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The explanation of Surah An-Naba is being presented
in 11 parts:

First part

Presents an overview of the surah, highlights its connection to the
preceding and following surahs. It also describes the thematic
style and objectives of the surah.

Second part
Translation of the meanings of the Qur'an, with explanation verse
by verse.

Third part

First section of the third part: collection of words from the book
Al-Siraj.

Second section of the third part: collection of words by Arshad
Bashir Madani.

This part is focused on words, where we analyze the identification
of nouns (singular or plural) and verbs (past or present). This
process helps us reflect deeply on the Qur'an.

Fourth part

Collecting those verses of the Qur'an that relate to the subject or
title.

This part shows us how we may benefit from understanding
through other Qur'anic verses related to the subject or title.

Fifth part
Tafseer bil-Qur'an (explanation by the Qur‘an).



Sixth part
First section: those hadiths which Arshad Bashir Madani compiled.
Second section: those hadiths found in tafseers.

Seventh part
Tafseer bil-hadith (explanation by hadith).

Eighth

And ninth part

Statements of the Companions and Followers, along with commendable
opinion-based interpretation

Sayings of the Companions and Followers (some sayings) from five
famous tafsirs have been collected, as well as the commendable opinion-
based interpretation.

Note: I have combined two parts (8 and 9) in one place because when I
compiled the statements, some of them were found to be based on the
commendable opinion-based interpretation.

Tenth part
Authentic points from Arabic tafseer

Eleventh part

General information

Lessons derived from the surah

General information

It contains comprehensive information on various topics and the themes
of the surah, rejection of unreliable Isra’ili traditions (fabricated reports),
rejection of weak and fabricated hadiths that are not established,
refutation of incorrect beliefs, ideas, and doubts related to lexical and
Islamic issues, as well as detailed rebuttal of misunderstandings based
on modern research.

1 to 3: The best way to present Tawheed, Prophethood, and the
Hereafter for modern minds.
4: Three research-based assignments for children and youth



5: Bl o&a 3 Ulea g

These points have been taken from my book "Time Management".
6: Important sermon or article regarding the Day of Judgment

7: What is the Day of Judgment? and what is resurrection?

Updated: 14 July 2025 Alhamdulillah
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First part - Introduction

(Introduction of Surah Naba — in the form of objectives, relevance,
sections/units, and thematic connections)

An-Naba’
The Great News
Mighty news

Place of revelation (Mecca)

This part presents a brief overview of the surah, in which its connection
to the previous and next surahs is highlighted. Along with this, the
thematic style of the surah and its objectives are also described.

(First, we will look at the surah as a whole—that is, we will understand
how it is connected to the surahs before and after it. We will also talk
about the fundamental objectives of the surah and introduce its various
sections (units), so that its structure and message are clearly mapped.)

Some objectives

299

. Its name “An-Naba’” is because there 1s an important news in it
and that is the mention of the Resurrection.translate.google

. This surah gives evidence for the Hereafter, which the polytheists
used to deny.

. It 1is stated that just as Allah has the power to create this universe,
He also has the power to resurrect.

« The Day of Judgment is mentioned. The various punishments of
Hell for the polytheists and disbelievers are described, as well as
the blessings that have been prepared for the righteous in Paradise.
Thus, this surah encourages and warns.

(For further details see Tafsir Ibn Kathir Vol 8, p.302) It includes both
encouragement and

1. In the end, scenes and conditions of the Resurrection are described.


https://translate.google.com/translate_t

2. The disbelievers of Quraysh used to accept Allah’s Lordship, not
His divinity. Similarly, they accepted the Prophet’s honesty and
trustworthiness but not his Prophethood, and they did not accept
the Hereafter at all. That is why this entire Surah was revealed
about this matter.

3. Not only the disbelievers of Quraysh, but in every era the topic of
the Hereafter has been sensitive; Satan has been easily deceiving
people, so this topic has been repeated frequently in different
expressions. “If it is repeated, it is established.”

Relevance / Subtleties of Tafsir

In every era, Satan easily distracts people from the Resurrection, and
man quickly forgets. This Surah was revealed to remind him.

« All these Surahs have a common theme: the mention of the

Resurrection.

« The topic of the Hereafter is so sensitive that it is mentioned
repeatedly in different Surahs — “if it is repeated, it is
established.”

« Here, after mentioning blessings, the Resurrection is mentioned
(Kalla say'alamoon, 4, An-Naba’). Paradise and Hell are also
mentioned, as it is said “Thumma kalla say'alamoon” (5, An-
Naba’), and the final abodes of Paradise and Hell are described.

Brief Introduction

Surah An-Naba, like other Surahs of the Qur’an, possesses strong
thematic connections between its verses and sections. Below is a brief
analysis showing how its various parts are interconnected:

Beginning with the great question (Verses 1-3):



The Surah begins with an important question, in which the "Great
News" is asked about, over which people differ. This introduction draws
the listener’s attention and creates a desire to know the reality of this
news.

Reference to the signs of the universe (Verses 4-16):

In these verses, the complete power of Allah Almighty is recalled, such
as the creation of the earth, mountains, night and day, sky, and
sustenance. This natural prelude paves the way to prove Allah's ability
over the Resurrection and the reckoning.

Reminder of the Day of Resurrection (Verses 17-30):

After mentioning the creation of the universe, these verses explain the
"Great News," that is, the Day of Resurrection. Here, the scene of the
Day of Resurrection, the state of the believers and disbelievers, and the
clear distinction between reward and punishment are described.

Ending with an invitation to reflection (Verses 31-40):

At the end of the Surah, there is a detailed mention of the blessings for
the righteous, which reflects Allah's mercy and greatness. Then, with a
serious scene, the Surah ends, in which the nearness of the Resurrection
and a warning to the disbelievers are given, which connects the entire
Surah and closes its message strongly.

Thematic connection:

Question and explanation: The Surah begins with a reflection-based
question, followed by clarification through the signs of the universe.
Reminder of Resurrection and reckoning: Allah's creative power is
linked to His power to resurrect the dead.

Warning and good news: After warning the disbelievers, the blessings
for the righteous are mentioned, which create a balance between hope
and fear.

Comprehensive conclusion: The fundamental objective of the Surah, that

is, the reminder of the Resurrection and recompense, is once again
highlighted.
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This logical sequence makes Surah An-Naba a unified thematic entity
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Second part (interpretive translation)

Second part (interpretive translation)

This part consists of the meanings of the Qur’an and simple, brief
explanations of each verse. Here, each verse is stated separately so that
its meaning becomes clear and easy to understand.

Verses 1-5: The question about the Day of Resurrection

Oslelids 22

Translation: What are they asking one another about?

Explanation: This questioning style is the beginning of the Surah, which
expresses the disbelievers’ questions and amazement about the
Resurrection.

Translation: About the great news.

Explanation: This refers to the news of the Resurrection and being
brought back to life, which is astonishing and important for the
disbelievers.

Translation: About which they differ.
Explanation: The disbelievers were in doubt and disagreement about the
occurrence of Resurrection, reflecting their weakness in faith.

O sl S8
Translation: No! Soon they will know.
Explanation: This is a stern warning that they will soon know the reality.

Translation: Then, no! Soon they will know.
Explanation: Its repetition emphasizes the certainty and inevitability of
the Resurrection.

Verses 6—-16: Signs of Allah’s power in creation

11



3lee G5V Jadid Al

Translation: Did We not make the earth a resting place?
Explanation: Making the earth a comfortable and habitable place is a
sign of Allah’s mercy and wisdom.

13651 Qaadi
Translation: And the mountains as stakes?

Explanation: The mountains are like stakes for the stability of the earth,
which shows Allah’s wisdom.

350 Sl
Translation: And We created you in pairs.

Explanation: The creation of humans as male and female is proof of
Allah’s oneness and a sign of balance and harmony among the creations.

Translation: And We made your sleep for rest.
Explanation: Sleep is a source of rest and renewal for the body and soul,
given by Allah.

Translation: And We made the night as a covering.
Explanation: The darkness of night is like clothing, providing peace and
comfort.

Lilas Sl Ulas

Translation: And We made the day for livelihood.

Explanation: The day is created for work and earning, so that humans
can fulfill their needs.

125 s 288 38 Lo

Translation: And We built above you seven strong (heavens).
Explanation: Seven heavens are a sign of Allah’s great power and
arrangement.

12



NS EMUEY

Translation: And We made a blazing lamp.

Explanation: This refers to the sun, which is essential for life and
provides heat and light.

EECTHPRCA VRS R

Translation: And We sent down from the rain clouds pouring water.
Explanation: Rain is a sign of Allah’s mercy, which abundantly waters
the earth.

Translation: So that We may bring forth grain and vegetation thereby.
Explanation: Because of rain, grain and vegetation grow, which are the
basic food for humans and animals.

EH{CE

Translation: And dense gardens.

Explanation: Lush gardens are a symbol of Allah’s power and beauty,
which are signs of abundance and grace.

Verses 17-30: The Day of Resurrection

Blise IS Jadll 533 &)
Translation: Surely, the Day of Decision is a fixed time.
Explanation: The Day of Resurrection is an appointed and certain time.

S5 ()8 ) slall 8 Ad0 a5

Translation: The day the trumpet is blown and you will come in groups.
Explanation: On that day, all people will be resurrected by Allah's
command and gathered in the field of resurrection.

U5 il L) e

Translation: And the sky is opened and becomes gateways.
Explanation: It means the sky will be opened, which is a sign of the end
of the worldly system.

13



o S8 s il
Translation: And the mountains are moved and become a mirage.

Explanation: Even the strong mountains will vanish, showing the
temporary reality of the world.

3 e E8 a3ea ()
Translation: Hell is certainly an ambush.
Explanation: Hell is prepared, lying in wait for those who disobey Allah.

s el
Translation: A place of return for the transgressors.
Explanation: The final abode of the sinners is Hell.

VUG g iy
Translation: They will stay in it for long ages.
Explanation: Punishment in Hell will last forever.

US55 el G850
Translation: They will not taste coolness nor drink there.
Explanation: There will be no comfort or rest for them.

BlLe 5 laea ¥)
Translation: Except boiling water and pus.
Explanation: They will be given only drinks of torment.

HEPHAE

Translation: A reward in full accordance (with their deeds).
Explanation: Their punishment is exactly in accordance with their
actions.

Bl G585 Y 158 28]
Translation: Indeed, they were not expecting (fearing) accountability.
Explanation: They used to deny accountability in the Hereafter.

13 L 1535
Translation: And denied Our signs with denial.
Explanation: They persistently rejected Allah’s signs.

14



LS Sl ¢ K5
Translation: And We have enumerated everything in writing.
Explanation: Every action is recorded with Allah; nothing can be denied.

e V) 80 55 Ol ) 58538

Translation: So taste, We shall not increase you except in punishment.
Explanation: There will only be an increase in torment for them,
showing the gravity of their actions.

{Wae Y) &4 55 5l Every moment, their punishment will increase, and
this is one of the most severe verses regarding the torment of the people
of Hell—may Allah protect us from it. (Tafsir Sa’di)

Verses 31-40: Rewards for the righteous

Translation: Surely for the God-fearing is success.
Explanation: The righteous will attain true success and happiness in the
Hereafter.

Luais (sl

Translation: Gardens and grapevines

Explanation: Among the blessings of Paradise are lush gardens and
abundant fruits.

Ul e 585

Translation: And beautiful companions of equal age

Explanation: In Paradise, beautiful companions of the same age are
prepared for the righteous.

By L& 3
Translation: And a cup full to the brim

Explanation: In Paradise, pure and delicious drinks will be given, free
from intoxication.

LIS V5 1580 e 5aals Y
Translation: They will not hear therein any vain talk, nor falsehood.

15



Explanation: The environment of Paradise will be free from every kind
of negative, useless, and false speech.

Gl 22 235 02 2155

Translation: This is a reward from your Lord, a generous bestowal.
Explanation: These blessings will be given by Allah as a reward for the
righteous deeds of the pious.

Ulad 4o & Al Y e S gl Ly i 531 5 ol Lald) &5

Translation: The Lord of the heavens and the earth and whatever is
between them, the Most Merciful; they will not possess from Him [the
ability to] speak.

Explanation: On the Day of Resurrection, no one will be able to speak
before Allah without His permission.

Ul 3ia O3 Gad 50 AT 531 3 ) () 5ol Y Wit ARSI 5 £ 5500 4% 553
Translation: The Day when the Spirit (Jibreel) and the angels stand in
rows; none will speak except the one to whom the Merciful grants
permission, and he will say what is right.

Explanation: On the Day of Resurrection, even the angels and Jibreel
will remain silent; only the person whom Allah allows will speak.

Verses 3940 L

W 455 () 3800 5 La (el Al 25l &l

Translation: That 1s the true Day, so whoever wills may take a way back
to his Lord.

Explanation: The Day of Resurrection is certain and definite, so every
person should turn to Allah and prepare for it.

Gl kG 38R0 5855 413 el L g el a2 55 G 8 Ui A86 51 )
Translation: Indeed, We have warned you of a near punishment—the
Day when a man will see what his hands have sent ahead, and the
disbeliever will say, "I wish I were dust!"

Explanation: In this verse, there is a warning of punishment and it is
stated that on the Day of Resurrection, the disbeliever will regret
intensely.

16



Explanation: These last verses clearly state the rewards for the righteous
and the end of the disbelievers, emphasizing preparation for the
Hereafter and accountability.

17



Third part - (Linguistic tafsir, identification
of nouns and verbs)

Quranic Translation in
Words English
P About what
mball Will - The great news
lalge A resting place
i As stakes
NP In pairs
Ul [a means for] rest
Ll As clothing
Lilaa For livelihood

lala 5 sl s A burning lamp

[ENENS

PRI And gardens of
entwined growth

The rain clouds

Ul An appointed time
sl The Horn
L) s Gateways

Pouring abundantly

Translation in Translation in

Urdu
PEpE 45 B

PGS
Ll i 8

) 155 15 9a

(LS
Ll s 1S )

1..1\_:.1 ad)::l

Ll ,8 )5,
By \j:a \.35\.«;
gl Ghigy

(zos)
058

4 ) U DS

AT

D)k g

il 0 5) ) 3mm 48 ey (531 (il
WSl e - J )

¢3S a_1\_9.1‘ <l

(8

e N s

Ula 5
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Arabic
9‘5& Lﬁ\ oe

ELY ‘ﬁu\ ).\AM

D 4 Al o all

™ .“
ui\)slls 3J€_AA
oaY ) s

Bl g 1S3 - lial

Lada g aSilasY dal

Sllee Y
taiallay oK1 il
oslallls

No.
1

7

O b 4 lans o

a

‘.3:}.».'440 ‘\.JGJ l;\_uaa

3 yhaall sl
S o

la el ddile by

dmﬁj\d\.a_.pq} ‘tiéj
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Quranic
Words

g
Ll

Jaba Do)
Ltaa

\J)g

Latas

lilue
s

O Y

sliveaal
| 3l

EYREN

el S
Ll il
Elaa
|53l
Llua

Llaa

Translation in
English
And are moved

A mirage

lying in wait
Ages [unending]

Coolness

Scalding (boiling)
water

Translation in Translation in

Urdu
Kl s

Uiso <l s

U e S
U

o‘}qls‘_é_'\';

PR

And [foul] purulence <

An appropriate

they were not
expecting

We have enumerated Jled 5S Ul

1t

Attainment

Gardens

Splendid
companions/full-
breasted

Of equal age
Full
Any vain talk

[made due by]
account

Speech

Ul oy 1)m s agllac 8 ge Vale
on S S oxd Al oA Y
. al_':k,s.\b} cbm;

’ S sl AL
: L gl

o ciall sl iy )58
(s S5 4 0550 U

aaal)
cley Bhake ol

' Olad) L Cidaal

GOsS Ol sl Qlipaa
Ufiose e a Bl G (B Al e
C:’JZ’ Cﬁﬁ@A \Ja'; Bc.)Lu
09 g4 d)ﬂ\ ) N.L-a\_\
/JJ-,! ?@J Lals< c\)...\:.'\S
Cua il a3l V) Y s s (DS
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Arabic
[PXPTRETRGING
Aada Y ) Gl yulls
R .
pe iy clelal aa i
cks.u Y1)

uir_ J\_ﬂ\ oA J)g:\\.n
(:AJLu;i

el cla
'&J\);J\
Sall Jal paa

No.
16
17

18
19

20

21

22
23

24

25

26

27

33



Quranic Translation in  Translation in Translation in

Words English Urdu Arabic No.
aale
g N The Spirit vj ) T Al e - Jiym 34
G
lia In rows S a30 ia (pibaaas 35
. NS £ .
U< Y They will not speak ES M; s Oy Y 36
\_.1\};4 Correct b J,g.@j \J\J.uj las 37
Gall TRUE G e dy hau, Y sl 38
Ll A [way of] return WS cball Jaally las 0 39

Second part of the third segment: Identification and analysis of nouns
and verbs

This section presents a verse-by-verse linguistic analysis of Surah An-
Naba, identifying singular and plural forms of nouns as well as the past
and present states of verbs, along with verbal nouns (masdar) and their
meanings. This approach allows for deeper reflection on the profound
message of the Qur’an.

Surah An-Naba (78:1)
Oli
. Oslelidy
o Present tense verb: "They ask one another"
o Past: Jelid (He asked)

o Verbal noun: Jeld (Asking/questions) — pattern: Jeld
o Root: JI

Surah An-Naba (78:2)
. Lul\
o Noun: News
o Singular: & (News)
o Plural: +& (News, reports)

20



. e—‘-,L;‘j‘

o Adjective: Great
o Singular: pke (Great)
o Plural: ¢l&ke (Great ones)

Surah An-Naba (78 3)

2

. & ~/S:~‘Z s,
o Active participle: Those who differ
o Past: <lidl (He differed)
o Present: &lids (He differs)
o Verbal noun: <) (Difference/disagreement) — pattern:
Jlasia)
o Root: sdz

Surah An-Naba (78:4)

o Ol
o Present tense verb: "They will soon know"
o Past: ale (He knew)
o Verbal noun: sle (Knowledge/to know)
o Root: » Jg (Pattern: zew)

Surah An—Naba (78:5)

« The analysis is the same as presented in verse 4.

