-mutaffif is taken from at-tafeef,
which means ‘a small amount’; and al-mutaffif is the one who
reduces his companion’s right by making it less than what is
due, whether in measure or in weight.”
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So in short: a mutaffif is one who gives others less than their
due, in any form of measure or weight.

(Qurtubi1 quotation ends)

Applied to the opening verses

“Destruction (woe) is for those who give less in measure and
weight; those who, when they take measure from the people,
take in full; but when they measure or weigh for them, they give
less. Do they not think that they will be resurrected, for a
tremendous Day, the Day when all people will stand before the
Lord of the worlds.” [Surah al-Mutaffifeen 1-6]

An-Nasa’i and Ibn Majah narrate from Ibn ‘Abbas Lgic 4l )
that he said:

“When the Prophet of Allah # came to Madinah, the people
there were the worst of people in measure and weight. Then
Allah, the Exalted, revealed: ‘Wailun lil-mutaffifeen’ (‘Woe to
those who give less in measure and weight’). After that, they
improved their measure and weight.”

This report from Ibn ‘Abbas 1s authentic. Based on this report,
the discussion about whether the surah is Makki or Madani
depends on context; since this is a sabab an-nuzool (reason for
revelation) and such reasons are treated as marfu‘ (raised up to
the Prophet ¥), it is said: when the Prophet ¥ arrived in
Madinah, the people there were worst in measure, so Allah
revealed: ‘Wailun lil-mutaffifeen’. Therefore, merely on the
basis of tafsir to say it was revealed in Makkah, or between
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Makkah and Madinah, is unnecessary; in reality, it was revealed
in Madinah. (Point explained by Shaykh Khalid as-Sabt).

Here “tatafeef” means cheating or reducing in
measure/weight — whether by taking extra when receiving from
people, or giving less when it is their turn to give. For this
reason Allah described them with the attribute al-mutaffifeen,
for whom He promised loss and destruction (wail), and said:

“Alladhina idha’ktalui ‘alan nasi yastawfun, wa idha kalithum
aw wazaniwhum yukhsirin”

Meaning: when they take from others, they strive to take their
full right and even more; but when they give to others, they
reduce their rights.

From Tafseer Ibn al-‘Uthaymeen

In Tafseer Ibn al-‘Uthaymeen it is stated:

. The word “wail” appears repeatedly in the Qur’an, and the
more correct view 1s that it is a word of threat, by which
Allah warns against opposing His command or committing
what He has forbidden.

- Wronging people is more severe than a person wronging
himself with respect to Allah’s right, because ~ls against
Allah’s right (other than shirk) is under Allah’s will... but
the rights of the servants must definitely be fulfilled.

. The more a person is obedient, the nearer he will be to
Allah; and the more he humbles himself for Allah, the more
honoured and elevated he will be with Allah.
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. Competing in good means to race one another in acts of
obedience to Allah and in those deeds that earn His
pleasure, and to stay away from those actions that anger
Allah.

. The people of knowledge and religion, who are the
inheritors of the Messengers, also have to bear the same
bad labels and mockery from the enemies of the
Messengers as the Messengers themselves bore.

. On the Day of Resurrection... the believers will laugh at
the disbelievers... and this is a laughter after which there
will never be any crying.

. The laughter of the criminals at the believers in this world
will turn, on the Day of Resurrection, into weeping, grief
and destruction for them.

(Tafseer Ibn al-‘Uthaymeen)

On “wail” and “mutaffif”

. The word “wail” (destruction/woe) is commonly used for
threat and warning. Ibn Jarir often interprets it as the name
of a valley in Hell.

. The word “mutaffif” is used for the one who makes a
shortfall or reduces. The basis of tatafeef is to reduce a little
bit in measure or weight, or to slightly lessen someone’s
right. The word 1s used for minor or small reduction, not
for a large one. Its root is taf which carries the meaning of
“small” or “little”. Thus mutaffifis the one who, in weight
or measurement, reduces the right of others by a small
amount.
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. As Imam az-Zajjaj has clarified, this term is used because
the shortfall is often in a small quantity that outwardly may
seem insignificant — but it is still theft and betrayal, which
deserves Allah’s threat and punishment.

On the reason for revelation and scope of
tatafeef

. According to the view of some scholars, the report
regarding the sabab an-nuzool indicates that this surah was
revealed after the Prophet ¥ migrated to Madinah. From
this 1t appears that in the early phase after Hijrah, the focus
was on teaching, guidance and building character.
Accordingly, the verse “Wailun lil-mutaffifeen” was
revealed in that very context.

Tatafeef 1s not confined only to outward measure and
weight; it also applies to non-material dealings. The phrase
“alladhina idha’ktalii ‘alan nasi yastawfun (2) wa idha
kalihum aw wazanithum yukhsiriin ” includes that a person
takes his full right from others, but when it is time to give
others their right, he reduces it.

Qur’anic commands on fair measure

Allah the Exalted has commanded justice in measure and
weight. He says:
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1. “And give full measure when you measure, and weigh with
the straight balance. That is better and best in result.”
[Surah al-Isra’ 17:35]

2. “And give full measure and weight with justice; We do not
burden any soul beyond its capacity.” [Surah al-An‘am
6:152]

3. “And establish the weight with justice and do not make
deficient the balance.” [Surah ar-Rahman 55:9]

Allah destroyed and annihilated the people of Prophet Shu‘ayb
a2l adde because they used to give less in measure and weight.
They were a people punished specifically due to their prominent
crime of tatafeef.

Note from Shaykh ash-Shanqiti 44 4es

Regarding Allah’s saying: “Wailun lil-mutaffifeen”

. The use of the word “wail” (destruction and woe) at the
beginning of the surah shows the extreme danger of this
act.

. Indeed this act is very dangerous, because it strikes at the
very foundation of the worldly economic system and
mutual dealings.

. When there is treachery in measure and weight, it causes
disorder in the economy, and as a result social and
economic corruption appears — which is a great Jlué
(corruption).

(al-Shanqiti: 8/454)
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Allah Ta‘ala’s words: S o
{51 b 08135 (2) G55 Ll e 1160 1y Gl (1) Gasilaall
O3 38 5355}

This passage directs attention to the fact that the root of all
moral evils is a corrupted inner character, and that is love of
the world—such love of wealth that it blinds a person, until he
gathers money through unlawful and base methods, such as
tatafeef (giving less in measure and weight).

These are those vile-natured people who stop just short of filling
the measure, and reduce when they are close to completing the
weight, whereas no honourable, noble-minded person would

ever do such a thing. (Al-Biqa‘1i 21/311)

Then Allah threatens such people with His words:
{5) aae o5 (4) Oysisain i) Gl ) (ydag Wi

Meaning: Do they not fear that they will be raised again and
made to stand before the One Who knows every secret and
every intention, on a Day which will be a Day of immensely
terrifying and dreadful events, a Day bearing intense fear and
grave consequences?

Allah describes that Day with:
{6) Cualall a0t Wl 4585 25

People will stand barefoot, naked and uncircumcised, in a
constricted, frightening and deeply distressing state. The
command of Allah will overpower them to such an extent that
their minds and their strength will be incapable of grasping it.
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In Sunan Abi Dawid it is mentioned that the Prophet £ used to
seek Allah’s refuge from the severity of standing on the Day of
Resurrection.

Ibn Mas‘ud said: “They will stand for forty years, their heads
raised towards the sky, and no word will be spoken to them.
Their sweat will cover both the righteous and the wicked.” Ibn
‘Umar said: “They will stand for one hundred years.” Both
narrations are transmitted by Ibn Jarir, and Allah knows best.