Surah An-Naba (78:6)
\J\.@_A ua_)\)_” d*é-‘ (J\

o Present tense verb: "We made"
o Past: Ja> (He made)
o Verbal noun: J*> (Making)

21



o Root: ¢ =
. oaNl:
o Noun: Earth
o Singular: =Y
o Plural: !5l (Earths)
o g
o Noun: Resting place/bed

Surah An-Naba (78:7)
13631 Juadl

. Jasl
o Noun: Mountains
o Singular: Ji>
o Plural: Jos

. \3\33‘
o Noun: Stakes/pins
o Singular: 33
o Plural: 253

Surah An-Naba (78:8)
a5 50 28

2

° Past tense verb: "We created you"
o Present: (3l (He creates)
o Verbal noun: 35 (Creation)
o Root: 3 J ¢ (Pattern: rai yad)
. I3
o Noun: Pairs/couples
o Singular: z 3
o Plural: )5l

Surah An-Naba (78:9)
Bl 28 55 Ua

22



o Past tense verb: "We made"
o Present: J33 (He makes)
o Verbal noun: Ja> (Making)
o Root: Jg z , form: i
o Kai
o Noun: Your sleep
o Singular: a3
o Noun: Rest/peace

Surah An-Naba (78:10)
Ll Al Ulss

o Noun: Night
o Singular: Bl
o Plural: JW

o Noun: Garment/covering
o Singular:
o Plural: 4l

Surah An-Naba (78:11)
Liles Sledll Ulaa g
Words:

. & Day )
o Singular: )& (Day)
. WL Livelihood
o Singular: (8= (Livelihood, sustenance)

Surah An-Naba (78:12)
I35 e 28838 Ui 5
Words:

23



. WY We constructed/built
o Root: sy«
o Verbs:
Past: - (He built)
Present: =4 (He builds)
Verbal noun: +& (Construction), form: «_na
. & Seven
. 3% Strong
o Singular: 2% (Strong)
o Plural: 2124 (Strong ones/things)

Surah An-Naba (78:13)
LAl 5 a5 Wlea s
Words:

o WBlow Lamp
o Singular: ¢!~ (Lamp)
o Plural: z » (Lamps)
. &l 3 Intensely luminous
o 3 (Radiant, blazing) — intensive adjective

Surah An-Naba (78:14)
LALAS 2le il ol (e LW
Words:

. W3 We sent down
o Root: J 3¢
o Verbs:
Past: J3 (He descended)
Present: % (He descends)
_« Verbal noun: d 5 (Descending), pattern: < s
o <l yaxdll: Rain clouds
o Singular: 8_»=xs (Rain cloud)
o Plural: & =24 (Rain clouds)
. L Water
o Singular: ¢ (Water)

24



o Plural: ok« (Waters)
. A% Pouring abundantly
o %5 (Gushing, pouring) — intensive adjective

Surah An-Naba (78:15)
Words:

.z~ That We may bring forth
o Root:z oz
o Verbs:
Past: z ! (He brought out)
Present: & A (He brings out)
Verbal noun: z!,a! (Bringing out), pattern: Jlxé
. Ua: Grain
o Singular: &5 (Seed, grain)
o Plural: 52 (Seeds, grains)
. UL Vegetation
o Singular: <\ (Plant, vegetation)
o Plural: <G4 (Plants, vegetations)

Surah An-Naba (78:16)
Ll s

Words:

. <ls: Gardens )
o Singular: 4—& (Garden)
o Plural: < (Gardens)
. Lll: Dense/thick
o Singular: < (Dense clump)
o Plural: <&l (Dense clumps)

Surah An-Naba (78:17)

Bliae OIS Jitadll 233 )
Words:

25



« @35 Day

o Singular: o5 (Day)

o Plural: oUl (Days)
. Jaill: Decision/separation

o Singular: J=é (Decision, decree)

o Plural: Js=s (Divisions, decisions)
. Uw: Appointed time

o Singular: <& (Appointed time)

o Plural: @8 32 (Appointed times)

Surah An-Naba (78: 18)
I 6 A ) phall b A a5
Words:

. & It will be blown
o Root: g <y
o Verbs:
Past: && (He blew)
Present: &% (He blows) — pattern:; =i
Verbal noun: &% (Blowing)
. Jual\ The Trumpet (Bugle of Resurrection)
. 054 You will come
> Root: ¢ <
o Verbs: )
Past: & (He came)
Present: G (He comes)
Verbal noun: 05 (Coming) — pattern: <
R FURTF Groups
o Singular: ¢ 3% (Group)
o Plural: )38 (Groups)

Surah An-Naba (78:19)
Ul 5l Gl g Lalall caad g

Words:

. &ai: Was opened

26



o Root: z @
o Verbs:
Past: =3 (He opened)
Present: z (He opens)
Verbal noun: & (Opening)
. ¢l The sky
o Singular: s (Sky)
o Plural: <5l (Skies)
. U5 Gates/doors
o Singular: <4 (Door/gate)
o Plural: <3 (Doors/gates)

Surah An-Naba (78 20)
Ul e Cail&d Jaadl it

Words:

. &3 Were made to move/were removed — pattern: Jiass
o Root: g u=
o Verbs:
Past intensive: Jx (He made move)
Present intensive: 2 (He makes move)
Verbal noun: _xs (Making move)
o Past simple: Db« (He walked)
o Present simple: )2 (He walks)
o Verbal noun: = (Walkmg)
. sl The mountains
o Singular: J:> (Mountain)
o Plural: Jbs (Mountains)
« U Mirage

Surah An—Naba (78:21)
Ialia fye S ?"'P u\
Words:

. &k Hell
« 13Ua’e: Ambush/lying in wait/hidden
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Surah An-Naba (78:22)
ula u.n:U:ﬂ

Words:

. el The rebellious
o Singular: ¢4 (One who rebels)
o Plural: (% (Those who rebel)

. Ul Place of return

Surah An-Naba (78:23)
Ga g Gy
Words:

. &Y: Those who reside/abide
o Singular: &4¥ (One who remains)
o Plural: &Y (Those who remain)
. L Long perlods/ages
o Singular: <= (A long period)
o Plural: <&l (Long periods)

Surah An-Naba (78:24)
G155 Y5 135 el (855 Y
Words:

. Osh53: They will not taste
o Root: 3 52
o Verbs:
Past: (3l (He tasted)
Present: (553 (He tastes)
Verbal noun: &3 (Tasting)
« 1323 Coolness
. U 3&: Drink/beverage
o Singular: <54 (Drink)
o Plural: 4 3l (Drinks)
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Surah An-Naba (78:25)
Bl 5 laea V)
Words:

o aa: Boiling water
. Ll.: Pus/foul substance

Surah An-Naba (78:26)
LEPRARE
Words:

. #153: Reward/recompense
. B4, Appropriate/suited

Surah An-Naba (78:27)
Ulha (a0 Y 158 340)
Words:

24): Indeed they
| $\8: They were
> Root: ¢ s ¢
o Verbs:
Past: & (He was)
Present: &< (He is)
Verbal noun: ¢ (Being), pattern: s
0> They do not expect
o Root: sz L
o Verbs:
Past: =) (He hoped)
Present: s> (He hopes)
Verbal noun: «a) (Hope), pattern: s
. Ul Accounting/reckoning
o Singular: <tsa (Accounting)
o Plural: @Gt (Accounts)
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Surah An-Naba (78:28-37) linguistic analysis
(28) LIS Ll | 513K 5

P They denied
o Root: w234
o Verbs: )
Past: X (He denied)
Present: <X (He denies)
Verbal noun: <235 (Denial), pattern: Juss
. GUL: Our signs
o Singular: 4 (Sign)
_o Plural: @\ (Signs)
RERS Complete denial/lies
o <X (Lie/denial)

Surah An-Naba (78 29)
G sliiadl oo s 0K

. K Every
o K (All/every)
« ¢ Thing
o Singular: ¢(% (Thing)
o Plural: R (Things)
. $iail: We have enumerated it
o Root: s u=
o Verbs: )
Past: <=3l (He counted)
Present: =2 (He counts)
Verbal noun: sba3) (Counting) — pattern: Jlzd!
. LGS Book/record
o Singular: < (Book)
o Plural: <X (Books)

Surah An-Naba (78:30)
Gl ‘J\eimfuh\jsﬁs
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. 155%: So taste!
> Root: 3 53
o Verbs:
Past: (31> (He tasted)
Present: (552 (He tastes)
Verbal noun: (332 (Tasting) — pattern: s
. &4 3 We will not increase for you
o Root: 2 )
o Verbs:
Past: 3 (He increased)
Present: 23 (He increases)
Verbal noun: 334 ) (Increase) — pattern: <« _»=a
. Ll3: Punishment
o Singular: <3 (Punishment)

Surah An-Naba (78:31)
| 3laa Cpiall &)

. &Eall: For the righteous
o Singular: L.,AM (Righteous/one who fears)
o Plural: (x84 (Righteous/ones who fear)

. 134 Success
o Singular: 34 (Success)

Surah An-Naba (78:32)
Bl g Gilaa

« &hs: Gardens
o Singular: 4425 (Garden)
o Plural: &¥>a (Gardens)
. UL2l: Grapes
o Singular: e (Grape)
o Plural: @&l (Grapes)

Surah An-Naba (78:33)
Bl 5l Gl 585
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. el X: Beautiful companions of equal age (feminine)
o Singular: c\& (Beautiful companion)
o Plural: )38 (Beautiful companions)
. W5 Of equal age
o Singular: <35 (Of equal age)
o Plural: <5l (Those of equal age)

Surah An-Naba (78:34)
Bl LK

. L& Cup o
o Singular: ,*& (Cup)
o Plural: =338 (Cups)
. BG4 Brimming/full
o (32 (Brimming)

Surah An-Naba (78:35)
G5 Y5 1580 L il

« (saala: They will not hear
o Root: g &
o Verbs:
Past: 2« (He heard)
Present: &~ (He hears)
Verbal noun: ¢ (Hearing)
. 130 Idle/vain talk
o s (Idle speech)
. S Falsehood/lies
o IS (Lies)

Surah An-Naba (78:36)
Ulia 2lae 865 fe 2134

. &)a: Reward/recompense

o ¢!5» (Recompense)
« &) Your Lord
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o Singular: &) (Lord)

o Plural: <53 (Lords)
:ae: Gift/bestowal

o skt (Gift)

Ul Account

o Singular: «ts (Account)
o Plural: “lla (Accounts)

Surah An-Naba (78:37) N
Bl 40 ()80 Y (el S Lagihs Las i Y5 il 5lalall o

<O Lord
o Singular: &) (Lord)
o Plural: <53 (Lords)
<l jlidl: The heavens
o Singular: ¢ (Heaven)
o Plural: < slsu (Heavens)
o= The earth
o Singular: =3l (Earth)
o Plural: =) (Earths)
L&is : Whatever is between them
o (» (Between)
=2 5 The Most Merciful
O8: They possess/have power
o Root: & J,
o Verbs:
Past: &l (He possessed)
Present: ¢l (He possesses)
] Verbal noun: <l (Possession) — pattern: < =
Llad: Speech/discussion
o Singular: s (Speech)
o Plural: @ilas (Speeches/descriptions)

Surah An-Naba (78:38) L
U 55m 085 2 50 A0 53 a1 5265 ¥ Wi AUl 5 £ 50 540 a3
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. 453 Shall stand
o Root: s 50
o Verbs:
Past: 2l (He stood)
Present: &% (He stands)
Verbal noun: U8 (Standing) — pattern: _»<i
. 3: The Spirit (Angel Jibreel)
. &M\ Angels
o Singular: <lls (Angel)
o Plural: 3% (Angels)
. lala: In rows
o Singular: &= (Row)
o, Plural: s s2la (Rows)
. Os<&%: They speak
o Root: 2 dJ &
o Verbs: )
Past: 355 (He spoke)
Present: A% (He speaks)
Verbal noun: S5 (Speaking) — pattern: J=é
Ul 3ia: Correct/right
o < 3a (Correctness) *

Surah An-Naba (78:39) )
LILAMJLA\ J;.I\ ;Lu:u«ddﬂ\ e}ﬂ\ JJ

. 253 The day
o Singular: a3 (Day)
o Plural: a4l (Days)
. 3Al): The truth
o Singular: u> (Truth/right)
o Plural: 354 (Truths/rights)
. 35 He chose/adopted
o Root: 3¢ 1
o Verbs: )
Past: 233 (He adopted/took)
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Present: 2% (He adopts/takes)
Verbal noun: 343 (Adopting/taking) — pattern: Juil
. UL Place of return
o < (Return/place of return)

Surah An-Naba (78:40) o / -
Lo &8 BTG 5D (5815 800 ¢l L 205l Sl 253 Gy 8 Gle 28U AN L)

. &G53): We warned you
o Root: L3y
o Verbs: )
Past: 23 (He warned)
Present: 53 (He warns)
Verbal noun: J3) (Warning) — pattern: Jl=3!
. Ule: Punishment
o Singular: <3 (Punishment)
o Plural: 4321 (Punishments)
.« Q8 Near
o Singular: «u_% (Near)
.o Plural: O s (Near ones/people, contextual)
. ki He will see/look
o Root: L g
o Verbs: )
Past: ki (He saw/looked)
Present: iy (He sees/looks)
o Verbal noun: & (Seeing/looking) — pattern: i
« ¢4l The person/human being
o s (Person)
. & He sent forth (deeds)
o Root: 23
o Verbs:
Past: 23 (He sent forth/offered)
Present: 235 (He sends forth/offers)

Verbal noun: ~2% (Sending forth/presenting) — pattern:
Jad
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. &): The disbeliever/unbeliever
o Singular: 8 (Disbeliever)
o Plural: JX (Disbelievers)
. U3 Dust/earth
o Singular: «gbﬁ (Dust/soil)
o Plural: %3 (Particles of dust/soil)
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Fourth Part - A collection of Quranic verses
related to a topic or heading

« A collection of Quranic verses related to a topic or heading—this
part shows us how we can benefit from other Quranic verses that
are relevant to a specific topic or heading.

« 20 Quranic verses describing Hell and its terrors (in Arabic and
Urdu)

« (1: Surah) Surah An-Naba (78:21-23)

Arabic: ¢ 'YVLM}\LS—‘SU-‘-‘-‘S , ~V“_1Lau.xc\.kﬂ . ~\'\\J\..4J.oc_\4\$€.\€éu\
Surely Hell is lying in wait. (21) A place of return for the
rebellious, (22) in which they will remain for long periods. (23)

« (2: Surah) An-Nisa (4:56)

Arabic: \thag_dmeisjh«_\mws%\‘)be@muymu UJASUAJS\ u\
COOPLEEA 155 GR AN B Qs s b e

Indeed those who disbelieve in Our signs, We shall soon admit
them to the Fire. Whenever their skins are burned, We shall
replace them with other skins so that they taste the punishment.
Indeed, Allah is Mighty, Wise.

« (3: Surah) Surah Al-Muddathir (74:26-30)

Arablc . ~\'/\).3.1‘)?)L;‘Luy . 'YVJMLAJJJJ\LA} . ~Y‘f)s.m4\_:.\.\4\.m
VoY e dala gle ~Y‘13£uﬂ4;\;j

I will cast him into Saqar. (26) And what will make you know
what Saqgar 1s? (27) It leaves nothing nor does it spare. (28) It
scorches humans. (29) Over it are nineteen (angels). (30)

« (4: Surah) Surah Al-Balad (90:19-20)

Arabic: ~Y~a3¢4}4)\4€.@_\h . ~\°tw\f_a‘;ia\?&)\_mh\j)§wﬂ\j
And those who disbelieved in Our signs, they are the people of the
left. (19) Over them will be closed fire. (20)

« (5: Surah) Surah Az-Zumar (39:16)

Arabic: J‘\adh&:«.ml\\ LJF&JJJL\JLL?@JAJUAJJL\M U“dﬂﬂf'@ﬁw\"@i
KBRS _93.1\5 2Lz

Over them are coverings of fire and below them coverings. Allah
warns His slaves with this. O My slaves! So fear Me.
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(6: Surah) Sugah Al-Bagarah (2: 24)

Arabic: ux_\*\a)ug\ 5 Al mﬁj@n AN 1 686 ) 3l O 5 \jxmesuu
oo Y \GU.USSH

But if you do not, and you can never do, then fear the fire whose
fuel is men and stones, prepared for the disbelievers.

(7: Surah) Surah At-Tawbah (9:35)

Arabic: \Mm}@a;a@»m&m@wﬁ*ﬁ@w RENERY
. .vauw&ﬁsu\)ﬁﬂ?&mywﬁu

The day it will be heated in the Fire of Hell, then their foreheads,
sides and backs will be branded with it. (It will be said:) This is
what you accumulated for yourselves, so taste what you used to
accumulate.

(8: Surah) Surah Maryam (19 68-70)

Arabic: Ge HI & ? Niis sen J3a adinaadil & Gl SRR S 5
L 51 b Cially el A g P Al ol e Al gl ek 0K e

voY i lla

So by your Lord, We will surely gather them and the devils; then
We will bring them around Hell upon their knees. (68) Then, from
every group, We will definitely separate those who were most
rebellious against the Merciful. (69) Then We know best who most
deserves to be burned therein. (70)

(9: Surah) Sugah Al-Ma'arij (70:15-16)

Arabic: * ) 7¢ J\.&ﬂ‘tc\): ‘e \OGL“.@_J%)&

Never! It is a blazing Fire, (15) that strips off the scalps. (16)

(10: Surah) Surah Al-A'raf (7:41)

Arabic: ++ ¥ Giallall 5 335 A 3 5E 2838 (e 5 Maw alen (2 28l

For them there 1s a bed in Hell and coverings of fire above them.
And thus do We recompense the wrongdoers.

(11: Surah) Surah Ibrahim (14:49-50)

Arabic: 5 0lokE b aeiubw CoFASELLY) B (088 Ma s e AR 6 5

co o 0 Ak 3A G

And you will see the criminals that Day, chained together, (49)
their garments made of pitch, and the Fire covering their

faces. (50)
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(12: Surah) Surah Al- Hl_]I' (15:43-44) "

Arabic: C«ﬁa@—‘-ﬂ‘—ﬂ-’dﬁl\‘—’\y\m@ . ~\°Y'um\ eAJ.C)A!e.\.@Au\
EAAFY A

And surely Hell 1s their appointed place, all together. (43) It has
seven gates, for every gate is a portion of them assigned. (44)

(13: Surah) Surah Al-Isra (17:97)

Arabic: Jl\ﬁjdwcuj\?émuhd@ch\ﬁ@_ﬂ\}@&\ J.gquaj
*JJ%MS%*&@A}LA%LA&A LAS.] M?G‘QP)LALM\?}'?AM
vV e

And whomever Allah guides, he is truly guided. But whomever He
lets go astray, you will find no ally for them besides Him. And We
shall gather them on the Day of Judgment on their faces, blind,
dumb, and deaf. Their abode is Hell; whenever it subsides, We
shall intensify its heat for them.

(14: Surah) Surah An-Nur (24 57)

Arabic: Gl 37 00 g la 5% V) b (e 1308 Call Bds Y

“e &\/)MA\

Never think those who disbelieve can escape in the land. Their
place is the Fire, and surely it is a terrible destination.

(15: Surah) Surah Al-Ghashiyah (88: 4 7) .

Arabic: oY) eL’JaeeJu-ﬂ-d y "5‘\-“‘u4° b i+ Flla 10 s
VB3R G Y 3 5ald Y R

They will enter a blazing fire. (4) They will be given to drink from
a boiling spring. (5) They will have no food except dry, thorny
plants (6) which will neither fatten nor satisfy hunger. (7)

(16: Surah) Surah Al-Infitar (82:14-16) .

Arabic: & b L 3+« V 0 a3 lgislal ) Fliad il JAAN )

oV Gy

Indeed, the wicked will be in Hellfire. (14) They will enter it on
the Day of Recompense. (15) And they will never be absent from
it. (16)

(17: Surah) Surah Al-Buruj (85:10)

Arablc u‘dcagjje%uhc?@s\y_gu?j(uuu)d‘_gumﬂ‘ \_y.ﬁu.aﬂ\ u‘
Ve Al

Indeed, those who persecuted the believing men and believing
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women, then did not repent, for them is the punishment of Hell and
the punishment of the burning fire.

(18: Surah) Surah Al-Humazah ( L04 6-7)

Arabic: ¢ \/J:MY\ L;s: cﬂm ‘;\l\ “e ?aaa}d\ 4 G

It is Allah’s kindled Fire (6) which reaches the hearts. (7)

(19: Surah) Surah Al-Furqan (25:11-12)

Arabic: a@.ﬂ‘)b\~~\\\wmwbuﬁwbm\j\«:\.~d\4\yﬁd¢
~~\Y\)45JJU=4,_1L@J\MMUISA

But they denied the Hour, and We have prepared a blazing Fire for
those who deny the Hour. (11) When it sees them from a distant
place, they will hear its fury and roaring. (12)

(20: Surah) Surah Al-Mutaffifin (83;15-16)

Arabic: ~~\?(u;;l\ \\35\;.453@4\?; "\aUﬁMm)‘(‘é—UU‘:(‘@—’\)&
No! That Day, they will surely be veiled from their Lord. (15)
Then they will indeed enter the Hellfire. (16)

These verses clarify the severity and horror of Hell and remind of
the consequences of disbelief and rebellion.

And the following 20 verses beautifully describe the eternal
happiness and blessings for the righteous in Paradise:

(1: Surah) Surah Al- Baqarah (2 25)

Arabic: ) 56V @3 G g5 ,A5 s a@J O cehliall 1 shee 50380 Gl PR
j%@@@\}\jy\éﬁwb&‘)Jdﬂ\ \JA \AGY\UJJDJAJUAL@_\A\jﬁJJLJS
YO0 L ah 5N 0EkA 21550 gk 2l

And give glad tidings to those who believe and do good deeds that
for them are gardens beneath which rivers flow. Whenever they are
provided with a fruit therefrom, they will say, "This is what we
were provided with before." And they will be given things in
resemblance. And for them are purified spouses and they will
abide therein forever.

(2: Surah) Surah An-Nisa (4:57)

Arabic: )@Y\L@.\uwd‘)uu.m?@;muﬂml\ \Jd.u;j\}m\u.d\_g

. ~OVMJ=)\L€.@J;L} \a)@.LACUJ\L@_\s?@Jl\\m\L@sumh

And those who believed and did good deeds, We will admit them
to gardens beneath which rivers flow, abiding therein forever. For
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them are purified spouses therein, and We will admit them into
deep shade.

(3: Surah) Surah Aal- -e- Imran (3 15)

Arabic: &3 Ga (535 Ciia 2gd ) Y | 590 umﬂl\eih o )megiué‘ 8
~~\&A\.\:Jb).\maatﬁ\}i\am\u.eu\jmjjo)g_izmc\}jj\.@_\auaﬂ& W)
Say, "Shall I inform you of something better than that?" For those
who fear Allah, there are gardens with their Lord, beneath which
rivers flow, they will abide therein forever, and have purified
spouses and Allah's pleasure. And Allah is All-Seeing of His
servants.

(4: Surah) Surah Al Kahf (18: 3 1)

Arabic: Ge 55l ba e 33 5689 4 a«—b—* Cra (5035 e &aia 2yl ER
Ayl e L& Sia (35 § (udils (43 1 5lad U &3haly 5 ol

. 'V\\ASJ)AQ_\JA.AJL\L_}\}A\

For them are Gardens of Everlasting Residence beneath which
rivers flow. They will be adorned therein with bracelets of gold,
and wear green garments of fine silk and heavy brocade, reclining
therein upon raised couches. What a wonderful reward and an
excellent resting place.

(5: Surah) Surah Al-Hajj (22:23)

Arabic: )@.N\L@_\;.\UALSJM;LAQ_ALA\\)hsj\}u\u;ﬂ\d;mﬂ\u\

YT 58 L A 5 I5IE 5 Al e ol e L Gl

Indeed Allah will admit those who believe and do righteous deeds
to gardens beneath which rivers flow. Therein they will be adorned
with bracelets of gold and pearl, and their garments therein will be
silk.

(6: Surah) Surah Muhammad (47 15)

Arabic: elu-ﬂwje—" FR B $Ua (a5l Lgaa ) (38l ae 5 o3l s (e
A ek Joe Ba e 30 Gy all i Hal Ga sl 50 ek S

The example of Paradise which the righteous are promised: In it
are rivers of water unaltered, rivers of milk whose taste does not
change, rivers of wine delicious to those who drink, and rivers of
purified honey.

(7: Surah) Surah Ar-Rahman (55:46- 48)

Arabic: ¢ ~\GVU.MS.1LAS.U ;‘}” L;L;a . ~\°7’u.u;4.1‘)eu.eu1;udj
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And for he who feared standing before his Lord, there will be two
Gardens. (46) Both with spreading branches. (48)

(8: Surah) Surah Ar-Rahman (55: 70 7%)

Arabic: ¢ ~\’Ye\_ml\‘_gu‘)yas.a‘)j; vV u\.u;u‘).\;ug_\a

In them are good and beautiful mates. (70) Pure maidens sheltered
in tents. (72)

(9: Surah) Surah Al-Wagqi'ah (56:10-12)_

Arabic: ~~\\'€4a_d\n_u;@ ~~\\uj.1)s.d\d.dj\ ~~\~u)94.ud\ js.h.uj\}
And the foremost, the foremost. (10) Those are the ones brought
near. (11) In Gardens of Pleasure. (12)

(10: Surah) Surah Al-Wagqi'ah (56:20-21)

Arabic: + Y 36 3 iz ikl add 5 LY AT s 43S0

And fruit of whatever they choose. (20) And the flesh of birds of
what they desire. (21)

(11: Surah) Surah Ad-Dahr (76:13-14)

Arabic: W3k S 5 el sgile B 5 o VY58 a5 Y 5Ll i G50 Y
o) \C’)u:\éd.\

There, they will not see any sun nor bitter cold. (13) And its shades
will be lowered upon them, and its fruits will be made easily
reachable. (14)

(12: Surah) Surah Ad-Dahr (76:15-16)

Arabic: \J.IJ\_,S~~\&\J4J\)3;u15u\j5\_5mswub?€_dcu&4_5
. .\?\jg;s.aujﬁa:\_\ag

They will be served upon with vessels of silver and cups that are
crystal—(15) crystal made of silver, perfectly measured. (16)

(13: Surah) Surah Al-Mutaffifin (83:22-23)

Arabic: +* YY UJJL.\A«JJ\JY\LA& . .YY?"M@SJ\}Y\ u\

Verily, the righteous will be in bliss. (22) Reclining on couches,
they will see. (23)

(14: Surah) Surah Al-Ghashiyah (88:8-12)

Arabig: cm.u‘z/ e 4_1!11‘:;44;@ ~~°M_\..4\_)L€_\ud . ~/\4\.Acl_m.m_9.aaj;j
COVYAER e L e ) A Y e

That Day, some faces will be joyful, (8) satisfied with their effort,
(9) in a high garden, (10) where they will not hear any idle talk,
(11) and in it is a flowing spring. (12)
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(15: Surah) Surah Ar- Rahman (55:54-56)

Arabig: £ sld + v OF I ol s 59 35 (e Ll u»uﬂ uif— Casia
. ~&?uhyjeéaﬁw\wéy\u)ﬂ\u)msu€_ﬁ . ~OOUJJSJLAS.U
Reclining on couches lined with silk, the fruits of both gardens will
be near at hand. (54) So which of the favors of your Lord will you
deny? (55) In them will be women of modest gaze whom neither
man nor jinn has touched before. (56)

(16: Surah) Surah Ar-Rahman (55: 6§ -69) .

Arabic: ¢ ~7QUAASAL454J ;Y\ Lghs . ~7/\ou)¢5;.\ A.QSELA.Q_}:‘.

In both of them are fruits, date palms, and pomegranates. (68) So
which of the favors of your Lord will you deny? (69)

(17: Surah) Surah Az-Zariyat (51:15-16)

Arablc Jddﬁ\yﬁe@\ﬂe@)*ﬂuwh\ . ~\&u}1.cju_u;$u.\s.\.d\ U\
o) 7 i

Indeed, the righteous will be among gardens and springs, (15)
receiving what their Lord gives them. Indeed, they were doers of
good before that. (16)

(18: Surah) Surah Al- Mutafﬁﬁn (83:24-26)

Arabic: +YORFEA a5 ba (38 0 Y ‘°e-5‘ b il agh 35 (8 b

. .Y‘?u}.»su.a.d\ LeblEila JJ@;L\JMA

You will recognize in their faces the glow of bliss. (24) They will
be given to drink pure wine sealed. (295) Its seal will be musk—so
for this let the aspirers aspire. (26)

(19: Surah) Surah Az-Zumar (39:73-74)

Arabic: _5\.@_1\_94\@_\;.\5_5\.&_5&\; \J\@;i\\f‘)w\é\ ("@'U \_994\ u.ml\d.wj
ala ol b daadl )5l 5 .vvwﬂ;u}mje@eﬂ;gﬂ@ 41 6
oV Calandl SAT a8 £ ik 1) G 5 G VI G5 550 5

And those who feared their Lord will be led to Paradise in groups,
until when they reach it and its gates are opened and its keepers
say, "Peace be upon you! You have become pure, so enter it to
abide eternally." (73) And they will say, "All praise is due to Allah
who kept His promise to us and made us inherit the land, so we
may dwell in Paradise wherever we wish. So excellent is the
reward of the doers." (74)
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(20: Surah) Surah At-Tur (52:17-19)

Arabic: e@—uee—%ﬁ \ae—'JaH“-mu-'éﬂ y 'Wf;-wjk—“ééum‘ &)
~~\"1u)hu€.\.\51.ml_u&»\y)m\j\)ﬁ ~~\/\€.\;Aj\u_1\ds:

Indeed, the righteous will be in gardens and blessings, (17)
enjoying what their Lord has given them, and their Lord will have
protected them from the punishment of Hellfire. (18) (It will be
said:) "Eat and drink in satisfaction for what you used to do." (19)

These verses describe the scenes of the Day of Judgment:

(1: Surah) Surah Az-Zalzalah (99:1-2)

Arablc d\ﬁj . ~\'L€JE\UAJY\L_\;);\} . ~\L§J\JJUAJY\JJSJ\J\
Corld G Gy

English: When the earth is shaken with its [final] earthquake (1)
and the earth throws out its burdens (2) and man says, "What is
[the matter] with 1t?" (3)

(2: Surah) Sprah Al-Qari'ah (101:4-3) y

Arabic: ¢ ~V¢JM\L««J4JJ\LA_5 . ~Y4.:;JN\L4 .o \4.::)\35\

English: The Striking Calamity (1) What is the Striking Calamity?
(2) And what will make you know what the Striking Calamity 1s?
3)

(3: Surah) Surah Al-Hajj (22:1 2)

Arabic: dMJ W30 a5 o+ Vaike 3000 ALl A1315 01N 2805 1581 Gl G
(';ALA}LS‘)S.WL}ML\MLS‘)JJLGJAALXAAU‘JJS@AJJUMJ‘LQQM‘)AJS

. ~Ymmm\u\muﬁ55)&.u

English: O mankind! Fear your Lord. Truly, the earthquake of the
Hour is a tremendous thing (1) On the Day you see it, every
nursing mother will forget her nursling, and every pregnant woman
will drop her load, and you will see people as if they are drunk,
though they are not drunk; but the punishment of Allah is severe
(2)

(4: Surah) Surah At-Takwir (81:1- 6)

Arablc 5 ~Y'u)m d\_mj\ \J\_s U ~Ya_1JJSJ\ ?JA'J\ \J\j e \g_aJ}SuaAuJ\ \J\
N O P KNG EQ S E IR R i A S o Tk

English: When the sun is wrapped up (1) and when the stars fall,
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losing their luster (2) and when the mountains are set in motion (3)
and when the pregnant camels are neglected (4) and when the wild
beasts are gathered (5) and when the seas are filled with flame (6)
(5: Surah) Surah Al-Inshigaq (84:3-5)

Ara[zlc JL@-\)SQ_L}J\J . ~\°&_\S;; L@ASLA(_\SM) . ~T'c_m..auaj‘>!\ \J\}

‘. &

English: And when the earth is stretched forth (3) and has cast out
all that was in it and became empty (4) and has listened and
submitted to its Lord—and was obligated to do so. (5)

(6: Surah) Surah Al-Ma' al‘lj (70:6-8)

Arabic: + + AJEAIE (Ll (3 a5« VS A N 5+« 1 4355 20
English: They see it [the Day] as distant, (6) but We see it as near
(7) The Day the sky will be like molten brass (8)

(7: Surah) Surah Al-Haqqah (69:13-15) .

Arabic: 4SJMSJQJIJAJ“5U41)Y‘&_ILQAJ ‘e \\‘aq;\}c\;s.a)}ml\@c& K
. ~\éw\}5\«_ud}m}13 v ) FRaa g

English: Then when the Trumpet is blown with a single blast (13)
and the earth and the mountains are lifted and leveled with one
blow (14) then on that Day, the Event will occur (15)

(8: Surah) Surah Az-Zumar (39:67) N )

Arabic: <& sl }M.\s]‘ jswmuaﬂ\ e M GA A 1 H% L g
~~?Vu‘95‘)~uucéa_\_5 'L\ﬂ\_u.u.\u.ajla.a

English: And they did not appraise Allah with true appraisal, while
the earth entirely will be within His grip on the Day of
Resurrection, and the heavens will be folded in His right hand.
Glorified i1s He and exalted above what they associate with Him.
(9: Surah) Surah Al-Wagi'ah (56:4-6)

Arabic: ¢ ~‘f’h.u.ac.\_&» Eailks ~(5Luud\_\aj\a_u.u_9 . ~\°\AJUAJ\)!\«_\;J\J\
English: When the earth is shaken with a [violent] shaking (4) and
the mountains are crumbled to pieces (5) so they become scattered
dust (6)

(10: Surah) Syrah An-Naba (78:18-20)

Arablc . ~\°H_1\_94\ ¢ailka c.\.m.ul\c_\;.ﬁ_s . ~\/\\A\_93\ U}‘L‘SJJ‘A\@C‘&-‘?}‘
S N RN L g I RO

English: The Day the Trumpet is blown and you will come forth in
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multitudes (18) and the sky will be opened and will become
gateways (19) and the mountains will be moved and will become a
mirage (20)

(11: Surah) Surah At-Takwir (81 7- 14)

Arabic: \J\J . ~Q&_\L5n_uJL5L1 . ~/\c_ﬁ.u.u J;}d\ \J\j . ~\/e_1;})u.ujs.\5\ \J\j
35 o) Yol maslliy ..m_m.sgw\ 13 5+ o) ool addal)
~~\\°«.1Jm\uwsqg_\dc ~~\Y'u_\sl‘)\tu;l\

English: And when the souls are paired (7) and when the girl who
was buried alive is asked (8) for what sin she was killed (9) and
when the records are spread (10) and when the sky is stripped
away (11) and when Hell is set ablaze (12) and when Paradise is
brought near (13) then every soul will know what it has brought
(14)

(12: Surah) Surah Al-Muddathir (74 8-10)

Arabic: 5 Gl e v v 9 e 25 2 Gl LAY AN o 13

R g

English: So when the trumpet is blown (8) then that Day will be a
difficult day (9) for the disbelievers, not easy (10)

(13: Surah) Surah Abasa (80:33- 37)
Arabic: ~Téé\_u\ )u\ FK VW\_\;\ ) g)d\ SIS YI \'“\'“4;\_.4;3\ caela 1a

) ~VV@3_1uL»JM_5J(‘>@—ML5‘)A‘dSS . 'Y'?“-ﬂ-'}“-‘-ﬁl-'-"}

English: But when the deafening blast comes (33) on that Day a
man will flee from his brother (34) and his mother and his father
(35) and his spouse and his children (36) Every person that Day
will have an affair to occupy him (37)

(14: Surah) Surah Al-Inshigaq (84:6-8)

Arablc A_uS u—’}\ Cya (AR ‘74_\93.43 R JJJ || CJ\S &L u\.uu‘}(\ 1.@_1\_1

. ~/\\J.\.a.u.1\.1\.m;g_u.nb.u_q_9us . ~\/4\_1.m.u

English: O man! You are labormg toward your Lord with [great]
exertion and will meet Him (6) So, as for him who is given his
record in his right hand (7) he will be judged with an easy account
(8)

(15: Surah) Surah An-Nazi'at (79:6-9) N

Arabic: "/\‘\Aa\jmyc_\)h ~~\/uq\)l\1.€_:_m ~~?4_u\)5\u;f&4
Ve Qdald b
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English: The Day the quaking one (earthquake) will quake (6)
followed by another (7) Hearts that Day will tremble (8) their eyes
will be humbled (9)

(16: Surah) Surah Al-Hagqah (69:16-17)

Arach da;.\ lﬂ.@.\\;)\‘_;cdld\j ~~\?4.\A\}A.\.A}\‘5€_°.;LA.HJ\Q_\M\}
CoV VAR ba g ad8 A5 (i e

English: And the sky will be rent asunder, for that Day it will be
fragile (16) And the angels will be on its sides, and eight will carry
the Throne of your Lord above them that Day (17)

(17: Surah) Sglrah Al-Mursalat (77:8-10)

Arabic: + ) ~L_\s.uudh;j\ \J\ FK ~"'1u_1;)s V| \J\J . ~/\&_1...M.L:€);.d\ \J\A
English: So when the stars are obliterated (8) and when the sky is
split apart (9) and when the mountains are blown away (10)

(18: Surah) Surah Al-Ma'arij (70:11-14)

Arabic: )4\.\.\;\.;4) o) \4\4.1.143.1.4_5.1&_1\.1‘: wdm;jle‘);.d\ Jyl\ag_aj)‘m
o PR B e (V1 8 e g e ) P el il ) Y
English: They will be made to see each other; the criminal would
wish that he could ransom himself from the punishment of that
Day by his sons (11) and his spouse and his brother (12) and his
kindred who sheltered him (13) and all that is on earth so it could
save him (14)

(19: Surah) Surah Az-Zalzalah (99 6-8)

Arablc YN oJ.J d\_e.m Jazd (yad v s ?e@.SLAQ\ \}).dy\h\_u\ u»\_ﬂ\ ) A.m).a
~~/\c‘).1\‘)ua‘)dd\s.m&;uunj ~~Vo}

English: That Day mankind will proceed in scattered groups to be
shown their deeds (6) So whoever does an atom’s weight of good
will see it (7) and whoever does an atom’s weight of evil will see it
(8)

(20: Surah) Surah Al-Infitar (82;1-5)

Ara]zlc . ~VuJ;3 J\AJ\ \J\ 9 ~\‘a_1‘).\.u\ a_\S\jﬂ\ \J\ R M_U.L'as.\\ ;\.A.ud\ \J\
. ~0uﬁ‘jwmuwaudc . ~\°c_1'" r ’):\AS\ \J\_B

English: When the sky breaks apart (1) and when the stars fall,
scattering (2) and when the seas are erupted (3) and when the

graves are overturned (4) then a soul will know what it has put
forth and kept back (5) *
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Fifth Part - Tafseer bil-Qur'an

Tafseer bil-Qur'an from "Adhwa ul-Bayan"

"And regardmg the creation of man from nothing, Allah Almighty
says: 35l S5l 5)[78:8] Meaning, He created you in various
types, as Allah Almighty also says: 3335 O3 bl 3l el 08

fale Gla 08[36:79]
And as for reviving the dead in this world, Allah Almighty states:

(Gl 24 55 Ula [ 78:9]

And "subaat" means: to stop movement; some have said it means
death, that is, it is a minor form of death. Allah Almlghty has
called it "Wafat" (taking the soul) as well, as He said: 25% 4)
fleslin 3 a2l 5 es3a ¢ &> u»m\f\[39 42]

And Allah Almighty said: & DL 208 G b Sl 65 A 5 )
fad eS-\a-u 6:60]

All of this is similar to the stories of the murdered man from Bani
Isra'il and the birds of Ibrahim (peace be upon him).

All these are verses regarding resurrection (ba‘th), which are
presented collectively.

And Ibn Kathir said, this 1s like Allah's statement: ASJ P L—’\-’ 253
{453y Y) S5[11:105] ]

And likewise Allah’s saying: €30 ¥) sdie 4 A 13 42)[2:255]
The reality 1s that all of these indicate that on that Day, nobody
will have any authority or power, even to utter a single word—
except him to whom Allah grants permission, as He says: S oYy
(ol 213 4 ey“[40 16]

Allah’s statement: {3511 253 QN[ An-Naba: 39],

This is the Day of Resurrection. Here, “<53” (that) is used for
pointing, though the matter is near, either due to the distance in
time, or because of its greatness and majesty, as Allah says: S A1y
(& 1_153\ [2:1-2]

And 1n this, there's a reference back to the start of the Surah, when
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people were asking each other with surprise or denial about the
Day of Resurrection, so they will then truly know. That is the true
Day, and there is no doubt or ambiguity in it, and they will see it
with their own eyes. *
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Sixth Part — Hadith in tafseer

Part One — A Compilation of Hadith Gathered by Arshad Basheer
Madani

Part Two — Hadith Found in Tafseer Sources

Studying the collection of hadith that correspond to the themes and
topics of each surah provides greater clarity and illumination to the
meanings of the Qur'anic verses. This process helps one understand the
deep connection between the Qur’an and the Sunnah and enhances the
interpretation of the verses.

« Arabic:

((d}.n)\_a J\AS ‘Aujwﬁ\‘;mgﬂ‘@‘ﬂdu\dﬁ\whju‘ ‘u.u.\‘uc

c_\;\ u—’\ ‘)[\ \.@J &Eae) i - d\ﬂ Q\.@J éadae | \.Aj “JL) ". d\ﬂ VA.A.\\A 4.9\...»5\ u—’"‘ ‘4).\\

\A‘)SJM}:LA‘)AS c(uu d\ﬁ"dhsu;.u Uﬁs"«_\.\.\;\w@dﬂ d\ﬁ cd}uJJAJJ\
— 1)),

. English: Anas narrated: A man from among the desert Arabs came
to the Prophet % and asked, "O Messenger of Allah, when will the
Hour be established?" The Prophet said, "Woe to you! What have
you prepared for it?" He replied, "I have not prepared anything
except that I love Allah and His Messenger." The Prophet £ said,
"You will be with those whom you love." We asked, "And us too?"
He said, "Yes." So we were very happy that day.

About hoor

s@ujuﬂ\wﬁcﬁjjj\&\dméajm e&u‘jds&\éman\d}u)d\ﬁ d\ﬁu.u\
m;l\dm\ ;Luuwa\)a\u\Ajc@ujuﬂ\wﬁcﬁﬂ\weﬁcmy‘,\ éh\wﬁu\ﬂj
G Ga A Olaall ;i dghaily da) ) L L SN dagiin b EslaY (pa i) ) Gl
led Las"

Sl oo dawly S IS Lloys G 3 puyS oti oS oy Clilg) e putil G
= S B aw g pre gl 428 92 5ol Wid U)S yaw ol Syl b ze Sul
Wis B> pl S Lols S 038 SUL B pulh S pleS SUl 6lead pro iz )9
oS aw ure uehee BS > Sl sl o i aw ¢ ot uwe il 825 92 )9l

5 )gie ST pre) S d aw plawl o7 J 505 )5 Silgz )b S ey gy Dysc
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5 a5 aw " Lad g Wid " niyed 8 gl jal €5 yg1 aw gudig> oS plad ol Hol <>
-dll

Narrated Anas: The Prophet said: "A forenoon journey or an afternoon
journey in Allah's Cause is better than the whole world and whatever is
in it; and a place equal to an arrow bow of anyone of you, or a place equal
to a foot in Paradise is better than the whole world and whatever is in it;
and 1f one of the women of Paradise looked at the earth, she would fill
the whole space between them (the earth and the heaven) with light, and
would fill whatever is in between them, with perfume, and the veil of her
face is better than the whole world and whatever is in it."