From Tafseer of Shaykh ‘Abd al-Rahman as-Sa‘di:

1. Just as a person takes his full right from others, in the same
way he must give others their full right—whether it relates
to wealth, dealings, or arguments and evidences.

. In debate, each person presses firmly on his own proof;
likewise, he must also present his opponent’s proof clearly
and examine it with justice.

. When someone, in debate, explains his opponent’s
evidence, at that moment his fairness, bias, humility and
intellect become evident. (Tafseer as-Sa‘di)

Allah’s statement: } L
{Cpelad) QO Gl 25 2 53 (5) asbae o3 (4) Osise a0l Sl Glay Y

Here the speech comes in a tone of strong rejection and
amazement; the use of the word “a-yazunnu” (“do they not
think/assume™), joined with the description “Yawm ‘Azim” (a
tremendous Day), the scene of people standing before Allah, the
Lord of all the worlds, and the attribute of rububiyyah—all of
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this, with powerful eloquence, shows how great and grave the
sin of tatafeef1s. (Al-Qurtubi 22/136)

Allah’s saying: )
{gde A sl QS )}
“Surely the record of the wicked 1s in Sijjeen.”

Allah informs that indeed the end and abode of the fujjar
(sinners) is in Sijjeen. The word “Sijjeen” comes on the pattern
fi‘il, derived from as-sajn (imprisonment), and its meaning is
constriction and hardship.

“as-sijn” (with kasrah on sin) is the place where someone is
imprisoned, and “as-sajn” (with fathah) is the verbal noun itself,
1.e. the act of imprisoning. So when it is said “Sijjeen fi il min
as-sajn wa huwa ad-dig (a form derived from imprisonment,
meaning tightness)”, then the question arises: is what is meant
here the source (the act) or the place?

Since, according to the people of language, the root of the word
is tied to the sense of narrowness and constriction:

. as-sijn 1s the place of imprisonment,
. and as-sajn 1s the act of imprisoning itself;

The word “Sijjeen” here has been described as: “fi‘1l from
as-sajn and it means tightness (narrowness),” so the meaning
will be: Sijjeen is derived from constriction. Just as in other
patterns it is said: fassiq, sharrib, khammir, sikkir, etc. And Ibn
Jarir 44l 4~ ) has also spoken with a meaning close to this.
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For this reason Allah the Exalted said regarding it:

(O L &0 5}

meaning: “And what will make you know what Sijjeen is!”
That 1s, it is a matter extremely intense and tremendous, an
everlasting prison and a place of painful punishment.

Some have said that it is located beneath the seventh layer of the
earth, as has come in the long hadith of al-Bara’ ibn ‘Azib (=)
«ic 4 that Allah the Exalted says regarding the soul of the
disbeliever:

“Write his record in Sijjeen.”

Thus Sijjeen is the lowest place of the earth. Since the fujjar are
the inhabitants of Hell, and Hell 1s in the lowest depth, therefore
He said: o ) )

{lallall | glee 515l Gdll Y1 O Galils Ja0 5335 &) (at-Teen 5-6)
and here likewise He said: o )

(O La AR5 (O oo A Nl S &) 383

That is, this place possesses both attributes: constriction and
lowness, just as Allah the Exalted said:

{1755 Slllia 1323 (i 5 Wi BI&A Lgha | a1 135} (al-Furgan 13)
“When they are thrown into a narrow place therein, bound
together in chains, there they will call out for destruction.”

Here, opposite Allah’s saying {3 A S CES G Tater
comes {Cide &1 )3V QS G)Y . Thus Allah has contrasted the
two “books” (records of deeds): one the record of the abrar, and
the other of the fujjar.




Now the question arises: Is Sijjeen the name of a place, or is it
the name of the book/register in which the names of the wicked
are written?

When we look at the statements of the mufassirin we find that
Ibn Kathir 4 4ss ; says: “That is, their end and abode is in
Sijjeen,” and then he quotes their saying that “it is in the seventh
layer of the earth”—and Ibn Jarir chose this view as well, as is
mentioned in the hadith of al-Bara’:

“Write his record in Sijjeen,” and it is beneath the earth.

According to this view, Sijjeen 1s a place which has been named
with this very name. This is the first view, though it is not a
matter of consensus.

Some scholars have mentioned a second view:

That it 1s the name of a book or register in which the names of
the wicked, the disbelievers and the people of Hell are
recorded—just as the book of the righteous has been called
Uliyyin.

That 1s, ‘Illiyyin is the specific name of the “book” in which the
mention of the abrar is found; likewise Sijjeen is also the name
of a “book’ in which the deeds of the fujjar are entered.

Accordingly, 1t is said:
{35050 LS (O Do e 33 L)

Those who said that “kitabun marqiim” is itself the
tafseer/explanation of “Sijjeen” intend by this that “Sijjeen” is
in fact the book (register).
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Similarly, regarding “//liyyin it is also said:
{38 e QUS}

Meaning: it too is a written register.

The word “marqiim” means “written and inscribed” (derived
from ragama, whose meaning is to write and to fix firmly).

The tendency of the Salaf and most of the mufassireen after
them 1s that “Sijjeen” is a specific place—a place of tightness,
imprisonment or severe constriction. Upon this meaning are the
statements of Ibn Kathir, al-Akhfash, al-Mubarrad, az-Zajjaj,
and Abu ‘Ubaydah Ma‘mar ibn al-Muthanna and others.

In this way, the verse allows for both meanings:
Meaning, this word can indicate both a place of punishment
and a book/register.

And in the sentence:
{3 685 QUES)

The meaning 1s: “a written, sealed entry/record”—as Qatadah
said:

“They have been marked/inscribed with evil.”

As for the root of the word “Sijjeen” itself — there is also a
difference of opinion about whether the letter niin in it 1s
original (i.e. “Sijjeen” is derived from as-sajn — meaning
imprisonment), and if so, then it 1s on the intensive pattern, just
as 18 said: khammir, sakkir, etc.

And according to some, the niin has been substituted in place of
the Iam, i.e. the original word was “Sijjeel”, derived from
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as-sijill (book, register). According to them, “Sijjeen” is the
name of a book. But this view is not well-known and is contrary
to what is primary, because in the language such a
transformation is rarely known.

In reality, if the word Sijjeen is taken as derived from as-sajn
(imprisonment), then it is on the pattern fi‘ll as an intensive
form, meaning “one of very great imprisonment or extreme
constriction” — and there is no problem in this.

If you examine carefully the statements of Ibn Kathir and other
mufassireen, they all appear agreed on this sense that “Sijjeen”
is in fact the name of a book. As is mentioned later: { UGS

a ;3}’4} — that is, this 1s that “written register” in which the names
and deeds of the wretched (the wicked) are entered. This book is
called “Sijjeen”.

Or the meaning is that their names are written in Sijjeen, which
1s an expression describing their abode and ultimate end.

This “Book of the Fujjar” is in reality an indication that their
deeds and names are recorded in Sijjeen, and Sijjeen can also be
an actual place.

Now, the question: where is Sijjeen located?

The view of most of the Salaf is that it is beneath the seventh
layer of the earth, even though there is some detail-difference in
their expressions. Some say: that is where this book is kept.
Others say: the souls of the disbelievers reside there.

In reality, there is a difference among the scholars about where
the souls of the disbelievers remain after death, while they
have not yet entered Paradise or Hell.
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There are several views on this, and the most detailed

clarification about them has been given by Ibn al-Qayyim 4«
4,

From many of the Salaf it has been transmitted that the souls of
the disbelievers are in Sijjeen, in the lowest level of the earth.

There are two basic possibilities regarding Allah’s statement
{Cpd (A sl QS )

. “Sijjeen” 1s the name of a book, 1.e. the register of the
deeds of the wicked.

. “Sijjeen” is a place or abode where the souls of the
wretched are imprisoned, or where their record of deeds 1s
kept.

According to the second explanation, “Kitab”” means that these
evildoers have been entered among the people of wretchedness,
and that their abode is “Sijjeen” — a narrow, dark and painful
prison in which the souls of the disbelievers are kept. Or it is
also correct that this book (the record of deeds) is placed in the
location of Sijjeen, just as the book of the righteous is in
‘Iliyy1n.

So, in summary, about “Sijjeen” there are two main views, and
under each of them detailed branches arise. Ibn al-Qayyim 4«
4 said: the correct view is that “Sijjeen” is derived from as-sajn
(imprisonment and constriction), because among all created
things, the lower the level is, the more tight and lowly it is, and
the higher it is, the more spacious it is.

Then Allah’s words {85 &S} are not the tafseer of { &3 L
{edw L) but a clarification that the outcome decreed for them
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has already been written, fixed and unchangeable. This “written
book™ is a sign that the judgement is final, sealed and not open
to alteration.

Muhammad ibn Ka‘b al-Qurazi said: “Kitab margiim means that
the decision 1s completely written and settled, in which there
will be neither any increase nor any decrease.”

Ibn Kathir 4! e~ adopted this view: that the phrase “Kitabun
margum” 1s not an explanation of “Sijjeen”, but a description of
their decreed masir (final end) — meaning this is a decided
outcome which cannot be changed.

Whereas Ibn Jarir said: “Kitabun margiim” means a written,
fixed, clear judgement.

Then Allah says:
(oAl M2 5 hg)
“Woe that Day to the deniers.”

Meaning: on that Day, when they are hurled into that
imprisoning and humiliating punishment which Allah had
threatened them with. “Wail” means a severe threat and a
warning of destruction, as is said “Wailun li-fulan — woe to
so-and-so!”

In Musnad Ahmad and some of the Sunan it is mentioned that
the Messenger of Allah % said:

“Woe to the one who tells lies in order to make people laugh—
woe to him, woe to him, woe to him.”

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Then Allah says: ) o -
{35202 LS () G b A1 00 a3 () (s A 58N QIS () S8

That is: the matter is not as they imagine—that there will be no
resurrection and no recompense; rather the reality is that their
deeds have already been recorded in “Sijjeen”, and they are
deserving of punishment.

Then He explains that these deniers are the same wicked and
disbelieving people:

Meaning: those who deny the Day of Recompense, regard it as
far-fetched, and do not believe in that tremendous time.

Then He says:
(of) s B8 V) 4 S )

Meaning: none denies it except every transgressor and sinful
person—one who goes beyond all bounds in oppression and is
immersed in sins.

Some mufassirin said: “Al-mu ‘tadi”’ 1s the one who exceeds the
limits in actions, and “al-athim” is the one who sins with his
tongue in speech. In reality, al-mu ‘tadi is the one who either
goes beyond the limits set by Allah or transgresses the rights of
creation, and al-athim 1s the one much involved in sin,
habituated to sins.

The word “al-ithm” is used sometimes for an act of
disobedience, sometimes for wine (al-khamr), and sometimes
for the punishment and liability resulting from a crime. It is said:

NN NN NN NN NN DN NI DN NN NN NN N NN NN NN NN N NN N NN N NN NN N NN N NN NN N EN
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“Man fa‘ala kadha fagad athima” — “Whoever did this has come
under liability/punishment.” The poet said:

Sharibtu al-ithma hatta dalla ‘aqli
Kadhalika al-ithmu tadhhabu bil- ‘uqiili

Then He said: -
{3 Sadalld J6 L ale B 131

“When Our verses are recited to him, he says: ‘Legends of the
former peoples.’

That 1s, they hear Allah’s verses and reject them, and they think
the worst — assuming that the Qur’an 1s only a collection of old
tales or fabricated stories, just as He said:

(Saal 33580 alle L (18 &) G 3Y1 Llid 1165} (Al-Furgan: 5).

The word “asdtir” or “istarah” is used for baseless narrations
that have no foundation in reality — in other words, made-up
tales and distorted stories.

In the end He said: )
{05 158 L gl e )5 3 38}

“Not at all! Rather what they used to earn has covered their
hearts with rust.”

Meaning: the matter is not as they think. This Qur’an is the
speech of Allah and Revelation, but the rust, veil and blackness
that has accumulated upon the hearts of the disbelievers has
deprived those hearts of faith. This rust is the result of their
abundance of sins and acts of disobedience.

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Thus it is said:

“Ar-rayn (the rust on the heart) is upon the hearts of the
disbelievers; al-ghaym is upon the hearts of the righteous (a
temporary cloud of heedlessness); and al-ghain is upon the
hearts of the especially near (a subtle change in state).”

Ibn Jarir, at-Tirmidhi, an-Nasa’1 and Ibn Majah narrate with
multiple chains from Abu Hurairah i 4l - that the
Messenger of Allah % said:

“When the servant commits a sin, a black dot is placed upon his
heart; if he repents, desists and seeks forgiveness, his heart is
polished clean; but if he increases (in sin), that blackness
increases until it covers his heart. That 1s the rayn that Allah
mentioned in His Book: {&si&i | 58 s ag 58 e 515 03 S8y
At-Tirmidhi said: “This hadith 1s hasan sahth.”

This hadith is the correct, prophetic tafseer of ar-ran (the rust on
the heart), so one should not turn away from it to any other
interpretation.

Thus, when the deniers of the Qur’an rejected it and claimed that
the Qur’an is fabricated, Allah refuted them with: (&Y — “No
indeed, not as they say,” and said: {a¢ s e o) Ji} — “Rather,
what has covered and rusted their hearts is what 1s preventing
them from faith.”

Their hearts are deprived of believing because countless sins and
errors have enveloped them, until they have surrounded the heart
completely. According to the hadith, every sin produces a
black spot, and those spots keep increasing until, in the end,
they blacken the whole heart.

-



Mujahid 4 4e~  illustrated this with his hand: when the servant
commits a sin, his heart contracts; he closed his little finger; then
with another sin he closed the next finger, and so on until the
whole hand was closed — an image of the heart shrinking and
sealing under repeated sin.

And he said:
“Then a seal 1s placed upon it.”

Meaning: Through sins the heart shrinks and becomes closed,
and then the truth can no longer enter.
This is the very meaning of:

(O 1508 L agy sfE e 05 05 D83,
Imam Ibn al-Qayyim, may Allah have mercy on him, says:

“Allah Most High’s statement {s¢258 J& &5 & J&1

indicates that ‘ar-rayn’ and ‘ar-ran’

are that dense covering which overwhelms the heart

and prevents it from seeing the truth and from humbling itself
before it.”

That is, it is such a deep veil that it blocks the path of light to the
heart.

Ibn Kathir, may Allah have mercy on him, mentioned three
levels of this:

. ar-rayn — upon the hearts of the disbelievers.
. al-ghaym — upon the hearts of the righteous (a state of
temporary heedlessness).

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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« al-ghayn — upon the hearts of those brought near (a subtle
state of change).

On this basis, some scholars explained the hadith,

“Indeed a ghain comes over my heart, and indeed I seek
forgiveness from Allah one hundred times in a day,”

that this ghain would arise over the blessed heart of the Prophet
g

meaning that, despite perfect purity,

the Prophet ¥ would feel a slight change in his heart,

and for this very reason he would make abundant istighfar every
day.

If that most perfect being £,

who was at the highest rank in the knowledge (ma‘rifah) of
Allah,

used to feel this state,

then an ordinary human being, who 1s heedless of remembrance
and istighfar,

how heavy must his heart be!