L b & 2Ly oy el sed gal SUS 53 - 555 1 35
e Uy B3 53 28 Sledy i sl B Wiss B ESI5) (Gl
M ZeSbo A OB U2

The PI‘Othté?&.‘E; said, "If a woman from among the women of Paradise
were to look toward the earth, she would illuminate everything between
the east and the west, and it would be filled with fragrance. Indeed, the
veil on her head is better than the world and all that is in it".

(Sahih al-Bukhari, Book of Heart-Softening Narrations, Chapter on the
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Description of Paradise and Hell) The Prophet also said, "If a woman
of Paradise were to look down upon the people of the earth, everything
between them would be illuminated".

50 356 g e A s 0 0,2 Bl essis

SR @&
(("gfjﬁ\gw\;}fgu&;\gwsaf w\’"@.&\

Te

Translation: Abu Huraira reported Allah's Messenger (£) as saying:
“Rights will certainly be restored to those entitled to them on the Day of
Resurrection, (to the point that) even the hornless sheep will lay claim
upon the horned one.”

\S.BJ\”’\,@J.:; é\é}&\&%ﬁ( °”J\.ed\.e, J"J”u"\u'c
508 BEN g A AN S L;;) ( F enkaly AT i)

2

Narrated Abu Huraira (may Allah be pleased with him): The Messenger
of Allah*## said, "The rights will surely be restored to their rightful
owners on the Day of Judgment, to the extent that a hornless goat will

get retribution from a goat with horns”

-, 1. of. s& @ . Ne 7 G . g.0.5 o ~
s ww\k}o \J )de \Ls.\/o aﬁﬁgﬁ\u&
:JG ;;;&,;3; :J86 el J a5 g5 Jﬂ;)j;;;\ RN s
~ °o_7 ~ P % 4 3 Tz o,; T Z.. - /OE e o/;
Q):‘:wd 7AW s : d 53 J\.e 6:‘;,‘.:9\ d Al Q);-’)\ :d cé,v:_,\
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Lo 35 Vil WBE ) ) 208 ol e 20D 225
(e a5 g1 C85 s &;;m
Narrated Abu Huraira said: "Allah's Messenger said, 'Between the two
sounds of the trumpet, there will be forty." Somebody asked Abu
Huraira, "Forty days?" But he refused to reply. Then he asked, "Forty
months?" He refused to reply. Then he asked, "Forty years?" Again, he
refused to reply. Abu Huraira added. "Then (after this period) Allah will
send water from the sky and then the dead bodies will grow like
vegetation grows, There is nothing of the human body that does not
decay except one bone; that is the little bone at the end of the coccyx of

which the human body will be recreated on the Day of Resurrection."

(See Hadith No. 338).

. Between the Two Blows of the Trumpet
Narrated Abu Huraira (may Allah be pleased with him): The Messenger
of Allah #said, “Between the two blowings of the Trumpet, there will
be forty.” They asked, “O Abu Huraira, forty days?” He said, "I cannot

say anything.” They asked, “Forty years?” He said, 1 cannot say
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anything.” They asked, “Forty months?” He said, 1 cannot say
anything.” Then Allah will send down rain from the sky, and the dead
bodies will grow like vegetation grows. Nothing of the human body
remains except one bone, which is the tailbone, and from it, the entire

body will be reassembled on the Day of Resurreetion.”

~
-

S s e s 1 5 06 :J\S«wg&i))
‘cw\»ﬁ;gsw “”WJ 50 o
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Translation: Abu Sa'eed narrated:The Messenger of Allah (s.a.w) said:
'How can I be comfortable when the one with the horn is holding it to
his lip, his ears listening for when he will be ordered to blow, so he can
blow.' It was as if that was very hard upon the Companions of the
Prophet (s.a.w), so he said to them: 'Say: "Allah is sufficient for us and
what a good protector He is, and upon Allah we rely".

Jami  at-Tirmidhi , Chapters on the description of the Day of
Judgement, Ar-Riqaq, and Al-Wara', Chapter: What Has Been Related

About the Matter of the Sur, Hadith 2431, [ Abu' Eisa said:] This Hadith
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is Hasan. This Hadith has been reported through other routes from
'Atiyyah, from Abu Sa'eed [AlKhudri] from the Prophet SAW,
similarly.

2. Angel Israfil's Readiness to Blow the Trumpet
Narrated Abu Sa'id al-Khudri (may Allah be pleased with him): The
Messenger of Allah #5said, “How can I be at ease when the Angel of the
Trumpet, Israfil, has placed his mouth upon the Trumpet, bent his
forehead, and 1s listening attentively, waiting for the command to blow
it?” They asked, “What should we say, O Messenger of Allah?” He
replied, “Say: ‘Allah is sufficient for us, and He is the best disposer of
affairs (JSsh arl s Al [SINEN g
(Sunan al-Tirmidhi 2431, Hasan)

Unit 1: Proof for the Day of Resurrection (Ayaat 1-5)

. Resurrection and Accountability

Narrated Abu Huraira: The Prophet #said, "The people will be
resurrected on the Day of Judgment barefoot, naked, and

uncircumcised." (Sahih al-Bukhari 6527, Muslim 2859)

& -~ z v/“/ z 2 //: o/: ~0 - @ L W Lsl~- o -
Dy ade i Lo il 4l B EdB de Al Lo dASe fe)
4 & 1 - (27 278~ o 1% H;o~’ Z\ < < <ok
Jaal iy Ju2 6 A0S Al S06 (YL B B 5,08
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Translation: Narrated “Aisha: Allah's Apostle said, "The people will be
gathered barefooted, naked, and uncircumcised.”" I said, "O Allah's
Apostle! Will the men and the women look at each other?" He said, "The

situation will be too hard for them to pay attention to that"

/
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Translation: Narrated "Aisha: Allah's Apostle, said, "None will be
called to account on the Day of Resurrection, but will be ruined." I said
"O Allah's Apostle! Hasn't Allah said: 'Then as for him who will be
given his record in his right hand, he surely will receive an easy
reckoning? (84.7-8) -— Allah's Apostle said, "That (Ayat) means only
the presentation of the accounts, but anybody whose account (record) is
questioned on the Day of Resurrection, will surely be punished".

.1 Questioning about Deeds
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o  Narrated Aisha: The Prophet®said, "Whoever is questioned on

the Day of Resurrection will be punished."
yﬁ@u’ 5 ade A Lo 01 0606 e D 0535 4l 32))
; Qﬁb G rJ.c\ ji;jib u.\.scw»u; @xﬁ\wj&
w&?ﬁ% 525 31 Qi W 558 Golensi ol o 508 s
NS G 55 Gy A /w:fi;:;ﬁy)\ Léjd\w‘\@ju/”%w””
Z\.Jwgs)j.w m.}.:)\ﬁé.ﬁ\ L/Us\,@ljil“ﬂ M"'L;\;iﬁ;%
(A

Translation: Narrated Abu Dhar: The Prophet asked me at sunset, "Do
you know where the sun goes (at the time of sunset)?" I replied, "Allah
and His Apostle know better." He said, "It goes (i.e. travels) till it
prostrates Itself underneath the Throne and takes the permission to rise
again, and it is permitted and then (a time will come when) it will be
about to prostrate itself but its prostration will not be accepted, and it
will ask permission to go on its course but it will not be permitted, but it
will be ordered to return whence it has come and so it will rise in the
west. And that is the interpretation of the Statement of Allah: "And the

sun Runs its fixed course For a term (decreed). that is The Decree of
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(Allah) The Exalted in Might, The All- Knowing." (36.38)

Unit 2: Allah’s Power and His Blessings in the Universe (Ayaat 6-16)
1. The Sun and Moon as Signs

o  Narrated Abu Dharr: The PrOphetg’:?% said, "Do you know where
the sun goes?" They replied, "Allah and His Messenger know best." He
said, "It goes and prostrates beneath the Throne."

Unit 3: The Horrors of the Day of Judgment and Punishment for

Disobedient People (Ayaat 17-30)
okt g e 4 Lo 80 0, it 106 e 5231 5301351 42)

S ww«fr«m—a@ww SUI R B S
é:\j\w\r\uojﬁ B M\,&;;u&sﬁ\uw\f J,aLc““ ;
Ll sl g aglel )38 e L8506 Gl .
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Translation: Migdad b. Aswad reported: I heard Allah's Messenger
(may peace be upon him) as saying: On the Day of Resurrection, the

sun would draw so close to the people that there would be left only a

58



distance of one mile. Sulaim b. Amir said: By Allah, I do not know
whether he meant by" mile" the mile of the (material) earth or the
instrument used for applying collyrium to the eye. (The Prophet is,
however, reported to have said): The people would be submerged in
perspiration according to their deeds, some up to their knees, Some up
to the waist and some would have the bridle of perspiration and, while

saying this, Allah's Apostle (35) pointed his hand towards his mouth.

. The Terror of the Day of Judgment

Narrated Abu Sa'id al-Khudri: The Prophet #said, "On the Day of
Resurrection, the sun will be brought near the people to the extent of a
mile, and people will sweat according to their deeds.”

. The Consequence of Rebellion and Disbelief

Narrated Abdullah ibn Mas'ud: The Prophet #said, "The arrogant will

be gathered on the Day of Resurrection like ants (Sahih Muslim 2865)

" ”&@\@&J\fco»u;cw\u_ccwu}b&&&))
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'Amr bin Shu'aib narrated from his father, from his grandfather from the
Prophet (s.a.w) who said:"The proud will be gathered on the Day of
Judgement resembling tiny particles in the image of men. They will be
covered with humiliation everywhere, they will be dragged into a prison
in Hell called Bulas, submerged in the Fire of Fires, drinking the
drippings of the people of the Fire, filled with derangement."

Unit 4: Rewards for the Pious in Paradise and Warning of Punishment

(Ayaat 31-40)

db/”d\jﬁ::& L;.«oﬂwd J\.a d/cjif—ﬁ)\wa)ofﬁu; u_C:))

75i Vs w S5 22 TG 5 A LA o) 3321 4D
s
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Translation: Narrated Abu Huraira: Allah's Apostle said, "Allah said, "I
have prepared for My Pious slaves things which have never been seen
by an eye, or heard by an ear, or imagined by a human being." If you

wish, you can recite this Ayat from the Holy Qur'an:-—"No soul knows
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what 1s kept hidden for them, of joy as a reward for what they used to

do." (32.17)

. Rewards in Paradise
Narrated Abu Huraira: The Prophet #5said, "Allah has prepared for His
righteous servants in Paradise what no eye has seen, no ear has heard,

and no heart has conceived." (Sahih al-Bukhari 3244, Muslim 2824)
Q\" Jb I Ll ;Lou,.d\u.cnw wo);,\lkl u’u:;\u-a))
(("mvrumw@ps) Sesd Al A

Translation: Anas bin Malik (may Allah be pleased with him) reported
that the Prophet £ said,

"In Paradise, there is a tree under whose shade a rider could travel for a
hundred years and not reach the end of it."

Translation: Narrated Anas bin Malik: The Prophet said, "There is a tree
in Paradise (which is so big and huge that) if a rider travels in its shade
for one hundred years, he would not be able to cross it."

. Description of Paradise

Narrated Abu Sa'id al-Khudri: The Prophet #£5aid, "In Paradise, there

is a tree under whose shade a rider could travel for a hundred years and
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still not cross it." (Sahih al-Bukhari 3251, Muslim 2826)

Translation:

These ahadith are in harmony with the themes of Surah An-Naba, which
include the concept of resurrection on the Day of Judgment, the signs of
Allah’s creative power, the terrifying scenes of the Day of Resurrection,
and the rewards for the righteous. Each hadith provides an authentic
reference, presenting a detailed explanation of the fundamental messages
of these verses.

A collection of 20 ahadith related to the key themes of Surah An-Naba,
including their Arabic text, translation, and references. These ahadith are
consonant with central topics such as the Day of Judgment, reflection on
natural signs, the certainty of judgment, the distinction between
believers and disbelievers, and Allah’s ultimate authority.

1. Certainty of the Day of Judgment and Resurrection ( s ) ualid
Oy 1S)

Arabic:
c‘)mé.cu)u_jc‘)mésu\_ubcuuh\)um‘)cdq\)ku);éswu\
d.mj\y\_m_u;c?@_xAL_mJJLﬂ\?g_um)uxjc)mulso)ucjc)muls«xJJb
\}m\uneww}c\}m\unewc_uaa}cbﬂﬁunﬁ_u

Translation:

People will be gathered in three ways: wishing or fearing (with
hope or terror); two on a camel, three on a camel, four on a camel,
and ten on a camel. The rest of them will be gathered by the Fire,
spending the night with them where they stay, taking rest with
them where they take rest, being with them in the morning
wherever they are in the morning, and with them in the evening
wherever they are in the evening.
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Explanation: The Prophet ¥ warned the companions about the signs of
the Day of Judgment, the scenes of resurrection (hasher), and the matters
of the unseen, so they would take heed and prepare themselves. In this
hadith, three groups are mentioned: those seeking Allah’s mercy, those
who are fearful, and those whom the Fire will drag away.

2. Reflection on Natural Signs

S Y Gl K Y e ) ey JU - dde 4 my 4 e o s
2 Y 2 Y (e END) ey Ml e
‘&‘.n

ol S Y edl) S Y

The Prophet % taught us that praise and thanks to Allah should be
offered in every situation and for everything, and part of fulfilling
gratitude to Allah is showing gratitude to those who do any good
for you.

In this hadith, the Messenger of Allah % says: "He who does not
thank people does not thank Allah." This means Allah does not
accept the gratitude of a servant who forgets the kindness done to
him by others, is ungrateful for blessings, and does not show
appreciation; because both actions are interconnected.

It 1s said that the meaning is: a person whose habit is to be
ungrateful or not appreciate the favours of others, will also
naturally be ungrateful for Allah’s blessings and not truly thank
Him, because he is accustomed to ingratitude. Additionally, it is
said that whoever does not thank people is as if he does not thank
Allah, even if he says he is thankful to Allah.

Emphasising gratitude towards people is important because, even
though a blessing may not have come directly from them, it
reached you through them and the true giver is Allah. So if you
thank someone for kindness, it should be because Islamic law
orders gratitude, not with the belief that they themselves are the

63



source of blessing. This hadith underscores the importance of
loyalty and remembering acts of kindness.

3. (Inevitability of Judgment)
(o e aal 4y oSy Y iy adde i Lo il J sy (e Almans Bpas oSE0aY
colall by o Ao Ll Jal 5l e (" s alas g dle Lo ) J gy Canans
058 i sbal) S5 el Jing ¢ el Capd iS5 Sl iS5 el i
a1l ail) 31 el Gparsedl

4. Contrast Between Believers and Disbelievers
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5. Regarding the certainty of the Day of Judgment

Abdullah bin Umar (may Allah be pleased with him) narrated that
the Messenger of Allah ¥ said: "When the trumpet will be blown,
all those who are in the heavens and the earth will fall unconscious
except whom Allah wills. Then it will be blown again and they
will stand up watching." Once, a Jew in the market of Madinah
said, "By Him who chose Moses over mankind." So a man from
the Ansar raised his hand and struck him. He said, "Do you say this
while the Messenger of Allah % is among us?" This incident
reached the Messenger of Allah %, and he said: Allah, the Exalted,
said: "And the trumpet will be blown, and whoever is in the
heavens and the earth will fall unconscious except whom Allah
wills. Then 1t will be blown again, and they will be standing,
looking on."
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So I will be the first to raise my head, and I will see Musa (Moses)
holding onto one of the pillars of the Throne. I do not know whether he
was raised before me or is among those whom Allah exempted. And
whoever said, "I am better than Yunus (Jonah) son of Matta," has lied.

When a Jew was selling some goods and was given something that he
did not like or was not satisfied with (Abdul Aziz had doubt), he said,
"No, by Him who chose Musa (Moses) over mankind." So a man from
the Ansar struck his face and said, "Do you say: 'By Him who chose
Musa over mankind,' while the Messenger of Allah % is among us?" The
Jew went to the Messenger of Allah % and said, "O Abu al-Qasim! I
have a protection and covenant with you, and so-and-so has struck my
face." The Messenger of Allah % said, "Why did you strike his face?"
He replied, "O Messenger of Allah! He said, 'By Him who chose Musa
over mankind,' while you are among us!" The Messenger of Allah %
became so angry that anger appeared on his face, and then he said: "Do
not give preference among Allah's Prophets; for when the trumpet will
be blown, all who are in the heavens and the earth will fall unconscious
except whom Allah wills. Then it will be blown again, and I will be the
first to be resurrected or among the first to be resurrected, and I will see
Musa holding onto the Throne; I do not know whether he escaped
unconsciousness because of his prior unconsciousness or whether he was
resurrected before me. And I do not say that anyone is better than
Yunus, son of Matta."

6. Reflection on Natural Signs

Abu Dharr (may Allah be pleased with him) narrated that the Messenger
of Allah % said:

"O My slaves, all of you are astray except those whom I guide, so ask
Me for guidance and I will guide you. O My slaves, all of you are
hungry except those whom I feed, so ask Me for food and I will feed

you."[]

Abdullah bin Abdur-Rahman bin Bahram al-Darimi reported: He said,
Marwan (that is Ibn Muhammad al-Dimashqi) narrated to us, he said,
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Sa'id bin Abdul-Aziz narrated from Rabi'ah bin Yazid, from Abu Idris
al-Khawlani, from Abu Dharr, and from the Prophet % that Allah, the
Exalted, said: "O My slaves, I have forbidden oppression for Myself and
made it forbidden among you, so do not oppress one another. O My
slaves, all of you are astray except those whom I guide, so ask Me for
guidance and I will guide you. O My slaves, all of you are hungry except
those whom I feed, so ask Me for food and I will feed you. O My slaves,
all of you are naked except those whom I clothe, so ask Me for clothing
and I will clothe you. O My slaves, you commit sins by day and night
and I forgive all sins, so ask Me for forgiveness and I will forgive you. O
My slaves, you can neither harm Me nor benefit Me. O My slaves, if the
first and last of you, humans and jinn, were to have hearts as pious as the
most pious heart among you, that would not increase My Kingdom in
the least. O My slaves, if the first and last of you, humans and jinn, were
to have the most wicked heart, that would not decrease My Kingdom in
the least. O My slaves, if all of you were to stand together in one place
and ask Me, and I gave each person what he requested, that would not
diminish what I possess, except as much as a needle diminishes the
water when dipped in the sea. O My slaves, it is but your deeds that |
count for you, and then I will reward you for them. So whoever finds
good, let him praise Allah, and whoever finds other than that, let him
blame no one but himself." Sa'id said: Whenever Abu Idris al-Khawlani
narrated this hadith, he would kneel on his knees.

[1 (Sahih Muslim 2577)

7. Inevitability of Accountability (Vs 0¥ S luwa)
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English Translation: Aisha (may Allah be pleased with her) narrated that
the Messenger of Allah % said: "Whoever is thoroughly questioned
about his reckoning will be punished."

8. Difference between a Believer and a Disbeliever

sl JEel 0,0 06 106 L ‘\@bﬂ,ﬁ@ ) Y4
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English Translation:

Abu Huraira (may Allah be pleased with him) narrated that the
Messenger of Allah % said:

"The example of the believer is like that of a date-palm tree; whatever
you take from it benefits you."

"In another narration: The example of the believer is like that of a date-
palm tree; whatever you take from it benefits you."

Explanation and Commentary (Arabic Explanation):

‘\_u.uds_jcfa\.gﬁ\zf\&\@Muﬁdm\i\whﬂuﬁqéujmlc&\émwﬂ\U\S
dath 1l MRIATN (e e sl iR ;UG ALY ALATIL alal) gl all sl A (pa Al
Lo a5 Lealis 28 (e e LGJSS‘ MRl o (e Lehe CHOAT L Ji2ll 3 41430
CAMMMJcQﬂuLJcL@LeJA_gcuﬁa‘)ﬁ&eﬂud\‘d;ﬂ\ug_m\_gcwj
4.3)\3\?‘)&‘5‘MLCLbD‘).\SUA‘dS‘)AL)A‘}AMJ6thA‘5‘)JAJCSLJAL€JSL5§‘5$DJ.\.\S
Dl )l SadL A3 3l ey cileUall il s 483ia g aitbe o ailil 4h
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Translation and Summary (Explanation):

The Prophet % used parables to make concepts easier for people's
understanding. He likened the believer, with his consistently good state,
to a tall date-palm tree, saying, "The example of the believer is like that
of a date-palm tree." This means the believer resembles a date-palm in
that whatever you take from it benefits you. Every part of the tree—its
fruit, dates, leaves, and fibers—is useful.