These changes are the different states of the heart —
sometimes constriction, sometimes heedlessness, sometimes
anxiety —

which are connected to the effects of human actions. ///

Scholars state that the Prophet 2 would be occupied with
religious matters, jihad, the welfare of the Ummah, and
obedience to Allah, while ordinary people remain busy with
worldly distractions and sins, so the effects on their hearts are
far deeper.

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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. The Prophet # was engaged in pure obedience and concern
for the Ummah, so whatever passed over his blessed heart
was of a very subtle spiritual nature, not the darkness of
sin.

« Ordinary people, immersed in heedlessness and
disobedience, experience much heavier and darker effects
on their hearts.

Ibn al-Qayyim on ran and ghayn

. Ibn al-Qayyim clarified that the state which came over the
Prophet £ is not an but ghayn, a very subtle and gentle
state.

. “Ar-ran” and “ar-rayn” are the veils of the disbelievers’
hearts, representing a dense, hard covering born of
persistent sin.

. Mu‘adh an-Nahwi said: “Ar-rayn is when, due to the effect
of sins, the heart becomes black.”

. “At-tab‘1s when a seal is placed upon the heart, and this 1s
harsher than ar-rayn.”

. “Al-igfal (being locked) is even more severe than that,
meaning the heart has been locked with a padlock.”

. Ibn al-Qayyim detailed in his works how many illnesses
and veils affect the heart: at-fab ‘ (sealing), al-khatm
(stamping), ar-ran (rust), al-ghishawah (covering), al-agfal
(locks), etc., and how they arise from certain actions and
character traits.

. Each type corresponds to a level of distance from light and
guidance, directly linked to the persistence, type, and
gravity of sins.

-



. Ibn al-Qayyim quoted al-Farra’ as saying: “The abundance
of sins and acts of disobedience surrounded their hearts, so
this very rayn settled over them.”

. Abii Ishaq said: “The meaning of ran is: to cover and to
gain mastery; it is said: rana ‘ala qalbihi adh-dhambu
raynan — the sin covered his heart. This rayn is like a veil
that covers the heart, and a similar word is ghayn.”

Ibn al-Qayyim

. Ibn al-Qayyim commented that Abu Ishaq erred here,
because al-ghayn is a very gentle and soft state, and 1n this
connection is the statement of the Prophet #: “Indeed a
ghayn comes over my heart, and indeed I seek forgiveness
from Allah one hundred times in a day.”

. Whereas ar-rayn and ar-ran are among the most severe and
dense veils for the heart, belonging to those whose sins
have heavily encrusted and darkened their inner state.

. Mujahid said:
“Sin keeps occurring upon sin
until the sins surround the heart,
cover it,
and then the heart dies.”
. Mugqatil said:
“Their evil deeds have completely encompassed their
hearts.”
. And 1n the narration of an-Nasa’i and at-Tirmidhi,
reported from Abu Hurayrah 4ic 4l o ),
the Messenger of Allah % said:

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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. “When the servant commits some mistake, then a black dot
is placed upon his heart...”
(Then in the hadith there is the meaning of the heart
becoming black and of it being cleansed through
repentance.)

. Ibn Mas‘ud 4 4 = said:
“When the servant commits a sin, a black dot falls upon the
heart;
then when he commits another sin, a second dot,
until the entire heart becomes black.”

. Allah Most High has informed that their sins
cast rayn over their hearts —
that is, this rust is the result of their own deeds.

. This begins from the choice of the servants,
but as the heart goes on becoming closed,
this comes into being under the effect of the divine decree.
Thus the cause (committing sin) is within the servant’s
choice,
but the result (the heart becoming sealed)
1s by Allah’s will and pre-decree.
(Ibn al-Qayyim: Madarij as-Salikin)

. In the verse (348 & ¢ 1311521735 &) there is evidence that it
is the servant who begins the crooked path.

. Ibn al-Qayyim, may Allah have mercy on him, says:
“The heart, because of sin, becomes rust-stained (liable to
rust);
when the sins increase, this rust overpowers and becomes
rayn (a veil of rust).
Then, when there is further increase in acts of
disobedience,
this becomes fab ‘ (the heart being sealed), then qufl (a
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lock), and khatm (a seal of closure).
The result is that a veil and a covering are placed over the
heart.
. And when this state occurs after guidance and insight,
the condition of the heart changes.
In such a situation, Satan becomes the ally (protector) of
that heart,
and he drags it wherever he wishes.” (Ibn al Qayyim) ///
Likewise Ibn al-Qayyim said:
“Sins held these people back
from traversing the distance between themselves and their hearts
as a veil.
If they had traversed it, they would have come to know the
reality of their hearts —
what 1s it that rectifies them and what corrupts them.

Sins also held them back

from traversing (the distance) between their hearts and their
Lord,

so that the heart might reach Allah, attain His closeness, honour
and tranquillity,

and find calm and rest in Paradise through seeing Him.

But sins became for them a hidden veil (a separating wall)
between them and their Lord,
which cut them off from the nearness of their Creator.” (Ibn

al-Qayyim)

The meaning of Allah Most High’s statement:

{Osisa3a) X250 2635 (e 26l O8]

1s that on the Day of Resurrection there will be for them “Sijjin”
(a dwelling-place of lowness and humiliation),

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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and then, along with that, they will also remain deprived of
seeing their Lord and Creator.

Imam ash-Shafi‘i, may Allah have mercy on him, said:
“In this verse there is a proof that the believers will see their
Lord on the Day of Resurrection.”

That is:

This kalld is a refutation of those deniers

who used to say that they had some status with Allah,
whereas the reality is the opposite of that,

as He said:

(O3] Y3 2gd) e a4 DKY,

Since the people of disbelief and wrath will be prevented from
seeing Allah,

it follows, according to the concept of opposition (mathum
al-mukhalafah),

that the people of faith will see Allah.

Because if everyone were deprived of the vision of Allah,

then mentioning this as a specific description of the disbelievers
would have no meaning.

This is established by mathum al-mukhalafah,

and as for the explicit wording (manttq), its clear proof is that
Allah Most High said:

S IR LSV Y

(“Faces on that Day will be radiant,

looking towards their Lord.”).

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Thus the Divine Vision (seeing Allah)
is established by both explicit wording (mantiiq) and implication
(mafhum).

Some scholars have said:

“Lamahjiibiin means being deprived of Allah’s honour and
generosity.

That is, being deprived of any one of His nearness, His pleasure,
and His vision.”

Ibn Jarir, may Allah have mercy on him, said:

“This word is upon its generality;

they were prevented from seeing Allah,

and they were also kept deprived of His generosity.”

This accords with the principle of usii/ al-figh that
“al-muqtada lahu ‘umuam”

— that is, any implied (understood) meaning is carried upon its
most comprehensive sense.

Therefore both meanings are included in “mahjibin’:
deprivation from vision and deprivation from generosity.

The important point is that

this verse 1s an explicit proof of the vision of Allah for the
people of faith,

and explicit proof of deprivation from it for the people of
disbelief.

Ahl al-Sunnah present this very verse

as a Qur’anic proof for the belief in the vision of Allah Most
High.

This is in fact the Qur’an explaining the Qur’an;

-



because here, regarding the disbelievers, “mahjibiun’ is said,
and in another place regarding the people of faith He said:

{30B0 5 A O3 pal 2k 5545)

Besides this, in the Prophetic hadiths this meaning is mentioned
in absolutely explicit words:

“You will certainly see your Lord...”
(The hadith is mutawatir.)

Ibn al-Qayyim, may Allah have mercy on him, said:

“In the verse {anall slial 283 &5 (5 ANl M 5 2637 (e add) D&Y
Allah Most High has combined for the disbelievers

two kinds of punishment:

The punishment of Hellfire,
The punishment of being deprived of seeing Allah.”
Both of these are recompense for their deeds.