The palm tree resembles the Muslim in the abundance of its goodness,
the constancy of its shade, and the sweetness of its fruit. Every part is
useful, beautiful, and good—just as the believer is all good, from his

many acts of obedience, noble character, worship, charity, and righteous
deeds.

If stones are thrown at the palm tree, it returns dates and fruit and does
not lose its height or purity, remaining elevated above the filth of the
earth and close to the sky. Similarly, the believer does not produce
anything except goodness in words and deeds, rising above base matters,
seeking his Lord, and keeping his heart attached to the heavens, the
Hereafter, and Allah, even while walking on the earth.

9. Certainty of the Day of Judgment and the Importance of Prayer

« Arabic (Hadith):
e_yd.ud‘@u.u\;.a\.ndj\ &) A Jshs 06 08 Ak W s Bk i Ge
Bia alee e dalall

« Translation:
Abu Huraira (may Allah be pleased with him) narrated that the
Messenger of Allah *# said:
"On the Day of Judgment, the very first deed for which a servant
will be held accountable is his prayer."
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« Additional translation and explanation:
Abu Huraira reported: I heard the Messenger of Allah * say,
"On the Day of Resurrection, the first thing for which a person will
be called to account among his deeds is prayer. If it is correct, he
will succeed and be saved; if it is corrupt, he will fail and lose out.
If there 1s some deficiency in his obligatory prayers, the Lord will
say: 'See if My servant has any voluntary prayers,' and the
deficiency will be made up from that. Then all the rest of his deeds
will be similarly assessed."
(This narration is also found in Tirmidhi, Nasa’1, and other
collections.)

« Scholars' Explanation:

o Al-Tayyibi: Prayer is the mother of all worship and acts as
the spiritual heart of a person. If the prayer is sound, the rest
of the actions are sound; if it is ruined, the rest are ruined.

o Ibn Baz: Prayer is the scale for other actions. If accepted,
there is hope for the rest of the actions to be accepted. If
neglected, it indicates loss for other deeds too.

o Ibn Uthaymeen: Among the rights of Allah, prayer will be
judged first. Among the rights of fellow humans, the case of
murder will be the first to be judged.

10. (Inevitability of Judgment)

Arablc (Hadlth)
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English Translation:

Abu Huraira (may Allah be pleased with him) narrated that the
Messenger of Allah % said: "Whoever fears (the Hereafter) will
travel by night, and whoever travels by night will reach his
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destination. Verily, the merchandise of Allah is precious; verily,
the merchandise of Allah is Paradise."

Explanation and Commentary:

The Prophet Muhammad % would often remind the Companions about
focusing on the Hereafter and striving to attain Paradise through effort
and righteous deeds.

In this hadith, his words, "Whoever fears (the Day of Judgment) will
travel by night," mean that someone afraid of not reaching his
destination will not wait for comfort or convenience but will make extra
effort, even traveling at night, to be sure he arrives on time.

"And whoever travels by night will reach his destination" means that
with determination and continuous effort, anyone can reach their goal.
Here, the Prophet % uses this example to encourage preparation for the
Hereafter: one who, out of fear of Allah, dedicates themselves to good
deeds, will ultimately achieve the goal of Paradise.

The phrase "Allah's merchandise is precious; indeed, Allah's
merchandise is Paradise" means that the blessings of Allah—especially
Paradise—are not easily gained. Those who desire Paradise must work
diligently and perform good deeds. Paradise is not achieved merely
through wishes and desires; it requires hard work, worship, and
righteous actions. Even then, entry into Paradise is only by Allah’s
mercy.

Summary:

The Prophet % has beautifully explained through this parable the
importance of fearing the Hereafter and making preparations for it.
Striving, effort, and good deeds are essential for attaining Paradise,
which is a valuable gift only for those who truly work for it.

11. Contrast Between Believers and Disbelievers
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Here is the full translation and explanation of this narration with
additional details:

Anas bin Malik (may Allah be pleased with him) narrated that the
Messenger of Allah % said:

"On the Day of Judgment, the person who had the greatest blessings in
the world but is destined for Hell will be brought forth. He will be
dipped once in Hell, and then it will be said to him: ‘O son of Adam!
Did you ever see any good? Did any blessing ever reach you?’

He will say: ‘No, by Allah! O my Lord! I never saw any good, and I
never had any blessing.”"

Full Explanation:
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English Translation:

On the Day of Judgment, the person who had the greatest blessings in
the world but is among the people of Hell will be brought and dipped
once into Hell. He will then be asked:

"O son of Adam! Did you ever see any goodness? Did any blessing ever
come your way?"

He will answer: "No, by Allah, O my Lord! I never saw any good and
never received any blessing."

And the person who suffered the most hardships in the world but is
among the people of Paradise will be brought and dipped once into
Paradise. He will then be asked:

"O son of Adam! Did you ever experience any hardship? Did any
difficulty ever come your way?"

He will answer: "No, by Allah, O my Lord! No hardship ever came to
me and I never faced any difficulty."

Explanation and Commentary:

The Prophet Muhammad £, in this hadith, has indicated that the
blessings and hardships of this world are extremely insignificant
compared to the Hereafter.

« A person who had every blessing in this world, if destined for Hell,
will not remember any of those blessings when faced with the pain
of the Hereafter—even a single dip in Hell wipes out the memory
of all worldly pleasures.

rb?-smoy\b.-|2807:r§)\jiw\ww:)&A\|(~LM:C).¢\.7LL\|L5/UL4Q€L)MST:&SJU\)‘%
([C?w];‘).,\;d.\
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Similarly, the one who suffered the most in this life, if destined for
Paradise, will forget every hardship when immersed in the eternal
bliss of Paradise—just one dip in Paradise wipes away every
memory of suffering.

The pleasures and pains of this world are temporary; true life, real
blessings, or real suffering are in the Hereafter.

Islam teaches that one should not become arrogant over worldly
enjoyments, nor despair over hardships. The real focus should be
on preparing for the Hereafter, seeking Allah’s pleasure through
faith and good deeds.

Whoever attains Allah’s satisfaction through faith and virtuous
actions, all the worldly hardships will turn into goodness in the
Hereafter.

For those who lived a life of disbelief and sin, all the worldly
blessings will be of no benefit in the Hereafter.

Summary:

Worldly blessings and hardships are temporary; real life is the
Hereafter.

Whoever enters Paradise with faith and righteous deeds will forget
all worldly suffering.

Whoever enters Hell due to disbelief and sin will forget all worldly
pleasures.

12. Allaah’s Absolute Authority

Allah, the Exalted, is the only One who possesses complete knowledge
of the unseen ().

He does not disclose His unseen knowledge to anyone except whom He
wills and in the manner He chooses.

Any person—such as astrologers, magicians, or fortune-tellers—
claiming to know the unseen is a liar.
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Every wise person should follow Allah’s book (the Qur’an) and the
teachings of the Prophet £,

(Sahi Bukhari)

Book Tafseer Ul Quraan

Book: In Explanation of the Holy Qur’an
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Chapter: {Until, when fear is removed from their hearts, they ask: What
did your Lord say? They say: The truth, and He is the Most High, the
Most Great. }

Hadith number 4800
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e “U1)»l=x” means “those who rush ahead.”

o “Oioa=a” means “those who escape from us.”

. ‘15w’ means “they have escaped from us.”

. “Os)a= ¥ means “they cannot escape from us.”

. “Usuy” means “they will be able to defeat us.”

o “Oioa=a” means “those who overpower”—as per the well-known
recitation.

o “Uiialas”—according to the other recitation—means “those trying
to dominate one another, or demonstrate weakness to each other.”

. “_ld=e” means “one-tenth.”

. “JSY” means “fruit.”

. “2L”—ag per the well-known recitation—and “ax,” as per Ibn
Kathir’s recitation, both mean the same.

« Mujahid said “«= ¥ means “it does not escape Him.”

« “a2lis abarrier or a flood of red water that Allah sent upon a
dam; it broke and formed a pit in the plain, raising the gardens on
both sides and drying up the water. Both gardens dried up and the
red water did not flow from the dam, but was rather Allah’s
punishment that appeared wherever Allah willed. ‘Amr bin
Shurahbil said “s=” means “a dam” in the language of the people
of Yemen; others said “»_=” means “stream.”

o “Aaldl” means “coats of armor.” Mujahid said.

« “Golay” means “punished.”

. “saal s aSLacl” means “I advise you to obey Allah.”

. “” means “in pairs of two.”

. “wd_# means “single.”
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“Jh il means “coming back from the Hereafter to the world
(which is impossible).”

“Os¢ids W means “their worldly desires for wealth, children, and
the adornments of the world.”

“agcluily’ means “their fellow disbelievers.”

Ibn Abbas (may Allah be pleased with them both) said “<l sallS”
means “like a pit for collecting water; ‘jawbatuhu’ refers to a
pond.”

Imam Bukhari (may Allah have mercy on him) does not mean that
“l 2 (jawab) and “4 527 (joubah) have the same root, because
“sa” (jawabi) is the plural of “4ula” (jabiya)—its middle letter is

<, while “4 2> (joubah) has s as its middle letter.
« “hei” means “the pilu tree.”
. “JY” means “the tamarisk tree.”
« “a2l” means “heavy rain.”
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Here is the English translation of the provided narration from
Sahih Bukhari (Book of Tafsir al-Qur’an, Hadith 4800):
Abdullah bin Zubair Humaydi narrated to us, he said Sufyan bin
‘Uyaynah narrated to us, he said Amr bin Dinar narrated to us, he
said:
I heard from ‘lkrimah, who narrated: I heard Abu Huraira (may
Allah be pleased with him) say that the Messenger of Allah % said:
When Allah decides a matter in the heavens, the angels hear His
command and they humble themselves, fluttering their wings in
submission. The command of Allah sounds to them like the
clinking of a chain dragged over a smooth rock. When the fear is
removed from their hearts, they ask one another: “What did your
Lord say?” They reply: “He spoke the truth, and He is the Most
High, the Most Great.” Then the stealthy listeners among the devils
overhear this conversation. The devils are layered one above
another beneath the heavens—at this point, Sufyan (the narrator)
demonstrated by turning his hand and spreading his fingers apart to
show how the devils are stacked one over the other. One of the
devils may catch a word and pass it down to the one below him.
This continues until the word reaches the sorcerer or soothsayer.
Sometimes, before the devils pass the word, a blazing fire
overtakes them; other times, the word gets transmitted first, and
then the burning ember strikes them. The magician or soothsayer
then mixes that one true word with a hundred lies when telling the
people. When a part of his prediction turns out true, people say:
"Didn’t so-and-so the fortuneteller tell us this on such-and-such
day?"
Thus, because of that one word the devils heard in the heavens,
people start believing the soothsayer’s and magician’s words as
truth.

Explanation:
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In this hadith, the Prophet Muhammad * explains that when Allah
issues a command in the heavens (meaning He makes a decision
regarding the affairs of creation), the angels humbly bow their wings
before His command. The sound of this command is likened to the noise
of a chain being dragged over a smooth stone. Allah’s command reaches
the angels, and after their hearts are settled from this awe, they ask,
"What did your Lord say?" The chief angels (such as Jibreel and
Mikaeel) respond, "He spoke the truth, and He is the Most High, the
Most Great."

At this moment, some jinn and devils try to eavesdrop stealthily on these
heavenly conversations. These “listeners” among the devils stack
themselves on top of each other in an attempt to catch some information.
Sometimes, a blazing shooting star (shihab) burns them before they can
pass the message to their companion, and sometimes they manage to
relay the message to earth. This information reaches a magician or
fortune-teller, who then mixes that one truth with a hundred lies and
presents it to people. People then mistakenly consider part of the
fortune-teller’s prediction true and say, "Did he not predict such-and-
such day correctly?" But this is nothing more than a stolen piece of
heavenly news.

Key Points Derived from the Hadith:

. Allah’s Elevation: Allah 1s exalted in His essence, attributes, and
authority, and He is established above the Throne.

. Allah’s Speech: He speaks when and how He wills, without
distortion or comparison.

« Theft by Devils: Devils attempt to steal information from the
unseen in order to misguide humans.

« Obedience of Angels: The angels are fully submissive to Allah’s
commands.

. Falsehood of Soothsayers: The predictions made by astrologers
and magicians are based on lies and should not be trusted.
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. Knowledge of the Unseen: Gaining knowledge of the unseen
through stars or other means is impossible; it is only possible by
Allah’s will, as stated in the Qur’an:
dy)ww‘)\w\!\*\h\m‘;s‘)@_k; t_u:J\e]\.c(Alhnn 26-
27).

This hadith makes it clear that Allah’s authority is absolute, and on the

Day of Judgment, all power will belong to Him, as described in Surah
An-Naba.

13. Final Authority of Allaah
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English Translation:

Abu Huraira (may Allah be pleased with him) narrated that the
Messenger of Allah % said:

“When Allah intends good for His servant, He hastens his punishment
for him in this world. And when Allah intends evil for His servant, He
withholds the punishment for his sins until He gives him complete
punishment on the Day of Resurrection.”

Note:

You mentioned “Anas bin Malik™ in the narration, but its primary
narrator is Abu Huraira (may Allah be pleased with him), as stated in
Sunan al-Tirmidhi. Al-Albani graded it as “Hasan Sahih” (sound and
authentic).
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Explanation and Commentary:

This hadith clearly shows that Allah’s sovereignty and authority extend
over everything.

. If Allah intends good for a servant, He causes the servant's sins to
be punished in this world, so his account on the Day of Judgment
will be lighter.

. If Allah intends evil for a servant, He withholds punishment for his
sins in this world and gives him complete punishment on the Day
of Resurrection.

This highlights Allah’s supreme power, absolute wisdom, and ultimate
control over all matters.

Allah is the true Owner and Ruler; He deals with His servants however
He wills, with perfect justice and wisdom.

Important Points About Allah’s Sovereignty and Ultimate
Authority:

Here is the English translation of your provided text:

Allah alone is the true ruler and possessor of all authority.

"It 1s Allah alone who grants sovereignty to whomever He wills, and
takes it away from whomever He wills."

No person or institution can challenge Allah's authority.

Allah's Book (the Qur’an) and the Sunnah of His Messenger * are the
final standards for all matters of life.

Every person, whether a ruler or a common individual, is answerable
before Allah and must comply with His commands.

Summary:

In this hadith, the Prophet Muhammad * has made clear Allah’s
absolute sovereignty, the wisdom of His decisions, and the greatness of
His authority. Allah alone is the owner, ruler, and final authority over
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everything. There is wisdom in all His decisions, and every person is
accountable before Him.

Here is the English translation for your previous text about the seventh
section (Tafsir by Hadith):
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Seventh Section (Tafsir by Hadith):

Tafsir of the verse: "33 sl

Allah says: "&la3 s "

Mujahid, Qatadah, and Rabi’ bin Anas stated that "AL3" is in accusative
form, meaning "a lot of flowing" or "gushing forth."

« Thawri said: "Mutatabi‘"—meaning continuously flowing.
+ Ibn Zayd said: "Kathir"—meaning "very much" or "plentiful."

In the light of hadith:

Regarding "Mustahadah" (a woman who experiences non-menstrual
bleeding), it is narrated that the Messenger of Allah % said to her: "Shall
I tell you to use 'kursuf' (cotton)?" That is, use cotton. She replied: "O
Messenger of Allah, it is even greater than that; I gush forth ('athuj")."

. Here, the word "&" means "to gush or flow continuously and
abundantly."

« This hadith is mentioned in Abu Dawood, Tirmidhi, Ibn Majah,
and Ahmad.

« Some hadith scholars consider its chain weak, but al-Albani graded
it as authentic.

Tafsir of the verse: "3l G5 | gall 3 &85 2 5"

Bukhari, in his tafsir, narrates from Abu Huraira (may Allah be pleased
with him) that the Messenger of Allah % said:

"There will be forty between the two blowings of the trumpet."

The companions asked, "Forty days?" He replied, "I refrained."

The companions asked, "Forty months?" He replied, "I refrained."
The companions asked, "Forty years?" He replied, "I refrained."
Then he said: "Then Allah will send down water from the sky, and
people will sprout forth just like vegetation grows. Every part of the
human body will decay except one bone—*ajb al-dhanab’ (the
tailbone/end of the spine). From that, the human will be recreated."
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Summary:

"Al33 ;4" means water that flows in great abundance and
continuously.

In the hadith about "mustahadah," the word "&" is used with the
meaning of continuous and plentiful flow.

In the interpretation of "l 38 (5, Lall Jd &8 455 " the Prophet
Muhammad #£ said that the interval between the two trumpet blasts
1s unknown, but after that, Allah will send down water, and
humans will grow from it.

3. 1580 O ) suall & Ca.j e

Explanation:

This verse, which says "When the trumpet is blown, you will come
forth in groups," refers to the Resurrection blast. At that time,
Allah will command the trumpet to be blown, and all people will
rise from their graves and come forth in groups.

As Allah says elsewhere:

"On the Day We will call every people with their leader" (Surah
Al-Isra: 71).

Some of the early scholars interpreted "leader" (imam) as referring
to their Prophet, while others said it means their book. That is,
every nation will be called either with their Prophet or with their
book.

The Prophet Muhammad % said:

"On the Day of Judgment, a Prophet will come with one person,
another Prophet will come with two, and some will come with
none. Then all will come in groups; not all at once, but each nation
will be with their Prophet."

In this world, people’s graves are in different places, but all graves
will split open and people will proceed toward the Gathering with
their Prophet.
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Explanation:
"Indeed, Hell is a place of ambush (sbsa_x)."

Some commentators say that "ala " means Hell is a prison for them, as
narrated by Magqatil.

Others interpret "sba »" as a path or passageway, referencing the hadith
where the Prophet Muhammad £ said that a bridge will be laid over
Hell, and people will cross over it in groups—some swiftly, some
slowly. There will be hooks on that bridge that will catch people.

Some of the early scholars say "sua " means that Hell is positioned as a
passage for the disbelievers; whoever deserves it will be seized by it and
fall into it.

Other commentators state that Hell itself is watching and waiting for
them, asking: "Is there anyone else? Is there anyone else?"

Ibn Jarir (may Allah have mercy on him) says "sua " means "waiting,"
watching those who pass by.

In summary, all these explanations are close in meaning.

Hell is prepared and present for the disbelievers. The Prophet % has seen
it and those who are being punished in it, such as 'Amr bin Luhayy al-
Khuza’i, who changed the religion of Abraham and was seen dragging
his intestines, and the woman who imprisoned a cat until it died.

Hell Being Prepared and Its Waiting

Explanation: Hell is already prepared for the disbelievers; it exists now
and is waiting for them.

As Allah says: "This is the Hell which has been prepared for the
disbelievers" (Surah Al-Imran: 131).
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The meaning of “prepared” is to make something specifically ready for
someone, just as you might say: “I have prepared food for you,” or “I
have arranged a gathering for you”—meaning it has been specially
arranged with attention and effort.

Similarly, Hell has also been specifically prepared for the disbelievers,
and it is waiting for them.

As Allah says:

"When it sees them from a distant place, they will hear its fury and
roaring, and when they are thrown into its narrowest part, chained
together, they will cry out for destruction." (Surah Al-Furqan: 12-13)

That is, they will exclaim: "Woe to us, woe to us!"

6. And some say that this refers to extreme cold. The punishment in Hell
will be of two types: one is Hameem (blazing heat) and the other is
Zamhareer (intense cold), as the Prophet Muhammad % said:

"Hell complained to its Lord: ‘O my Lord! One part of me is consuming
another part.” So Allah allowed it two breaths: one in the winter and one
in the summer. This is the extreme cold and extreme heat that you
experience in the world. Thus, people will be punished by severe cold
and severe heat, in addition to Hameem (boiling water) and Ghassaq
(pus-filled fluid)."

Ibn Kathir (may Allah have mercy on him) combined both meanings
here.

« This was narrated by Bukhari in "Kitab Tafsir al-Qur'an," under
the chapter "The Day when the Trumpet will be blown, and you
will come forth in groups" (Surah An-Naba: 18), Hadith number
(4935), and by Muslim in "Kitab al-Fitan wa Ashrat as-Sa’ah,"
under the chapter "What is between the two trumpet blasts,"
Hadith number (2955).

« Muslim also narrated it at the beginning of "Kitab al-Jannah wa
Sifat Na’imiha wa Ahlaha," Hadith number (2822).
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« Bukhari narrated it in "Kitab Bad’ al-Khalq," under the chapter
"Description of the Fire and that it is created," Hadith number
(3260).

« Muslim narrated it in "Kitab al-Masajid wa Mawadi’ al-Salat,"
under the chapter "Recommendation of postponing the Zhuhr

prayer during intense heat for those who go to the congregation,"
Hadith number (617).

It is authentically reported from the Prophet # that he said:

"In Paradise, there is no tree whose trunk is not of gold," and he said:
"There is a tree in Paradise such that a swift horse could run beneath its
shade for a hundred years and still not reach the end of its shade."
Thus, the greatness, vastness, and splendour of Paradise cannot be
estimated.

This was narrated by Tirmidhi in "Chapters on the Description of
Paradise from the Messenger of Allah £." under the chapter "What has
been reported concerning the description of the trees of Paradise"
(4/671), Hadith number (2525), and Al-Albani declared it authentic.

. Bukhari narrated it in "Kitab al-Riqaq," chapter "Description of
Paradise and Hell" (8/114), Hadith number (6552), and Muslim in
"Kitab al-Jannah wa Sifat Na’imiha wa Ahlaha," chapter "Indeed,
in Paradise there is a tree under whose shade a rider can travel for
one hundred years" (4/2176), Hadith number (2828).

« The Prophet Muhammad % said: "None of you will enter Paradise
because of your deeds alone." Bukhari narrated this in "Kitab al-
Riqaq," chapter "Moderation and persistence in deeds" (8/98),
Hadith number (6464).

» Jabir bin Abdullah (may Allah be pleased with both of them)
narrated that the Prophet % said: "I have been permitted to tell you
about one of the angels who carry the Throne. The distance from
his earlobe to his shoulder is equal to a journey of seven hundred
years." This is narrated by Abu Dawood in "Kitab al-Sunnah,"
chapter "On the Jahmiyyah" (4/232), Hadith number (4727).
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« As proven in authentic hadith: "On that day, none will speak
except the messengers." Bukhari narrated this in "Kitab al-
Tawheed," chapter "Allah’s statement: Faces will be bright,
looking at their Lord" (Surah Al-Qiyamah: 23) (9/128), Hadith
number (7437), and Muslim narrated it in "Kitab al-Iman," chapter
"Knowing the way of seeing" (1/163), Hadith number (182).

From Al-Jami’ Al-Kamil by Al-A’zami:

Its meaning is: W35 &8 il 8§55 5

On the Day of Resurrection, when the disbeliever witnesses the
punishment, he will feel regret and say: "If only I were dust," meaning—
if only I had not been created or did not exist.

And it is said: He will say this when Allah judges between the animals
of the world, until retribution is taken for the horned goat from the
hornless one.

When justice is done between the animals, Allah will command:
"Become dust!"

At that moment, the disbeliever will say: "If only I were dust."

m

"“If only I were dust,
Meaning: If only I were an animal and would eventually be turned into
dust.

Abu Huraira (may Allah be pleased with him) narrated: Allah will gather
all creatures—every beast, bird, and human. Then, He will command the

animals, birds, and others: "Become dust!" At that moment, the
disbeliever will say: Gl &8 86 ("If only I were dust!")

This narration is mentioned by Abdur Razzaq in his Tafsir (3/386) and
Ibn Jarir Tabari in his Tafsir (24/55), both from Ma'mar, and Ja‘far bin
Burgan Jazari from Badeel bin Asim, from Abu Huraira, who reported
it.

87



Similar wording is found in a well-known marfu‘ (elevated) hadith about
"Sur," reported by Abu Huraira in Tabarani’s "Al-Tuwalat" (36) and
Bayhaqi’s "Al-Ba‘th wa al-Nushur" (669); the narrator Ismail bin Rafi
was a preacher in Medina but is very weak, and these words in the
hadith are considered uncommon and abnormal.

Hafiz Ibn Kathir said: "Several Imams, such as Ahmad bin Hanbal, Abu
Hatim al-Razi, ‘Amr bin ‘Al al-Fallas, have declared this narration
reproachable; some said: he is forsaken." (Tafsir Surah Al-An‘am: 73)

Eighth and Ninth Section (Tafsir of the
Companions/Tabi‘in & Sound Opinion-based
Tafsir):

Tafsir from the statements of the Companions and Followers (from five
famous tafsirs) and alongside sound opinion-based tafsir (7afsir bil-ra’y
al-mahmud).

Note:

I have combined the eighth and ninth sections because I gathered
statements from the Companions and Followers, and found some
opinions based on sound and commendable reasoning.

« 8. Tafsir by statements of the Companions and Followers,
taken from five well-known tafsirs.
« 9. Sound opinion-based tafsir (Tafsir bil-ra’y al-mahmud).

First section — Brief, summary tafsir by the statements of the
Companions and Followers:

References have been made to Tafsir Hikmat Basheer, Tabari, Ibn
Kathir, Baghawi, and Ibn Abi Hatim.

All statements from the Companions, Followers, and their students
mentioned here are, according to the research of Shaikh Hikmat Basheer
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(my esteemed teacher at Madinah University), authentic or ‘hasan’
(good).

Verse 1:
"What are they asking one another about? (1) About the Great News (2)
in which they differ."

Mujahid: "The 'Great News' refers to the Qur’an."

Qatadah: "In which they differ" means that some believe in it, and
others deny it. Everyone agrees about death because they have witnessed
it, but there 1s disagreement about being raised again after death.

Verse 4:
"No! They will soon know. (4) Then again, no! They will soon know."

Further clarification in Surah At-Takathur:

"You were heedless because of your love for wealth and children (1)
until you reached the graves (2). No! You will soon know (3). Then
again, no! You will soon know (4). No! If you had certain knowledge
(5), you would surely see Hell (6). Then you will see it with the certainty
of sight."

This knowledge will become clear on the Day of Judgment, as the
context highlights: "Indeed, the Day of Decision is an appointed time."

Verse 6:
"Have We not made the earth a resting place?"

« Qatadah: "Resting place" means a soft surface.

Verse 7:
"And the mountains as pegs?"

« Qatadah: "The mountains as pegs" means they firmly hold the
earth so that it does not move along with you.
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Verses 11-13:
"And made the day for seeking livelihood (11). And constructed above
you seven strong heavens (12). And made a bright lamp (13)."

« Mujahid: "Made the day for seeking livelihood" means people seek
Allah’s bounty during the day.

« ‘Ali bin Abi Talhah, from Ibn Abbas: "A bright lamp" refers to the
brightening sun.

Verse 14:
"And We sent down, from the rainclouds, abundant water."

. ‘Ali bin Abi Talhah, from Ibn Abbas: "Rainclouds" means clouds,
and "abundant water" means plentiful, flowing water.

Verse 16:
"And dense gardens."

‘Ali bin Abi Talhah, from Ibn Abbas: "Dense gardens" means gardens
joined and connected together.

Verse 17:

"Indeed, the Day of Decision is a set time."

From Qatadah: "The Day of Decision is a set time" means it is the day of
Allah’s greatness, when He will judge the first and last according to their
actions.

Verse 18:

"The day the Trumpet will be blown and you will come in groups."
Refer to Surah Al-An‘am, verse 73, where Abdullah bin Amr is reported
in a marfu‘ hadith that "the Trumpet" means the horn that will be blown.

Mujahid: "Groups" means different parties, communities, or assemblies.

Verse 21:
"Indeed, Hell is in ambush (21), a dwelling place for the transgressors."
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Qatadah: "Hell is in ambush" means the path to Paradise passes through
Hell.

Qatadah: "Dwelling place" means a refuge or a place of residence.

Verses 23-24:

"There they will remain for ages (23). They will taste no coolness or
drink (24) except scalding water and pus-filled fluid."

Qatadah: "There they will remain for ages" means forever; whenever
one period ends, another begins.

‘Ali bin Abi Talhah, from Ibn Abbas: "Pus-filled fluid" refers to severe
cold.

From Qatadah: (8% 5): What flows from between the skin and flesh.

Qatadah said: "Ghassaq" is what flows from between one’s skin and
flesh.

Allah’s statement: (Glus {55 5 Y 158 2851 (26) Bl 21353)
Ibn Abbas said: (jaza’an wifagan): Punishment according to their deeds.

Mujahid said: (innahum kant 12 yarjina hisaban): They did not care for
nor fear accountability.

Allah’s statement: (UGS §iad] ¢ K5)

Sheikh Atiyyah Salim in his complete book "Adhwa’ al-Bayan" said:
This word ("Everything") is general for all things. Its support is found in
Allah’s statement: "Indeed, We have created all things with Qadar
(preordainment)" and in “Qadar” is also the meaning of enumeration,
and in the well-known Hadith of the Pen, and similarly: "And We have
enumerated all things in a clear register" and in Surah Al-Jinn before
that: "And He has encompassed whatever they have, and has enumerated
all things in number."
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Allah’s statement: "\ 3t (pdiall &)

Ibn Abbas said: "For the righteous there is success" means garden and
place of enjoyment.

Qatadah said: "For the righteous there is success" means salvation from
Hell to Paradise.

Mujahid said: "They succeeded by being saved from the Fire."

Allah’s statement: "8y LS5 (Y¥) G5 Cae ) 5850

Ibn Abbas said: "Kawa’ib" means round/firm breasts. "Atraban" means
of equal age.

Qatadah said: "Atraban" means equal in age.

Ibn Abbas said: "Dihagan" means filled.

Mujahid said: "Dihagan" means brimming/full and ever filled.

Allah’s statement: "Gl 2Use 815 b 155 (¥0) UIAS V3 1530 Ll &) saaly Y
Qatadah said: "No ill speech nor sin"—no useless talk nor sinful talk.
Qatadah said: "A reward in abundance"—very generous gift.

Allah’s statement: "Gad dis (5 QUG Y e 31 Wi L (a5 V) 5 ool slaladl &y
Mujahid said: "No speech except from whom He permits."

Allah’s statement: " (a3 50 A 531 Ga W) (a0 Y e A8 5 7950 A5 as
Ll 35 JU 5"

Ibn Abbas said: "The Day the Spirit stands" refers to an angel greater
than all the angels.

Qatadah said: "The Spirit" refers to human beings (children of Adam).
Ibn Abbas said: "Except one whom the Most Merciful allows and speaks
correctly": except one given permission for testimony, saying "There is
no god but Allah"; this is the greatest correct statement.

Mujahid said: "Correctly": spoken truth in the world and acted upon it.

Allah’s statement: "Gl 435 ) 3851 2l Bad G201 253 adr

Qatadah said: "(Ma’aba)": A path.
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Qatadah said: "(Whoever wills may take a path to his Lord)": Take the
path to Allah through His obedience and seeking closeness to Him.

Allah’s statement: " 58801 (56 5 813 Cad s £ al) Hkb a3 Wy 8 Gike 280653 )
("Indeed, We have warned you of a near punishment—the Day when a
person will see what his hands have sent forth, and the disbeliever will
say, 'If only I were dust."")

Hasan said: "(The Day a person will see what his hands have sent
forth)": It refers to the believer who is intelligent and cautious.

Qatadah said: "(The Day a person will see what his hands have sent
forth and the disbeliever will say, 'If only I were dust')": It refers to the
unfortunate and powerless one, and no one will be able to prevent him
from saying this, because he will see the evil of his deeds and will be
under Allah’s wrath. So that day, he will wish for death, even though in
this world, there was nothing he disliked more than death.
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Tenth Section - Authentic Points from
Classical Arabic Tafsirs (Part Two: Detailed
Tafsir)

Drawing from the classical tafsirs—Tafsir Tabari, Ibn Abi Hatim, Al-
Baghawi, Tafsir Qurtubi, Ibn Kathir—and modern tafsirs such as Tafsir
Al-Sa‘di, along with summarized points from Ibn Kathir’s "Al-Misbah
Al-Munir" and other commentaries on Ibn Kathir (like the explanations
of Sheikh Al-Rajihi, Sheikh Khalid Al-Sabt, Sheikh Mugbil’s
referencing, and Hikmat Basheer’s research on Tafsir Ibn Kathir),

and considering the research of Ibn Taymiyyah, Ibn Qayyim, and Ibn
Al-Jawzi,

as well as guidance from Adhwa’ Al-Bayan, Fath Al-Qadeer by
Shawkani, Tafsir Sheikh Nawab Siddique Hasan Khan, and Sheikh Ibn
Uthaymeen—

these points have been presented in Urdu format, Alhamdulillah.
Through this, we gain an understanding from both traditional and
modern perspectives, InshaAllah.

Also, the brief summaries in Urdu from Tafsir Ahsanul Bayan, which
are based on transmitted (ma’thoor) and sound opinion-based tafsirs
(ra’y mahmud), have been included last, as they are highly useful.

‘Amma Yatasa’aloon’

Hafiz Ibn Kathir (may Allah have mercy on him) mentioned that the
questions about the Day of Judgment are, in reality, a denial of its
occurrence. They ask: Will dead bodies be resurrected? Allah says:
"This 1s the Great News," which is one of the well-known interpretations
of the verse’s meaning. These questions are about "the Great News" (the
Day of Judgment), and the evidence is that the entire surah is centered
on the themes of Resurrection, Gathering, Reward, and Reckoning.
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Qatadah and Ibn Zayd say that "the Great News" refers to resurrection
after death. Mujahid says, "It is the Qur’an." The first opinion is clearer
because the verse mentions "that in which they differ."

Then Allah warns those who deny the Resurrection:

"Never! They will soon know. Again, never! They will soon know."
This is a strong threat and definite warning.

The word "Kalla" is used for rejection and condemnation. According to
some commentators, it expresses rebuke and scolding: "No, it is not as
they say, nor as they suppose, nor as they imagine. Never! They will
soon know. Again, never! They will soon know." They will realize the
promise Allah made to His enemies and how He deals with them, as Ibn
Jarir (may Allah have mercy on him) said. Or, they will come to know
the reality of the news which some denied and others doubted its
occurrence. "Never! They will soon know" that it is true and inevitable.

sball Ll 2 (1) G5l 2

Allamah Shawkani says: Here, Allah mentions their mutual
questioning—about what are they inquiring? Then He clarifies: "About
the Great News". Allah first mentions the question in a way that draws
attention and makes people ponder, then He clarifies that it is a matter of
greatness and importance. It is as if He says: "What are they asking
about? Shall I inform you about it?" Then He answers: "About the Great
News." [Shawkani: 5/363]

Here, the relative clause is brought as a nominal sentence, not as "
48 (88" or similar wording; so with a nominal sentence, the
continuity, intensity, and permanence of their disagreement is expressed.
It shows that the matter is deeply rooted and consistent among them.
[Ibn Ashur: 30/11]

(%) B ag u’uﬁ *) BJJ‘ eiﬂhj ™) ‘%‘ dhalb (") e a3l e el\
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Allah mentions these creations as evidence, to establish proof against the
disbelievers regarding denial of the Resurrection; it is as if He says:
Whoever has the power to create such great things also has the power to
bring the dead back to life. [Ibn Juzayy: 1/2541]

Relevance:

After this, Allah speaks of His great signs of power, stating that He is
capable of creating marvelous and wondrous things. This is proof that
He is fully capable of bringing about the Resurrection and everything
else. He says:

Allah says: "Have We not made the earth a resting place?" meaning: He
has made it smooth, usable, peaceful, and stable for His creation. All
these details reinforce the idea that what is meant here is the Day of
Resurrection and reckoning. Allah mentions the signs of Resurrection
and proofs of His power, saying: "Indeed, the Day of Decision is a fixed
time." The mention of these signs strengthens the fact that the central
theme 1s indeed the Resurrection.

Then Allah says: "And We created you in pairs," meaning male and
female so that they may enjoy each other and progeny may be produced,
as He says:

"And among His signs is that He created for you from yourselves mates
that you may find rest with them, and He placed between you affection
and mercy" (Surah Ar-Rum: 21).

And His statement "And We made your sleep for rest" means to halt
movement so the body may be rested from the effort and struggles of the
day for sustenance. Similar verses were mentioned earlier in Surah Al-
Furqan.

Allah’s words: "And the mountains as pegs" means that they are like
pegs holding something firmly in place, like nails. They stabilize the
earth so it does not shake or move.

Allah’s statement: "And We created you in pairs"—meaning males and
females enjoy each other and continue progeny, as previously explained.
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"And among His signs is that He created for you from yourselves mates,
that you may find rest with them"—the apparent meaning here, in the
context of gratitude, is that the word "pairs" here refers to male and
female. However, in other contexts, it can mean types, as:

"Gather the wrongdoers and their companions, and their idols" (Surah
As-Saffat: 22).

Here, it means those who are alike and of the same kind. But in this
context, the apparent sense is male and female. Ibn Jarir interpreted it
more generally—male, female, tall, short, beautiful, and not beautiful,
dividing it into two types. However, the first tafsir is the most apparent,
and Allah knows best.

"And We made your sleep for rest"

—that is, comfort and a break from your actions, which, if continued
constantly, would harm your body. So Allah designated night and sleep
for people so that movement may cease and they may have beneficial
comfort. [As-Sa‘di: 906]

"And We made your sleep for rest."

This means that ongoing movement is interrupted so the body can rest
from its continuous effort and work. The word "subat" here refers to
comfort, and the original word "<ls" has several meanings, among
which is "to be cut off."

In this context, it means "to be cut off," resulting in physical relaxation.
People rest from their labor, work, and activities.

Guiding Point:

There is no doubt that staying awake late at night affects a person, which
can be seen in their appearance and face. It is harmful and should only
be done when necessary. However, as life has changed today, this is
undoubtedly an issue that needs attention, remedy, and reconsideration.

3. Ibn Kathir (may Allah have mercy on him) says here: "This is
fixed with an appointed time, neither increasing nor decreasing,
and none knows its exact time except Allah."
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"And We made the day a time for seeking livelihood"—this means
that it has been made bright and illuminated so people can easily
move about for work, business, and other activities.

That is, a time for earning sustenance—where you live, commute,
and seek the necessities of life. Here it is explained that Allah
made it bright and illuminated so people could more easily pursue
their livelihoods. Otherwise, this is not the actual meaning of
"livelihood." But how did He make it a time for seeking
sustenance? He made it bright and illuminated so people could
pursue their needs. And He made these bodies, as mentioned
earlier, in such a way.

These bodies, as previously mentioned, have been created with this
arrangement. During the daytime, they are ready for movement,
activity, and work, but only when they have had their share of rest.
This refreshes their energy so they can work again anew. However,
if this arrangement is changed, the day turns into a source of
exhaustion, weakness, and decreased energy and activity. The
natural disposition upon which Allah created humans is described
here.

Allah’s statement, "And We built above you seven strong (heavens)"
refers to the seven heavens, vast in expanse, high in position, perfect in
construction, accurately placed, and adorned with fixed and moving
stars. Thus, He says:

"And We made a shining lamp"—meaning the radiant sun which
illuminates the whole world, its brightness shining on all inhabitants of
the earth.

"And We made a shining lamp"—this sun is like a lamp that lights up
the world. The word "shining" here indicates that its light is for all the
inhabitants of the earth. According to Mugqatil, "shining" includes both
light and heat. In this sense, the sun is like a bright lamp: it shines, gives
off warmth, and illuminates the universe we observe.
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Ibn Jarir (may Allah have mercy on him) interprets "siraj" (lamp) as
"burning and radiant." These meanings are closely related and not
contradictory; it is a bright lamp.

About Allah's statement, "And We sent down from the rain clouds
abundant water," ‘Ali bin Abi Talhah, from Ibn Abbas (may Allah be
pleased with them), narrates that "from the rain clouds" means from
clouds. This interpretation is also confirmed by Ikrimah, Abu Al-
‘Aliyah, Dhahhak, Hasan Al-Basri, Rabi’ bin Anas, and Thawri, and Ibn
Jarir has preferred this view as well.

Al-Farra’ says: "It refers to those clouds that are near to raining but have
not yet rained," just as a woman is called "mu’sirat" when her
menstruation is near but has not started. This interpretation matches the
verse in Surah Ar-Rum (48): "It is Allah who sends the winds, which
raise the clouds, then He brings them together, then He spreads them in
the sky as He wills, and makes them into fragments, and you see the rain
emerge from among them," meaning from within the clouds.

So, Allah’s statement "from the rain clouds" means simply "clouds."
Some commentators, like Al-Farra’, have limited it specifically to clouds
that have not yet rained—that is, clouds filled with water but rain hasn’t
begun. According to Al-Farra’, this matches the opinions of Rabi’ bin
Anas, Sufyan Thawri, and Abu Al-‘Aliyah, who were among the
righteous predecessors.

Here, Allah says: "And We sent down from the clouds abundant water,"
referring to clouds, and Ibn Jarir also preferred this explanation—
meaning, generally, clouds.

Ibn Kathir initially said: "The apparent meaning of ‘the rain clouds’ (al-
mu’sirat) in this verse is clouds, as Allah says: ‘It is Allah who sends the
winds...”"

What he mentioned here is not contradictory; he just selected the
interpretation that means "cloud," which Ibn Kathir prefers.