Then he said:
“Just as Allah Most High granted His friends (awliya’)
two types of favour:

Delight from the bounties of Paradise.
Delight from seeing Him.

And these two favours Allah Most High mentioned in this very
surah: ) )

{030k W Sl O asd A 511 G}

(Indeed, the righteous will certainly be in bliss,

seated on couches, looking on.)”

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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That is, they will see the blissful bounties of Paradise,
and they will also behold the Face of their Lord —
which is the highest of all blessings.

He further said:

“The aspect of deducing (this belief) from this verse is that
Allah Most High described as the greatest punishment of the
disbelievers

that they will be deprived of His vision and His speech.

If the believers also were neither to see nor to hear,

they too would be sharing in this same deprivation.

Therefore it is necessary that the believers be honoured with the
vision of Allah,

and this 1s their greatest honour and blessing.”

(Ibn al-Qayyim: Hadr al-Arwah and Madarij as-Salikin)

Allah Most High’s statement: _
{05l 158 L a5 e 015 3 383

Meaning:

This is sin upon sin, until the heart becomes black.

Mujahid said:

“This is the state of a person that when he commits one sin, that
sin encircles his heart;

then when he commits a second sin, that too surrounds the heart,
until, due to the abundance of sins, a complete veil settles upon
the heart.”

Bakr ibn ‘Abdillah said:
“When the servant commits a sin,
a mark the size of the point of a needle appears in his heart.

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Then if he commits a second sin, in the same way a second
mark;

until, when the sins increase,

the heart becomes like a sieve,

in which no goodness remains settled, nor any righteousness
remains.”

(Al-Qurtubi: 22/143)

Under this same verse:

It is narrated from Abu Hurayrah 4= 4l - ) that the Messenger
of Allah ¥ said:

When the servant commits a sin, then a black dot is placed in his
heart.

If he repents, then that dot 1s cleared.

If he then sins again, that stain goes on increasing,

until it covers the heart.

This is that rust (ran) which Allah mentioned when He said:

{05k 1 M8 G oy sls e ) 33 583
(At-Tabari: 24/286)

Allah Most High’s statement:
(sisadl Ba 5 agd) o 431 38

Husayn ibn al-Fadl said:

“Just as Allah kept these people in the world deprived of His
tawhid and gnosis (ma‘rifah),

in the same way He will keep them in the Hereafter deprived of
His vision (seeing Him).”

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Az-7ajjaj said:
“In this verse there is an explicit proof that Allah Most High will
be seen on the Day of Resurrection.” (Ash-Shawkani: 5/400)

Tafsir Ibn al-‘Uthaymeen
From Tafsir Ibn al-‘Uthaymeen:

“fossaial ¥a g agiy Be 263 D&Y meaning: Certainly, on that Day
they will be screened from their Lord, and this will be on the
Day of Resurrection, that they will be deprived of seeing Allah,
Mighty and Majestic, just as they were deprived of seeing His
Shari‘ah and His verses, and they considered them stories of the
people of old.

From this very verse Ahl al-Sunnah wal-Jama‘ah have taken as
proof the affirmation of seeing Allah, Mighty and Majestic, and
the proof is completely clear, namely that Allah has kept these
people, in the state of anger, behind a veil, so this means that the
righteous will be permitted to see Allah in the state of pleasure.
So when these are mahjib (veiled), then the righteous are not
veiled; and if the veil were for everyone, then there would be no
benefit in specifying the wicked ones.

Seeing Allah, Mighty and Majestic, is established by the Book,
the mutawatir Sunnah, and the consensus of the Companions
and the Imams; there is no problem in (affirming) that Allah,
Exalted, will be seen with the eyes in truth, as Allah, Exalted,
said: {5550 @) ) O 8l 1238545} [Al-Qiyamah: 23].

And Allah, Exalted, said: {8345 Al ) sital G5alt [Yunus: 26].
And the Prophet £ explained this ziyadah as seeing the Face of
Allah. (1)
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And as is in His statement: {2 Wal5 G & 5133 K 241} [Qaf: 35].
And here, by mazid is intended that same ziyadah which is in
(0335 Al 1l ally | |

And as Allah, Exalted, said: {Jiad¥) &3 345 Jiail 48,5 WY
[Al-An‘am: 103].

So the negation of idrak (encompassing perception) indicates the
establishment of the original seeing, and for this reason the Salaf
took from this verse a proof for seeing Allah, whereas the later
ones took from it a proof for not seeing Allah, even though the
verse 1s a proof against them, because Allah did not negate
ru’'yah (seeing) in it, rather He negated idrak; and the negation
of idrak indicates the establishment of the original seeing. The
conclusion is that the Qur’an has indicated the establishment of
seeing Allah, Mighty and Majestic, with the eyes; and likewise it
has come in the authentic Sunnah, as the Prophet £ said: “You
will see your Lord just as you see the sun on a clear day without
clouds.” (2) And the Prophet # said: “You will see your Lord
just as you see the moon on the night of the full moon; you will
not suffer any difficulty in seeing Him.” (3) And the
Companions, may Allah be pleased with them, and those who
came after them from the Tabi‘in and the Imams of this Ummah
believed in this; and its denial was made by those whose hearts
and intellects are veiled from the truth; they said that Allah
cannot be seen with the eye, rather what is meant by ru yah in
the verses is the seeing of the heart, 1.e., certainty. However, this
statement is false and contrary to the Qur’an and Sunnah.”
(Tafsir Ibn ‘Uthaymeen)

Allah, Exalted, says: ) S -
“ 35805 QLS (19) Ol L DN L (18) Gule (& 103NN QS o) 38
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(23) O Y e (22) el A1 515 &) (21) 5515840 535 (20)
s 42l (25) psinc (35 s H3L (24) pusll B)imi g A5 (B L3S
Ly QO e (27) it (e 481 a5 (26) G omdlial) (400 s a8
Hsiaall (28)” [Surah Al-Mutaffifin: 18-28].

In reality, “the record of the righteous” — in contrast to the
wicked — “is in ‘Illiyyin.” That is, their station is in ‘Illiyyin,
which 1s the opposite of Sijjin.

‘Ali ibn Abi Talhah narrated from Ibn ‘Abbas, may Allah be
pleased with them both, regarding Allah Most High’s statement
“Oaple &5 QS O 38 that what is meant by it is Paradise.

The apparent meaning is that ““Illiyym” 1s derived from “ ‘uluw”
(height, elevation). The more something 1s raised and elevated,
the more abundant and expansive it becomes. For this reason
Allah, Exalted, magnified its greatness and emphasized its
importance, and said: “{sile & &l 53 %3” (And what will make
you know what ‘Illiyyin is?).

Here, Allah Most High’s statement “ DI QS &) S8 can also
be in the sense that they have been written and decreed to be in
‘Illiyy1n, 1.e. that they will reach that station. This 1s also found
in people’s speech that “May Allah place you in ‘Illiyyin,”
meaning that a person’s soul reaches that lofty and tremendous
station. From a linguistic angle it could also be the name of the
register in which their deeds are written, as has been mentioned
regarding Sijjin.

However, this tafsir is weak, as is apparent from the narration. In
the hadith of al-Bara’, may Allah be pleased with him, it has
come that Sijjin is in the lowest earth, and regarding ‘Illiyyin it
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has come that it is in the seventh heaven. Even ad-Dahhak’s
statement that it 1s “Sidrat al-Muntaha” (the lote-tree at the
utmost boundary) supports that it is in the seventh heaven. Some
scholars said that what 1s meant by ‘Illiyyin is Paradise.

The predominant view among the scholars, as Ibn Jarir has
transmitted with consensus, is that what is meant by it is the
seventh heaven.

Ibn Kathir says that the apparent meaning is that “‘Illiyyin™ is
derived from * ‘uluw” (height), and the more something is high
and elevated, the more it increases and expands. This 1s also
supported by the hadith of al-Bara’, may Allah be pleased with
him, about the soul. When a person dies and the angels of mercy
take his soul, they take it up until they reach the seventh heaven.
At that moment it 1s said: “Write the book of My servant in
‘Illiyyin.”

When the soul reaches the seventh heaven, does this mean that
‘Illiyyin 1s that register in which their deeds are written? Allah,
Exalted, says: “Gule 3 g2 QUGS 153 It is not necessary that
this be the name of the register itself; rather what is meant is that
the outcome of this person is written there. The meaning 1s that
it has been decreed and written for him that this individual is
from the people of ‘Illiyyn.

The soul remains connected to the body in a manner which only
Allah knows. Just as the Prophet # saw the Prophets in the
heavens, he £ saw Ibrahim, peace be upon him, with children
around him. These children were still in their graves, but the
states of the souls are such that only Allah knows them. We
restrict our understanding to those matters which are
transmitted, and Allah knows best.
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Then Allah says: “Csie e &53 L3

After that He further clarifies; “4 585 CiS” — meaning, it is
written and inscribed. “& 584 8345 — meaning, the ones
brought near bear witness to it. Qatadah said that these are the
angels.

Then Allah affirms their outcome: s 58all 8355 2 48 5 S »
Qatadah said that these are the angels, while ‘Awfi narrated
from Ibn ‘Abbas that every heaven’s mugarrabiin bear witness
over it.

Then Allah says: “as5 & 51581 ) — meaning that on the Day of
Resurrection they will be in the gardens of perpetual blessing
and bounty.

As Ibn al-Qayyim mentioned, what is meant by this 1s the Day
of Resurrection, but he also said that they are in blessing in the
Hereafter, in the grave, and even in this world — although here
the context is of the Day of Resurrection.

“Gysohai b W) Je” — al-ara’ik are couches (thrones) upon which
there are canopies or coverings.

The word “01s5%5” has been left absolute, that is, it has not been
specified what they are looking at. There is generality in this.
They look at their blessings, their dominion, their beautiful
wives, the hiir al- in, and above all they look at the Majestic
Face of Allah, which is the greatest blessing. From the texts it is
established that the believers will see their Lord, and this is the
greatest gift that will be given to them.

Then Allah says: “a 5% (3135 be $3508” — they will drink the wine
of Paradise. Rahiq is one of the names of pure wine, as Ibn
Mas‘ud, Ibn ‘Abbas, Mujahid, Hasan, Qatadah and Ibn Zayd
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have mentioned. Ibn Mas‘ud, regarding this verse &l 4463,
said that its meaning is that its mixture is musk.

Then Allah says: 0 sklial) (a5 SU3 & — meaning that for
such a state people should compete with one another, take pride

in it and race towards it, just as Allah, Exalted, says: 138 Jid
O sl Jaxal” [Surah As-Saffat: 61].

The verse “Csedlfall (856 & & means that those who seek
virtue and abundance should hasten towards this bliss or this
rahig to which these qualities have been attributed. In meaning
it 1s very close to: Those who are desirous should desire this
alone. Included in it is the blessing and that rahig which has
these characteristics.

“anild f1e 431 3037 — this is a spring from which the ones brought
near to Allah drink.

“And some have said that the phrase ‘&3 85’ has the meaning
of ‘@l I —ie. ‘towards that’ — as He said: ‘(s Al (.88
What is meant by it is that those who hasten and want to go
ahead in good deeds should run towards this, just as Allah,
Exalted, said: ‘O sleall Jaxals 134 (i’ [Surah As-Saffat: 61]. The
different tafsirs bring the meanings closer, but in origin the
meaning of fandfus (competition) is to vie or strive for
something. Its root is contention over a thing, where each person
wants that thing to belong to him alone. It is said: ‘I was jealous
of him regarding it’ — that is, I felt ~asad for him and wanted
that the thing be only mine.”

Imam al-Baghawi, may Allah have mercy on him, relates this to
something precious (nafis), and explains that people are stingy




over precious things and are restless to obtain them. Unlike
trivial things, everyone wants that precious thing for himself and
is miserly in giving it to others, as Ibn Jarir has also mentioned.
This is the real arena of competition and precedence.

For this reason the scholars say that in drawing close to Allah
there is no place for ithar (preferring others over oneself),
because that would indicate that a person is unconcerned about
what is with Allah. For this same reason the Prophet £ spoke
about the adhan and the first row in prayer and mentioned
competition in them, and that the only solution for this was by
drawing lots. This drawing of lots is evidence that in this matter
there is intense competition and no one is willing to give up his
right; everyone wants to obtain it completely, as Imam
al-Baghawi mentioned, that this is about something precious for
which people compete.

Allah, Exalted, says: “aiid (w430 3 3” — this means that the
mixture of this described rahig (pure wine) is from tasnim,
which is a drink that is called tasnim. It is the highest and most
elevated drink of the people of Paradise, as Abu Salih and
ad-Dahhak have stated. For this reason Allah, Exalted, says:
“Osoaall gy & Wie” — that is, the ones brought near will drink
it pure, while for the people of the right it will be mixed, as Ibn
Mas‘ud, Ibn ‘Abbas, Masruq, Qatadah and others have said.

Tasnim has been described as the loftiest drink of the people of
Paradise, and it has been said that it is the highest because the
root of the word tasnim in the language denotes height and
elevation. For example, the hump of a camel 1s called sanam
because it is the highest part of its body. Likewise the Prophet %
said: “Its highest peak is jihad in the path of Allah.” Thus,
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anything that 1s high and elevated is derived from s-n-m
(height). Tasnim 1s a spring that flows down from the highest
level to the lower levels, meaning from the highest part of
Paradise. This tafsir has been endorsed by Imam Ibn Jarir, may
Allah have mercy on him.

Within this same verse there is another tafsir: This verse
contains a subtle allusion back to the beginning of the surah. At
the beginning, those people were mentioned who in the world
used to accumulate wealth through tatfif (short-measuring), and
“woe” on the Day of Resurrection was declared for them.

And when it was mentioned about the righteous that they are in
na im (bliss), and that they have a pure drink like wine sealed
with musk, 1t was then said that this is the very thing in which
the people of faith should vie with one another for superiority,
and not in worldly greed and covetousness, nor in cheating with
measure and weight. (Ash-Shangqiti: 8/463)

Allah, Exalted, says: {Cs58all L Gy G (27) atild (e 481305

Tasnim 1s the highest and most exalted drink of Paradise. Allah,
Exalted, has stated that the wine of the abrar (the righteous) will
be mixed with tasnim, while the mugarrabun (those specially
near to Allah) will drink it in a pure state.

The reason for this difference is that the recompense is
according to the level of the deeds. Accordingly, just as the
deeds of the mugarrabin are completely filled with sincerity and
pure devotion to Allah, their drink has also been kept pure. And
just as the abrar included some permissible matters within their
acts of obedience, their drink has also been kept mixed (mizaj).
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That is, whoever 1s complete in sincerity, his reward will also be
pure; and whoever 1s mixed, his reward will likewise be not pure
and mixed. (Ibn al-Qayyim: 3/270)

Allah Most High says:

“ G i ag 1552 135 (29) O R85l Gl (e 5181 5540 Gl ()
Sallaal Y5 &) 108 24515 1305 (31) caeh i 2T 1)) 135 (30)
(34) G R8ala J\sﬁ‘ G ) 5l Cpdl yﬂﬂ (33) Oakails aglle 5ol B3 (32)
O st | SHIE G A t-u-* da (35) Gsobai el Y e (36)” [Surah
Al-Mutaffifin: 29-36]

Allah, Exalted, informs us about the criminals that in worldly
life they used to laugh at the believers, mock them and consider
them insignificant. When they passed by the believers, they
would wink at one another, that 1s, they would mock them.