99



Regarding Allah's statement "abundant water," Mujahid, Qatadah, and
Rabi’ bin Anas said it means "very plentiful and continuously flowing."
Thawri said it means "flowing constantly." Ibn Zayd said it means
"flowing in abundance."

Thus, in this verse, "abundant water from the clouds" means clouds
themselves, and "abundant" refers to water that is plentiful, continuous,
and copious.

Allah’s statement:

"So that We may produce with it grain, vegetation, and dense gardens"
means that from this abundant, good, beneficial, and blessed water, grain
is created that is stored for humans and animals.

It is not necessary to limit "grain" only to what humans eat, because
some grains are also used for animals. For example, barley, which was
once consumed by humans and used to make bread, is now often animal
feed. So, "grain" is beneficial for both humans and animals.

"So that We may produce thereby grain and vegetation"—

Similarly, "vegetation" refers to all green plants eaten fresh. Ibn Jarir
says this means pasture grass, herbs, and crops eaten by animals. Here,
"vegetation" 1s not limited to just this; it refers to anything that grows
other than grain and is eaten by both humans and livestock.

"Nabata" means "fresh, eatable greenery."

"And gardens"—that is, gardens with various fruits and vegetables, with
different colors, flavors, and scents, even if they are in the same plot of
land. That is why Allah says: "gardens thick with foliage (jannat
alfafa)."

Ibn Abbas (may Allah be pleased with him) and other commentators say
that "jannat alfafa" (hada’iq ghulba) means "gathered together." This is
similar to Allah's statement:

"And in the earth are neighboring plots, gardens of vines, crops, and date
palms—some growing from single roots and some from separate—
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watered with the same water, yet We make some better in fruit than

others. Surely in that are signs for people who understand." (Surah Ar-
Ra‘d: 4).

Here, Ibn Abbas's explanation of "ghulba" as "gathered together" means
when branches become entangled, the trees seem close and joined
together, pointing to proximity and clustering.

"jannat alfafa" means gardens with a multitude of trees, dense branches,
and intertwining, displaying closeness and being grouped together.

Relevance:

Then, after mentioning signs of His power regarding the resurrection of
bodies, Allah speaks of the Day of Decision (the Day of Resurrection).
The One who sends down rain and causes plants to grow can also
resurrect the dead. We see this phenomenon daily with our own eyes—
rain falls, vegetation grows; the land was barren before, no greenery, yet
suddenly plants appear. The One who brought forth this greenery can
also bring the dead back to life.

"Indeed, the Day of Decision is a set time. On the day the Trumpet will
be blown, you will come forth in groups. And the sky will be opened,
and it will become gateways. And the mountains will be set in motion,
and they will become a mirage. Indeed, Hell is an ambush. A dwelling
place for the transgressors. They will remain there for lengthy periods.
They will not taste any coolness nor any drink, except scalding water
and pus. This is a recompense exact to their deeds. Verily, they did not
expect any reckoning. And they rejected Our signs. And We have
enumerated everything in a record. So taste! We will increase you only
in punishment." (Surah An-Naba: 17-30)

Allah is telling us the Day of Decision (i.e., the Day of Judgment) is at a
fixed, appointed time. It cannot be decreased or increased, and its actual
timing is known only to Allah, as stated: "And We do not postpone it
except for a fixed term" (Surah Hud: 104).
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Allah says: Indeed, the Day of Decision is that day in which judgment
will be made among the slaves. Allah will decide between their
disagreements, between oppressor and victim, between believers and
groups of disbelievers and those who denied the Messenger. Thus, it is
the Day of Decision ("al-fasl").

It is also stated that this Day is an appointed time for those who deny
resurrection (ba‘th), as Ibn Jarir said: This Day is fixed for their
reckoning, recompense, and punishment.

"Indeed, the Day of Decision"

Ibn Uthaymeen said: It means the Day of Judgment, and it is called "the
Day of Decision" because on that day Allah will settle the disputes and
differences among His servants, judging between those of truth and
those of falsehood.

Jahannam (Hell) is one of the names of the Fire... It is named so because
of its darkness and depth—it is extremely dark and terrifying... and it is
a lurking place for the rebellious; Allah, the Exalted, has already
prepared it for them, and it exists now.

Whoever reflects on the stern warnings for the inhabitants of Hell found
in the Quran and Sunnah, as some of the righteous predecessors said: I
am amazed—how can the one fleeing from Hell ever sleep, and how can
the seeker of Paradise sleep either?

The punishment with which Allah has threatened us is near; there is only
death separating a person from it, and one never knows when he will die.

Surah An-Naba contains lessons, wisdoms, and signs from Allah, the
Exalted, that bring certainty and faith. We pray that Allah enables us and
you to benefit from His Book. (Tafsir Ibn Uthaymeen)

On the Day the Trumpet is blown, you will come forth in groups.
Mujahid (may Allah have mercy on him) said: in groups. Ibn Jarir (may
Allah have mercy on him) said: every nation will come with its Prophet,
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as Allah the Exalted says: "On the Day We will call every people with
their leader" (Surah Al-Isra: 71).

In Sahih Bukhari, it is narrated from Abu Huraira (may Allah be pleased
with him) that the Prophet % said: "Between the two trumpet blasts,
there will be forty (periods)." The companions asked: Forty days? He
replied: "I do not know." They asked: Forty months? He said: "I do not
know." They asked: Forty years? He said: "I do not know." Then he
said: Then Allah will send down rain from the sky and people will grow
just like vegetation grows. In the human body there is a bone (‘ajb al-
dhanab, the tailbone) that will not decay, and from it, on the Day of
Resurrection, the human body will be recreated.

"On that Day the Trumpet will be blown"—the Trumpet is a horn into
which an angel will blow. There are said to be two blasts: one is the
Blast of Swoon (Sa‘q), as mentioned in the Quran: "And the Trumpet
will be blown and all who are in the heavens and all who are in the earth
will swoon away except whom Allah wills" (Surah Az-Zumar: 68), in
which all creation will die. The second blast is the Blast of Resurrection
(Ba‘th), where people will be raised again.

Some scholars also hold the opinion of three blasts, which are: the Blast
of Terror (Faza‘), the Blast of Swoon (Sa‘qg/death), and the Blast of
Resurrection (Ba‘th/being brought back to life).

Here, what is meant is that the blast of the Trumpet referred to is the
blast of resurrection (ba‘th), and everyone agrees that with this blast, all
will come out of their graves and will come forward in groups, as Allah
said: "We will call every nation with their leader" (Surah Al-Isra: 71).
"Leader" (imam) may refer to their prophet, their scripture, or any other
leader. As the Prophet % said: "A prophet will come and with him will
be one man, with others there will be two, and with some there will be
none."

"And the sky will be opened and will become gates"—this refers to
pathways and splits being created, so that the angels may descend. The
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Qur’an mentions the rending and splitting of the sky in several places,
such as: "When the sky is split open" (Surah Ar-Rahman: 37).

These "gates" will actually be cracks and fissures that occur in the sky
due to the terrors of that Day. After that, it is said: "And the mountains
will be set in motion and will become a mirage"—meaning Allah will
move the mountains; they may appear fixed, but will actually pass away
swiftly, and eventually become like a mirage—neither high nor low,
everything leveled.

The Qur’an describes different states of mountains, detailing their stages
of destruction on the Day of Judgment:

1. The mountains will be lifted and shattered:
In Surah Al-Haqqah (69:14), it is said: "And the earth and the
mountains will be lifted up and crushed with a single blow."
Explanation: This refers to the initial stage of Judgment Day, when
the strong and firm mountains will be uplifted from their places
and pulverized with a single blow.

2. The mountains will scatter like wool:
In Surah Al-Qari‘ah (101:5), it is stated: "And the mountains will
become like fluffed wool."
Explanation: This stage points to the complete dissolution of the
mountains. Just as wool is light and scattered, the mountains will
lose their structure, becoming weightless and dispersed.

3. The mountains will crumble and become dust:
In Surah Al-Wagqi‘ah (56:5-6), it is mentioned: "And the
mountains will be shattered, becoming dust, then they will become
scattered particles."
Explanation: This is the final stage, when the mountains have been
completely ground down into dust, appearing as tiny particles
floating in the air.

Conclusion and Message:
These verses manifest Allah's absolute power. Mountains, which
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symbolize strength and stability in this world, will be destroyed with a
single command on the Day of Judgment. This image draws human
attention to the reality that everything in the world is perishable, and
only Allah’s Being will remain. The purpose of these verses is to instill
belief in the Day of the Hereafter and encourage its preparation.

This "dust" is similar to the tiny particles we see floating in the air when
sunlight shines into a room—minuscule and weightless. These particles
are so delicate that they cannot be caught by hand, illustrating how
insignificant and trivial the mountains will become.

The mountains will be ground into dust and carried away by winds. As
stated in another verse: "And you see the mountains, thinking them
solid, but they will pass by as clouds" (Surah An-Naml: 88). They will
vanish completely, leaving not a single trace, and finally become like a
mirage—an illusion without any true existence. This could mean the
mountains will appear as a mirage to the viewer, or that they will be
entirely gone, just as a mirage is actually nothing.

Thus, these are the states of mountains described by Allah in His Book.
Interpretation of Surah An-Naba's verse “I3taja Cils”;

"Indeed, Hell is a lookout/ambush"
Meaning: No one will enter Paradise until he has passed by Hell; if

he possesses the permit for salvation, he will be saved—otherwise,
he will be stopped there. [Ibn Kathir: 4/464]

Scholars have provided various explanations for this phrase:

Place of confinement (Ambush of Hell):

According to Mugqatil, "It is a watchpost" means the place where
disbelievers will be detained.

This interpretation presents Hell as a place already prepared and waiting
for the disbelievers.
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Path or Crossing:

Some commentators point to this as referring to the pathway of Hell.
The Prophet % said: "A bridge (Sirat) will be laid over Hell, and people
will pass over it in groups." (Sahith Bukhari)

On this bridge, there will be hooks (kalalib) that will snatch people and
throw them into Hell. Some of the righteous predecessors (Salaf) said
"mirsaadan" describes this crossing, where the disbelievers will be
apprehended.

Quranic Reference:

Allah says: "And every one of you will come to it; this is with your Lord
a determined decree" (Surah Maryam: 71).

According to this verse, every human must pass by Hell, and its keepers
(guards of Hell) are waiting for the arrival of the disbelievers.

Interpretation of "It is a watchpost' in Surah An-Naba:

Some scholars say it means Hell itself is eagerly awaiting the
disbelievers, lying in ambush for them—just as a guard watches those
who pass by. It repeatedly asks: "Is there anyone else? Is there anyone
else?"

Ibn Jarir (may Allah have mercy on him) interprets "mirsaadan" as a
"place of surveillance," where Hell watches over and lies in wait for
those passing by.

The summary of all these interpretations is: "Indeed, Hell is lying in
wait." It is prepared for the disbelievers, already existing and created.
The Prophet ¥ saw it and saw some of those punished within it. He saw
‘Amr bin Luhayy Al-Khuza‘i—the first to change the religion of
Ibrahim and the originator of freeing animals in the names of idols—
dragging his intestines in Hell. He also saw a woman being punished for
imprisoning a cat.

This Hell is already prepared for those disbelievers. It exists now and is
waiting, lying in ambush. As Allah says: "Indeed, Hell is lying in wait."
It waits for them as they pass by; hooks will snatch those whom Allah
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has decreed to enter it. Likewise, the keepers of Hell watch over those
who are brought there and those already within.

Thus, Hell lies in wait for the disbelievers, as Allah says: "Prepared for
the disbelievers." (Surah Aal Imran: 131).

Tafsir of the verse “They will remain therein for ages” (Surah An-
Naba: 23):

This means these people will stay in Hell for "ages," where "ahgaban"
(ages) is the plural of "hugb," representing a period of time. The
righteous predecessors (Salaf) differed on the specific length of a
"hugb," but such details are not significant. On examining the books of
tafsir, it can be said this points to endless, limitless periods of time,
regardless of the original duration of a "hugb." Or, it may refer to the
duration for specific types of punishment, such as boiling water (hamim)
and pus (ghassaq). After enduring punishment for such periods, they will
be given other types of punishment, as Allah says: "And other (torments)
of similar kinds in pairs" (Surah Sad: 58).

Eternity of Hell:

It is absolutely not the case that Hell will cease to exist. According to the
consensus of Ahl al-Sunnah, Hell will remain forever and will never
perish. Just as the Throne (‘Arsh) and the Footstool (Kursi)—creations
of Allah—will never be annihilated, and the blessings of Paradise such
as Houris and youth will remain forever, so too will Hell be eternal.
Both Paradise and Hell will always exist. The idea that Hell will end is
mistaken and contradicts the proofs for its eternity.

Tafsir of Surah Hud (11:107):

Allah says: "They will abide therein as long as the heavens and the earth
endure, except as your Lord wills."

Here, the exception ("except") is only to confirm Allah’s absolute will—
not to imply any actual possibility of Hell ending. This is similar to what
occurs in Surah Al-Fath (27:48): "You will surely enter Masjid al-
Haram, if Allah wills, secure, shaving your heads and cutting your hair."
The entry was certain, but the Prophet 2 mentioned Allah’s will out of
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humility. Likewise, the exception in Surah Hud highlights Allah’s total
sovereignty, not any doubt about the eternity of Hell.

From Tafsir al-Qurtubi regarding "They will remain therein for ages":
It means they will be everlasting in Hell for as long as the ages
(ahgaban) persist, and these never end; as soon as one age finishes,
another follows.

Tafsir of the verse “Except scalding water and pus” (Surah An-
Naba: 25):

Hamiman (scalding water):

According to Abu Al-‘Aliyah and Rabi‘ bin Anas, this is an exception
from "coolness" (bard); that is, there will be no coolness in Hell—only
extremely hot, boiling water.

According to Ibn Kathir, it is water that has reached the utmost degree of
heat and boiling.

Ghassaqgan (pus-filled matter):
According to Abu Al-‘Aliyah, it is an exception from "drink" (sharaab);
in Hell, the only thing to drink will be this filthy, foul matter.

Ibn Kathir explains that this refers to the extremely foul-smelling and
cold discharge in Hell—collected from the pus, sweat, tears, and wounds
of the people of Hell. Its coldness and stench will be unbearable.

Unique Feature of Ibn Kathir’s Tafsir:
Ibn Kathir (may Allah have mercy on him) has combined both of the
interpretations from the Salaf (Abu Al-‘Aliyah, Rabi‘ bin Anas):

« Hamiman (boiling water) represents the extreme of heat.
« Ghassagan encompasses both the aspects of coldness and filth.

This interpretive harmony is a hallmark of Ibn Kathir’s methodology,
where he unites different views in light of the Qur’an and Sunnah.

Some scholars say that ghassagq is the filthy discharge from the bodies of
Hell’s inhabitants, such as pus and other fluids that flow from their
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bodies. Other scholars consider it to be extremely cold material. Thus,
Hell’s torment is of two types:

« Burning heat (al-ihraq), which "hamim" (boiling water)
represents.

.« Severe cold (az-zamhareer), as the Prophet £ said: "Hell
complained to its Lord: 'Parts of me are eating each other.' So
Allah granted it two breaths: one in winter and one in summer. The
extreme heat you feel is from its heat, and the extreme cold you
feel is from its cold (zamhareer)." (Sahih Muslim)

This proves that the inhabitants of Hell will be tormented by both
scorching heat and freezing cold.

Ibn Kathir, in his tafsir, has embraced both meanings for "Except
scalding water and pus". Ibn Jarir explained that the original meaning of
"ghassaq" is "anything that flows or drips." Therefore, ghassaq refers to
the foul material that drips from the wounds, burning flesh, eyes, nose,
and pores of Hell’s residents. It exudes from their sexual organs, skin,
and pores, and is unbearably cold as well as extremely offensive.

Thus, Allah described it as "Except scalding water and ghassaq (pus),"
where hamim 1is scalding hot water, and ghassaqg is the extremely cold
discharge like pus, sweat, and tears. Abu Al-‘Aliyah clarified the
distinction: "Hamim" is the exception to "coolness (bard)," and
"ghassaq" is the exception to "drink (sharab)." Rabi‘ bin Anas likewise
confirmed this tafsir.

The word ghassaq is also connected to "ghasaq al-layl" (the cold
darkness of the night), which denotes extreme cold. Similarly, "ghasaq
al-jarh" refers to the pus and fluids leaking from wounds. Thus, "Except
scalding water and ghassaq" combines meanings of unbearable heat and
freezing cold.

"A fitting recompense"—this punishment matches their corrupt deeds
exactly, for recompense is given in measure to actions. Their
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punishment 1s the logical outcome of their states and deeds. May Allah,
by His grace and mercy, protect us.

"Indeed, they did not expect a reckoning."

This means they did not believe in any place where they would be repaid
for their deeds or subjected to judgment. The interpretation of "they did
not expect a reckoning" also includes that they did not fear it. Although
"rajaa" literally means hope for something desirable, how does it come
to mean fear here? Some scholars explain that when "rajaa" is used in
the negative, it indicates fear. Thus, "they did not expect a reckoning"
means "they did not fear the reckoning." This is the view of scholars like
Mujahid and Qatadah. Other scholars, like Al-Farra’ and Al-Zajjaj,
relate "rajaa" to false hope, which fits with the fear of disappointment.

As for "A fitting recompense," it means their punishment matched
exactly the corrupt actions they committed in the world. This opinion is
supported by scholars like Mujahid, Qatadah, and others.

The verse is then repeated: "Indeed, they did not expect a reckoning,"
emphasizing that they never considered the possibility of reward or
punishment for their actions. Next, "And they repudiated Our signs"
refers to their rejection of the proofs and signs sent by Allah through His
messengers, and their continued obstinacy. The word "kidhaban"
(repudiation) expresses their repeated denial, being in the form of a
verbal noun (masdar).
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"And We have enumerated everything in a record"

Whether it 1s small or large—"We have counted it in a record" means
We have written it in the Preserved Tablet (al-Lawh al-Mahfuz).
Therefore, criminals should not fear that they will be punished for any
crime they did not commit, nor should they assume their deeds will be
lost or that even a particle will go unaccounted. [As-Sa‘di: 907]
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Regarding the verse "And We have enumerated everything in a record"
—it means that Allah is aware of all the deeds of His servants and has
preserved them. He will reward the deeds—good with good, and evil
with evil. Some scholars interpret "kitaban" (a record) as a noun,
meaning "We have counted everything as a comprehensive record.”" In
this case, it becomes the verbal noun (masdar) of "We have counted it,"
while others consider it a "state" (haal), signifying that everything is
already written and decreed.

Some scholars say this verse refers to the Preserved Tablet (al-Lawh al-
Mahfuz), where Allah has written every detail, including the actions of
the people of Hell and their punishment. Ibn Jarir leans towards this
view and says that the verse points to everything's recording in detail,
precisely and quantitatively. Other commentators interpret "kitaban" as
the record kept by angels, as mentioned in other verses.

"He does not utter a word except that with him is an observer ready (to
record it)" (Surah Qaf: 18).

"But surely, Our messengers record whatever they plot" (Surah Az-
Zukhrut: 80).

"Indeed, We were recording what you used to do" (Surah Al-Jathiyah:
29).

Another interpretation, in accordance with the context of reckoning and
account, 1s that Allah warns of reward and punishment by stating that all
deeds are preserved. Every small and large action 1s recorded. Indeed,
Allah has written everything in the Preserved Tablet, including the deeds
of the servants and their due reward or punishment. The angels also
record these deeds, ensuring that every action will be accounted for.

Practical Reflection:

This verse serves as a reminder to believers to hold themselves
accountable. Every word and action is being recorded by the angels—
not for the individual's benefit, but against them. On the Day of
Judgment, these records will be handed over and weighed on the scales.
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Instead of wasting time in idle talk or sin, one should focus on praising
and remembering Allah, and dedicate time to beneficial deeds.

Whenever the thought of looking at or doing something forbidden arises,
remember that everything is being recorded by Allah and the angels.
These are the burdens a person will carry on their back on the Day of
Judgment, and will receive recompense or punishment for them.

A believer who is aware of this reality will incline toward piety,
vigilance, and self-accountability—reducing sins and increasing good
deeds. As Allah says: "And you do not do any deed, nor recite any
portion of the Qur’an, nor do you do any action, but We are witnesses
over you when you are immersed therein" (Surah Yunus: 61). Knowing
that Allah and the angels are witnessing and recording every moment, if
someone intends to disobey Allah, where can they hide? If one acts with
the intention to please people rather than Allah, what will be their
outcome?
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"So taste! We will not increase you except in punishment."