“CreSa | G Acdal )1 G184 130 5” — meaning that when these
criminals returned to their families, they returned happily,
finding what they desired, but they did not show gratitude for
Allah’s blessings. Rather, they remained occupied with mocking
the believers, belittling them and envying them.

Tbn Kathir states regarding “CseS8 | sil&l) Adal ) 1 53088 13) 3 when
they returned to their homes, they found what they wanted, yet
they did not give thanks. This description or statement does not
necessarily have to be connected to the mockery; it is not tied to
it. Here “(x¢5¥” means that they obtained what they desired. Ibn
Jarir interpreted it as living a life of ease, luxury and
self-admiration. Some scholars linked it to the previous verse:
that when they saw the believers they mocked them, and when
they returned to their homes they would mention the believers,
attack their honour and mock them.




The meaning of the verse (eS8 | 508 21l ) 1548 1357 {s that
they mocked the believers, and even in their homes they
continued mocking them.

In the recitation of Hafs, which is current among us, it is (eS8,
while in another recitation it is “(SW”. Are “02¢S¥” and “(neSW”
the same in meaning?

“hdh Al I Cad 2 [Surah Al-Qiyamah: 33] — the word “4S&”
1s used for a person who lives in luxury and enjoyment, whereas
“4S8” i3 used for a person who is insolent and arrogant. The verse
“CraeSh ) Sl AgWA) ) 5083 13) 5 describes exactly these traits of the
disbelievers. These traits are characteristics of the enemies of the
Messengers; the followers of the Messengers are usually weak
and oppressed, whereas the enemies are generally arrogant and
pleasure-seeking.

Allah, Exalted, says:
“Aaadll Jdsl Guaally 5535 [Surah Al-Muzzammil: 11] — “And
leave Me with the deniers, possessors of ease (luxury).”

Then Allah, Exalted, says: “Cslial ¢¥5 &) AE 243151357 —
meaning that when they saw the believers, they said: “Indeed,
these people are surely astray,” because the believers were not
upon their religion.

Allah, Exalted, responds: “iukila zgile shayl ey - meaning that
the disbelievers were not sent to watch over the deeds and words
of the believers. So why were they pursuing them and making
them the target of their ridicule?

Allah, Exalted, says: /
“Ual W5 O el eale (1 5 8 UK A (108) (isalSS V5 Led | sl J8
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B sl (8 U b 5230808 (109) Gaesl S 8 il 5 Liaa )5 Ul St la
Os el 2o 2l ) s hnia Lo a5l a0l (110) OsSaiial agia iS5 (5 S0
(111)” [Surah Al-Mu’minun: 108-111]

The phrase “Then Allah, Exalted, says: { |5 L SR g
o558} means: Has the disbelievers’ recompense for what they
used to do been fully given today? The answer is: Yes, they
have been given the most severe and complete punishment. This
verse is an interrogative of affirmation (s_2 olefinl), ie.: Have
they received a fitting and admonishing recompense? The
answer 1s: Yes; they have been cast into the Fire, while the
believers are seated on couches, looking at them and laughing at
them.

The word “&35” comes from thawab and jaza’, meaning reward
Or recompense.

Allah, Exalted, says: {CueS8 )il sgldl ) 580 1353 — that is:
They return to their families rejoicing and full of conceit. This is
the utmost point of their arrogance; they combined intense evil
with deluded sense of security. They are so content as though
they have some written covenant or guarantee from Allah that
they are saved. They passed judgment upon themselves that they
are guided and that the believers are misguided, and all of this is
a fabrication against Allah and speaking without knowledge.

(As-Sa‘di: 916)

Allah, Exalted, says: {&s5b5 b 5¥ et — meaning: They will
be seated on canopied couches, looking at the blessings of
Paradise, its rivers, hir and servants; their only occupation will
be with scenes of delight and ease.
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Imam al-Qushayri says: Allah mentioned “looking” (nazr) but
did not specify the “object looked at” (manziir ilayh) so as to
indicate that what is being looked at will differ between the
onlookers: some will be looking at the palaces of their loved
ones, some at their Air or their gardens, while the elite servants
(the elect) will be constantly looking towards their Lord, just as

the wicked will be permanently veiled from their Lord.
(Al-Biqa‘i: 21/327)

A few points from Fath al-Qadir and Ahsan al-Bayan:

1. The meaning is that keeping different measures for taking
and giving, and in this way cheating and making short in
measure and weight, is a very great moral disease whose
outcome is destruction in religion and in the Hereafter;
there 1s a hadith: “No people make short in measure and
weight except that drought, severe hardship and the
oppression of rulers is imposed upon them.”

. Sijjin — some say it 1s from sijn (prison), meaning an
extremely narrow place like a prison; and some say it is a
place in the lowest part of the earth where the souls of the
disbelievers, wrongdoers and polytheists and their books of
deeds are gathered and preserved, and for this reason it has
later been called a written book.

. Its meaning is that his being occupied in sins and his
exceeding the limits has gone so far that, instead of
listening to the verses of Allah and reflecting upon them, he
calls them tales of the ancients.

. In contrast to them, the people of faith will be honoured
with seeing Allah, the Exalted.
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5. The meaning is that they used to rejoice and amuse
themselves by mentioning the believers; another meaning is
that when they returned to their homes, prosperity and ease
welcomed them and whatever they wanted came to them,
yet despite this they did not give thanks to Allah, rather
they remained busy in belittling the believers and in
envying them (Ibn Kathir).

AN NI AHIIAHIDIAHADIAHAIDIAIHTH
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Eleventh Part - The lessons derived from the surah

At the end, lessons will be discussed that can be learned from
each surah. These lessons — which are in total more than four
thousand — are practical in nature and help us to implement the
teachings of the Qur’an in our day-to-day lives. These lessons
have been taken from Arshad Basheer Madani’s book “Ahdaf
wa Asbag-e-Qur’an” (Objectives and Lessons of the Qur’an).

Some topics:

. Warning the mutaffifin (those who give less in measure and
weight) through the punishment of the Day of Resurrection
(1-6).

. The fujjar and the description of their punishment on the
Day of Resurrection (7—17).

. The abrar and the mention of their rewards in Paradise
(18-28).

« In the world, the conduct of the criminals with the
believers, and in the Hereafter the recompense for the
criminals of the same kind as their deeds (29-36).

Some lessons:

. Today some corners of the Muslim media are engaged in
mocking and casting accusations and have made this a
means of livelihood, and by fooling (people) they take great
enjoyment; making baseless objections against Muslims
and against Islam, mocking them and labelling them with
false titles has become their habit. At such a time, this
surah is a means of consolation.
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. Those who make short in measure and weight have been
threatened with wayl (woe).

. Sijjin and ‘Illiyyin have been explained: the bad deeds of a
human being go to Sijjin (beneath the earth), while good
deeds go to ‘Illiyyin (above the heavens), and the human
soul goes to Barzakh (23:100). And some scholars have
also explicitly stated, on the basis of some Tabi‘in’s
sayings, that the deeds and the souls are also conveyed to
these places — the souls of the fujjar to Sijjin and the souls
of the abrar to ‘llliyyin — and Allah knows best.

. In Paradise, the abrar will drink the highest-level drink in
which there will be the admixture of tasnim, whereas the
mugqarrabin will drink directly from tasnim.

. There will be many springs, but the highest-level spring
will be tasnim.

. In entering Paradise all are equal, but after entering they
will receive ranks according to their deeds.

. A believer ought to be such that just as he wants his own
right in full, he should likewise become one who gives the
right of others in full; the mark of perfect faith is that one
should love for his brother what he loves for himself.

. People’s making short in measure and weight is a sign of
weakness in their faith in the Hereafter; for a believer it 1s
necessary that he always stay away from all such evil deeds
and remain prepared for the Hereafter and for his death.

o O Al Ral GBS & S8 — the names of the
disbelievers, hypocrites and fasigin will be written in Sijjin,
and on the basis of their evil deeds they will be given
severe punishment.
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. These people are denying the Hereafter and the Noble
Qur’an, even though signs and evidences are proving its
truth.

. Those who deny the Day of the Hereafter will be given
three kinds of punishments:

1. The punishment of Jahim (Hellfire).

2. The punishment of rebuke and blame.

3. The punishment of being deprived of seeing the Lord
of the worlds.

. When a person adopts distance from the truth, his heart
becomes hard. o

. “Osisadal gy be adl 3K — the implied opposite meaning
of this verse is that the believers, on the Day of
Resurrection in Paradise, will see Allah, Exalted; above all
blessings, the believers will taste the greatest delight when
they behold their Lord.

. In these verses there is the teaching to avoid sins, because
sins rust the heart until its light is extinguished and its inner
sight (basirah) dies; the ability to distinguish between truth
and falsehood disappears, he begins to regard truth as
falsehood and falsehood as truth.

. The names of the righteous will be written in ‘ll/iyyin, to
which the angels who are near to Allah have access.

. The faces of the righteous will be shining on that Day.

. The believers should hasten in good deeds so that they may
become those who attain the highest possible ranks in
Paradise.

. The criminals will have to suffer the recompense for each
of their crimes.

. The believers, on the Day of Resurrection, will be in every
kind of comfort.
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. When belief in the Hereafter 1s weak, practical evil is born;
for example, the mention of making short in measure and
weight — in reality this contains the meaning of selfishness
and sadistic pleasure: greed, covetousness, avarice and
envy. (In this, where the disease of greed and envy is at
work, there the lack of faith in the Hereafter also has its
effect.) a

. The principle of Islam is: “ Y3 osalls3 Y / Dl a V3 50 Y
55455 — Do not cause harm and do not suffer harm; do not
wrong and do not be wronged.

Correlation / subtleties of tafsir

. In Surah Al-Infitar, the abrar and fujjar were mentioned;
Surah Al-Mutaffifin is entirely about the details of the
record of deeds of the abrar and the fujjar, and about what
the outcome of the abrar and the fujjar will be.

. In Surah Al-Mutaffifin the record of deeds is mentioned,
while in Al-Inshiqaq further details are given about how the

record of deeds will be given and what their condition will
be.

Selected verses and hadith for memorisation, reminder and
reflection

Ayah 1:
¢ Sushaall 059). . to the end of the verse in Surah Al-Mutaffifin.

Translation: “Great destruction (woe) is for those who give less
in measure — those who, when they take a measure from the
people, take in full, and when they measure or weigh for them,

-



they cause loss. Do they not think that they will be resurrected,
for a tremendous Day — the Day when all people will stand
before the Lord of the worlds.”

Hadith:
i Jswyde Jdl . (the long Arabic text you quoted)

Translation: “The Messenger of Allah alw s 4de 4 La came
towards us and said: ‘O group of Muhajirun, there are five traits;
when you are tested with them — and I seek refuge with Allah
that you should reach them: No obscenity ever appears among a
people to the point that they publicize it, except that plagues and
pains spread among them which did not occur among their
predecessors who have passed; and no people reduce the
measure and the scale, except that they are seized with years (of
drought), severe hardship and the oppression of rulers over
them; and they do not withhold the zakat of their wealth except
that they are prevented from rain from the sky, and were it not
for the animals they would not be rained upon; and they do not
break the covenant of Allah and the covenant of His Messenger
except that Allah empowers over them an enemy from other
than themselves who seizes some of what is in their hands; and
their leaders do not rule by the Book of Allah, Exalted, and do
not choose from what Allah has sent down (i.e. they pick and
choose) except that Allah makes their might among
themselves.’”

Translation: “O group of Muhajirun, when you are afflicted with
five things — and I seek Allah’s refuge from you reaching them:
Firstly, whenever obscenity becomes open in a people, then
plague and such diseases spread among them which did not exist
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among those before them; and whichever people make short in
measure and weight, they are subjected to drought, tribulations,
and the oppression and tyranny of rulers; and when any people
do not give the zakat of their wealth, then rain is withheld from
them — and were it not for the cattle, it would never rain upon
them; and when any people break the covenant of Allah and the
covenant of His Messenger, then Allah empowers over them
others who bear enmity towards them, and they seize their
wealth; and when the Muslim rulers do not judge by the Book of
Allah, rather they choose (only some) commands from what
Allah has sent down and leave others, then Allah afflicts that
people with internal fighting and mutual discord.”

S o . kot 5. o %= PR TR _ & _
Sl 3 JAN ) Al | Cpsshadll g Lulle cpl o2

Translation: Ibn ‘Abbas said: When the Prophet alu s 4le 4l L
came to Madinah, they were the worst of people in measure, so
Allah, Blessed and Exalted, revealed: {(nishill J35): then after
that they improved their measure (and began to measure
correctly).

PP o @ o, o
Jae Gl ae e

Translation: ‘Abdullah ibn ‘Umar, may Allah be pleased with
them both, that the Prophet alu 5 4le 4 L= said about { 4 g a5
Cpadlall &Y Wi : <(They will stand) until one of them will be
submerged in his sweat up to the middle of his ears.”

Translation (short): Ibn ‘Umar said that the Prophet # said: “On
that Day a person will be immersed in his sweat, which will
reach up to his ears.”

2581 43 k) F38  (the long hadith of Miqdad)
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Translation: Al-Miqdad ibn Al-Aswad said: I heard the
Messenger of Allah sl s 4dde il L say: “The sun will be
brought near to the creation on the Day of Resurrection until it is
as close to them as (the distance of) a mile.” Sulaym ibn ‘Amir
said: By Allah, I do not know what is meant by ‘mile’ — is it the
distance on the earth, or the stick with which kohl is applied to
the eye? He (the Prophet) said: “Then the people will be
(submerged) in sweat according to the measure of their deeds:
among them will be one whose sweat is up to his ankles, and
among them one whose sweat is up to his knees, and among
them one whose sweat 1s up to his waist, and among them one
whom his sweat will bridle (cover his mouth as a bridle).” He
said: And the Messenger of Allah alu s 4le &l L pointed with
his hand to his mouth.
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Translation: Abu Hurayrah reported that the Messenger of Allah
alu s agle 4l L said: “When the believer commits a sin, a black
dot is placed in his heart. If he repents, desists and seeks
forgiveness, his heart is polished clean. But if he increases (in
sin), then (that spot) increases, until that is the ran (rust) that
Allah mentioned in His Book: { 1518 & 2g 588 e ()5 33 S8
O}

Translation (short): When the believer commits a sin, a black
spot appears in his heart; if he repents and seeks forgiveness, his
heart is cleansed, and if he persists, the stain grows until it
covers the heart — this is the »an mentioned in Surah
Al-Mutaffifin.
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Through these eleven sections, the purpose of this series is to
connect us with the Qur’an in a meaningful way. It combines
traditional knowledge with modern insight and helps us to
reflect upon its timeless message. This journey has been
structured to inspire, to educate, and to bring us closer to Allah.
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