Abdullah bin ‘Amr (may Allah be pleased with him) said: There is no
verse revealed to the dwellers of Hell harsher than "So taste! We will not
increase you except in punishment", meaning they will continually
remain in increasing torment [al-Tabari: 24/169].

"So taste! We will not increase you except in punishment"

At every moment, their punishment will grow—this 1s considered the
most severe verse regarding the torment of Hell’s inhabitants. May Allah
protect us from it (Tafsir Sa‘di).

Allah says: "Now taste! We will not increase you except in
punishment"—this address is for the people of Hell, declaring their
torment will only intensify. As Abdullah bin ‘Amr stated: "There is no
verse harsher for the people of Hell than: '"Now taste! We will not
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increase you except in punishment' (Surah Sad: 58)."
They will be in ever-increasing punishment with no end.

Allah describes the honor and eternal felicity prepared for the righteous:
"Indeed, for the righteous is achievement" (Surah An-Naba: 31). Ibn
Abbas and al-Dhahhak interpreted "mafaz" (achievement) as a "place of
rest and comfort," while Mujahid and Qatadah understood it as
"success—they escaped Hell." Ibn Abbas’s explanation is most evident,
because the following verse mentions "gardens and grapevines" (Surah
An-Naba: 32).

"Gardens" denote orchards full of date palms and other trees.

In Allah’s statement, "Indeed, for the righteous is achievement," Ibn
Abbas and al-Dhahhak explained "mafaz" as a "place of comfort"—but
linguistically, "mafaz" is derived from the root "faz" (to achieve
success), meaning attaining one’s goal and escaping something dreadful.
For example, "faza fulan" ("so-and-so succeeded") means he achieved
his objective and escaped harm. Likewise, "al-falah" (success) signifies
attaining what is desired and escaping what is feared.

Thus, mafaz means attaining one’s goal and salvation from what is
dreaded, as Abu Ja‘far Ibn Jarir said. In its essence, it may also signify
the place of success, 1.e., Paradise. Allah, in the next verse, describes its
bounties: "gardens and grapevines" (Surah An-Naba: 32). Here, gardens
and grapevines explain "achievement." This is why Ibn Abbas and al-
Dhahhak explained it as a "place of rest and comfort."

"Indeed, for the righteous is achievement. Gardens and grapevines"
indicates that gardens and grapevines represent what success substitutes,
and this substitution can be understood as part of the achievement, or it
emphasizes the abundance of Paradise’s blessings. However, it is clear
that Paradise is not limited to just gardens and grapevines; it also
includes rivers, palaces, companions, youthful servants, and countless
blessings known only to Allah. If we take this substitution
comprehensively, it is a form of amplification highlighting the greatness
of the gardens and grapevines.
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Ibn Jarir (may Allah have mercy on him) explained: It is as if Allah said,
"Indeed, the righteous will attain success," meaning they will achieve
what they desire—gardens and grapevines—serving as a sign of their
deserved reward and salvation from fearful things.

Gardens and grapevines:

Ibn Kathir (may Allah have mercy on him) interpreted "gardens and
grapevines'" as gardens filled with date palms and other trees. However,
not every garden is called a "hadigah" (enclosed garden). "Hadigah"
specifically refers to a garden surrounded by walls. The Arabic word
"hadiqah" comes from "thdaq" (enclosure), because it is surrounded,
making it distinctive from a general garden.

Grapevines are especially mentioned because grapes are among the
finest, most beneficial, and beautiful of fruits and trees. But the blessings
of Paradise are far beyond anything seen, heard, or imagined by anyone.
As Allah says elsewhere: "Whenever they are provided with fruit
therefrom, they will say, "This i1s what we were provided with before,'
and it will be given to them in resemblance" (Surah Al-Baqarah: 25).
Some scholars say this means the fruits will resemble each other, while
others say they resemble worldly fruits in appearance but differ in size,
taste, and true nature. For example, they may recognize pomegranates or
grapes, but the fruits of Paradise will be very different from those in this
world.

Gardens and grapevines are just some of the delights prepared for the
inhabitants of Paradise. The Qur’an does not repeat Paradise’s details
meaninglessly; rather, in each context, Allah highlights specific aspects
suited to the topic—such as "layered bananas" (at-talah al-mandud),
"flowing water" (al-ma’ al-maskub), and "fruits never ending,
unseasonal and unrestricted" (Surah Al-Waqi‘ah: 31-33). In Paradise,
there are no seasonal limits or restrictions; its blessings are eternal and
unrestricted. As Allah says: "[And therein is whatever the souls desire
and that which delights the eyes, and you will abide therein eternally]"
(Surah Az-Zukhruf: 71). And another verse: "For them therein is fruit,
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and for them is whatever they request" (Surah Ya-Sin: 57). Whatever
they want will be given instantly without limit.

Thus, gardens and grapevines are part of the countless blessings
prepared for the righteous in Paradise.

"[And companions of equal age, with full, swelling breasts]" (Surah An-
Naba: 33).

This refers to the Houris (Hoor al-‘Ain) of Paradise, described as
"kawa‘ib" (maidens with prominent, firm breasts). Ibn Abbas, Mujahid,
and other commentators explained "kawa‘ib" as "nawahid" (maidens
with prominent, firm breasts)—meaning their chests are full and firm,
not sagging, as they are virgins, delicate, and of equal age. Ibn Jarir also
said "kawa‘ib" refers to breasts which are full and round, as if shaped
like a ball; Arabs commonly used the word "ka‘b" (round prominence or
bone) metaphorically in their poetry and praise. This feature was
considered a mark of beauty among both Arabs and non-Arabs.

Al-Dhahhak interpreted "kawa‘ib" as "‘adhara" (virgins), though this is
implied rather than literal meaning. However, the primary meaning of
"kawa‘ib" is prominently full and rounded breasts—which is what is
meant here. And Allah knows best.

"Atraban" (of equal age) means that they are all of the same or
comparable age, in the prime of youth—mnot old, not wrinkled, nor in any
state that would diminish their beauty or allure. Their equal age is part of
their perfection, since a large difference in age can sometimes decrease
attraction. In worldly life, women often fear aging, especially as they
approach their thirties, because society tends to believe that youth and
beauty diminish with time. But in Paradise, these companions will
remain forever in the freshness of youth.

Ibn Qayyim (may Allah have mercy on him) said:

In explaining the verse "Indeed, for the righteous is achievement:
Gardens and grapevines, and companions of equal age with full,
swelling breasts" (Surah An-Naba: 31-33), he states that "kawa‘ib" is
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the plural of "ka‘b," which refers to a virgin whose breasts are fully
rounded. Qatadah, Mujahid, and other commentators, including al-Kalbi,
explained that their breasts are round and full, like pomegranates—not
hanging or loose. The root meaning of the word relates to roundness and
prominence, highlighting the perfection of their appearance.

Allah’s Statement: "And a cup, full to the brim" (wa ka’san dihaqgan,
Surah An-Naba: 34):

Ibn Abbas said: It is plentiful and drunk in succession; Ikrimah said:
pure and clear; Mujahid, Hasan, Qatadah, and Ibn Zayd said: "dihagan"
means full and overflowing.

These are among the many types of blessings: gardens and green
meadows, the most lush and vibrant, the most beautiful views,
companions of perfect beauty and equal age, and goblets——clear,
abundant, and continuously served. Here, Allah described the goblet as

"dihaqan" (full to the brim).

Some scholars say: It is only called a "ka’s" (goblet/cup) when it
actually contains a drink; others specify that it is only called a goblet
when it contains wine. It is said: The people of the goblet should
encourage each other towards goodness and forbid evil among
themselves.

Among the Arabs, "ka’s" (goblet) was generally used for wine; thus,
some of the early generations interpreted it as referring specifically to
wine.

"Dihagan"—Mujahid, Hasan, Qatadah, and Ibn Zayd said it means full
and overflowing. Ibn Abbas said: abundant and drunk in succession.

It is also narrated from Ikrimah and Zayd bin Aslam that it means pure
and clear, though this is not a literal meaning of "dihaqan," but perhaps
it refers to the common qualities known for the wine of Paradise.
Otherwise, the meaning of "dihagan" is: in succession and abundant—
these are its two attributes.
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And Allah’s statement: "They will hear therein neither ill speech nor
denial" (Surah An-Naba: 35)—as He said: "Therein, they will hear no
vain talk nor any sinful speech" (Surah At-Tur: 23)—that is, there will
be no idle or sinful talk, for it is the Abode of Peace—everything is safe
and free from defect.

The pronoun in "They will hear therein no ill speech" (la yasma‘una fiha
laghwan) likely refers to Paradise, though some say it refers to the wine.
In this world, gatherings involving wine are filled with vain talk,
cursing, and nonsense; reason is lost. Some people of earlier times—
even as noted by Muhammad al-Ameen al-Shangeeti—would prohibit
wine for themselves due to such effects. He writes, under the verse from
Surah al-Ma’idah "Indeed, wine and gambling...," about a man who,
under the influence of wine, used his own urine for ablution, then said:
"All praise is due to Allah, who made prayer a light and water pure."

Another man, intoxicated, fell to the ground. When his family
questioned him, he replied: "I tired myself all night trying to catch the
moon, so I fell asleep on the ground." Upon regaining his senses, he
realized his state.

Such are the effects of wine.

Even today, some people abandon wine after their wives see them
vomiting after drinking, licking up their own filth. When they regain
their senses, they repent from drinking.

So Allah’s statement that in Paradise there will be no vain or false
speech means: some say this refers to wine gatherings, but the most
correct view is that in Paradise, there will be no vain speech of any
kind—whether in the context of drinking or otherwise. Paradise is free
from "laghw" (idle, false, or vain speech). Here, Allah mentions it in the
context of blessings, showing that vain speech is a type of torment, and a
person should avoid gatherings of idle talk.
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"Laghw" refers to every false or meaningless word; in Paradise only
pure speech will be heard. Anyone seeking tranquility and blessings in
this world should safeguard their own gatherings and make sure they
serve a real need; if they become too lengthy or numerous, idle talk is
likely, and Satan will enter. Avoiding false, idle, and vain speech is
necessary.

Most people bring harm upon themselves when they go to places of idle
talk ("laghw'")—just to find out what people are saying, or out of
curiosity—and end up troubled and distressed. Such places, especially
those where people criticize religion, faith, and religious people, are like
a stinking corpse that a person keeps turning over.

"And no denial" (wala kidhaban, Surah An-Naba: 35)—that is, no one
will call another a liar; as Ibn Jarir said, in Paradise there will be only
truth, beauty, perfection, delight, joy, and comfort—everything will be
pure.

And Allah says: "A reward from your Lord, a gift, sufficient" (jaza'an
min rabbika 'atan hisaban, Surah An-Naba: 36)—these blessings are
given by Allah as a reward for deeds, through His grace, generosity, and
mercy; "hisaban" means enough, complete, abundant, and wide. The
Arabs say: "He gave me so much, I was satisfied" and "Hasbiyallah"
("Allah is sufficient for me").

Ibn Kathir mentioned the scholarly views on "hisaban": These blessings
are from Allah in return for deeds, but in reality, they are primarily due
to Allah’s grace and mercy—no deed alone is enough for entry into
Paradise; ultimately, it is Allah’s mercy and favor.

"Ata'an hisaban" means enough, complete, abundant, plentiful; and
according to Ibn Qutaybah—"ata'an hisaban" means "very much." Ibn
Jarir says "hisaban" means "accountable;" Allah has given them so much
they are satisfied, as in: "Allah is pleased with them and they are pleased
with Him" (Surah Al-Ma’idah: 119).
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About the verse "They will not hear therein any idle talk or falsehood"
(Surah An-Naba: 35):

This verse is similar in meaning to Surah At-Tur (52:23): "They will not
hear vain speech nor any sinful talk."

In Paradise, there will be no idle or harmful speech, nor any false or
baseless words. Paradise 1s "Dar al-Salaam" (the Abode of Peace),
where everything is free from defect and imperfection; only pure and
pleasant speech is heard there.

Tafsir of Surah An-Naba (78:37-38):

The verse "Lord of the heavens and the earth and whatever is between
them, the Most Merciful. They possess no ability to speak to Him"
connects to the previous verse "Reward from your Lord" (Surah An-
Naba: 36), indicating that this reward and recompense are manifestations
of Allah’s Lordship. This verse emphasizes that no one can speak to
Allah without His permission, as stated in Surah Al-Bagarah (255):
"Who is it that can intercede with Him except by His permission?" and
in Surah Hud (105): "On the Day it comes, no soul will speak except by
His permission."

Ibn Jarir and Ibn Kathir agreed that "They possess no ability to speak to
Him" means no one can initiate speech or intercession without Allah’s
leave. This ruling applies to intercession, questions, or any kind of
speech.

Tafsir of Surah An-Naba (78:38):

The verse "The Day that the Spirit and the angels will stand in rows;
they will not speak except one whom the Most Merciful permits and he
will say what is correct"—the "Spirit" is interpreted as Jibril (Gabriel),
as stated by Sha‘bi, Sa‘id ibn Jubayr, and al-Dahhak. As in another
verse: "The trustworthy Spirit brought it down upon your heart so that
you may be among the warners" (Surah Ash-Shu‘ara: 193—194). Other
scholars, such as Mugqatil bin Hayyan, state that the "Spirit" refers to
Allah’s most honored and nearest angel, bearer of revelation.
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Regardless of the interpretation, mentioning Jibril among the angels here
highlights his high status. "Standing in rows" shows the immense
greatness of the Day of Judgment, when these mighty angels—who
never sin or disobey—will be quiet and stand in humility. If even such
great and powerful beings cannot speak without Allah’s permission, then
what can sinful humans do?

The Prophet % said: "I have been permitted to describe one of the angels
who bear the Throne: the distance between his earlobe and his shoulder
is seven hundred years’ travel." Yet, even such angels will not speak that
Day except with Allah’s permission, and only truthfully.

Tafsir of Surah An-Naba (78:39):

The verse "That is the True Day; so whoever wills, let him take a return
to his Lord"—the "True Day" means the Day of Judgment is inevitable
and definite. Allah invites people to adopt a path of repentance and
return to Him. Ibn Kathir explained this verse gathers two meanings:
"Wasilah and ma'ab"—where "ma'ab" means to return to Allah, as to a
refuge, and "wasilah" as the path that leads to Allah.

Tafsir of Surah An-Naba (78:40):

Verse: "Indeed, We have warned you of a near punishment, the Day
when a man will observe what his hands have sent forth, and the
disbeliever will say, 'Oh, would that I were dust!""

Regarding "a near punishment", Qatadah interpreted it as a worldly
punishment, while Muqatil said it referred to the Battle of Badr.
However, Ibn Kathir interpreted it as the Day of Judgment, because in
Islamic teaching, the Day of Judgment is considered near: "Surely, what
1S coming is near."

Conclusion of the Tafsir for Surah An-Naba (78:40):

On that Day, every person will see the deeds he has done—good or bad.
Allah says: "And the record will be placed, and you will see the
criminals fearful of what is within 1t" (Surah Al-Kahf: 49). As for the
disbeliever, he will wish he had never existed, saying: "Oh, would that I
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were dust!". This wish arises when he witnesses Allah’s judgment upon
the animals, and sees that Allah commands the animals to become dust.
Watching this, the disbeliever will wish for the same fate, preferring
annihilation over eternal punishment.

This vivid image invites serious contemplation on the outcome of
disbelief and sin, so that a person can prepare and understand the
inevitable reality of the Hereafter.

Shaykh Ibn ‘Uthaymeen commented:

"That is the True Day" means the day we told you about is the real day;
"true" is the opposite of "false," meaning it is a confirmed day in which
justice will prevail—it is the day when neither wealth nor children will
be of benefit, except to one who comes to Allah with a pure heart.

"So whoever wills may take a return to his Lord" means: Whoever
wishes can act in a way that he returns to Allah and seeks Him, i.e., by
performing righteous deeds as per Allah's pleasure.

This statement is further clarified by another verse: "For whoever among
you wills to take the straight path. And you will not will except that
Allah, Lord of the worlds, wills" (Surah At-Takwir: 28-29).

This means that, although we have choice in our actions and desires,
ultimately it all returns to Allah’s will: "You will not will except that

Allah wills."

Allah mentioned this so that a person does not rely solely on himself or
his own desires, but understands all is connected to Allah’s will—so one
seeks guidance from Allah, who gives it to whomever He wishes and is
pleased with.

A person should not claim, "I am free; [ do as I wish and act as I want."
Rather, as we say, matters are as they are—but you are tethered to the
will of Allah Almighty.
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"Indeed, We have warned you of a near punishment" means that Allah
has warned us of a punishment that is impending—the Day of Judgment.

The Day of Judgment is near, even if the world remains for millions of
years; it 1s still close. Allah says: "On the Day they see it, it will be as if
they had not remained except an afternoon or a morning thereof” (Surah
An-Nazi‘at: 46).

So this punishment, which Allah has warned us about, is near; the
barrier between a person and the Day of Judgment is only death, and no
one knows when he will die.

"A person may wake up in the morning and not reach the evening, or
reach the evening and not see the morning; therefore, we should be
serious about our deeds and make use of the opportunity before it slips
away."

(Tafsir Ibn ‘Uthaymeen)

End of the Tafsir of Surah An-Naba.

Summarized points from Fath al-Qadeer and Ahsanul Bayan:

1. When the Messenger of Allah (peace be upon him) was granted the
robe of prophethood, and he conveyed the message of
monotheism, the Hereafter, and recited the Qur’an, the disbelievers
and polytheists would ask each other: Is the resurrection really
possible, as this man claims? Or is this Qur’an truly revealed from
Allah, as Muhammad (peace be upon him) says? Through
questioning, Allah first highlighted their attitude, then Himself
provided the answers.
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. Some have explained that every nation will come to the plain of
gathering with its messenger. This will be at the second blowing of
the trumpet, when all people will rise from their graves. Allah will
send down rain from the sky, by which mankind will grow forth
like crops. All of a person’s body will decay except the last part of
the backbone (tailbone); from it, all creatures will be reassembled
on the Day of Resurrection. (Sahih Bukhari)

. That is, pathways will be opened for the angels to descend, and
they will come down to earth.

. The sand which, from a distance, appears to be water—the
mountains too will become like something that only appears from
afar.

. The punishment is in accordance with the deeds they performed in
this world.

. This refers to the Preserved Tablet (al-Lawh al-Mahfuz), or the
record kept by the angels. The first meaning is more correct.

. Kawa ‘ib 1s the plural of ka ‘ibah, which is derived from ka ‘b
(ankle, or something prominent); their breasts will have a similar
prominence, signifying their beauty. Afrab means companions of
equal age.

. Its greatness, awe, and majesty will be such that initially no one
will dare speak; thus, without His permission, no one will be able
to utter a word for intercession.

. When the disbeliever witnesses the horrific punishment, he will
wish for annihilation. Some say Allah will judge between animals
with fairness—even if a horned goat wronged a hornless one, its
right will be fulfilled. After this judgement is done, Allah will
command the animals to become dust. At that moment, even the

disbelievers will wish they were animals and could become dust
(Tafsir Ibn Kathir).
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Part Eleventh - Lessons Derived from the
Surah

Lessons Derived from the Surah:

At the end of every surah, we discuss the practical takeaways—over
4,000 in total—that help us apply the Qur’an’s teachings in our daily
lives. These lessons are gathered from the book "Ahdaf wa Asbaaq al-
Qur’an" by Arshad Bashir Umari Madani.

Through these eleven sections, this series aims to help us form a
meaningful connection with the Qur’an, blending traditional knowledge
with fresh insights. The purpose of this journey is to inspire, educate,
and draw us closer to Allah. Let’s begin.

Main Themes:

« Proof of resurrection after death (verses 1-5)

« Mention of Allah’s power and blessings in the universe (verses 6—
16)

« Description of the establishment of the Day of Judgment, its
conditions, the fate of the rebellious in Hell, and the reasons for
this (verses 17-30)

« Mention of the reward for the righteous in Paradise (verses 31-36)

« Warnings to the disbelievers through the horrors of the Day of
Judgment (verses 37—40)

Some Key Lessons:

« Allah is capable of resurrection after death; arguments supporting
this are provided.

. Belief in the Hereafter is a pillar of faith—without it, faith is
incomplete. Allah has concealed the exact time of the Day of
Judgment for profound wisdom, but has shown some of its signs so
Muslims stay prepared.
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In every era, Satan deceives humans easily regarding the Hereafter.
The concept of reincarnation reduces the status of God, as it
portrays the deity as merely an observer and not one who
administers justice, while in Islam it is "jaza’an wifagan"—full and
complete justice is given to all (Malik Yawm al-Din).

The disbelievers and polytheists mocked the Day of Resurrection
through mutual questioning, but when it actually occurs, they will
realize how great and dreadful it really is.

"Alam naj‘al al-arda mihada"—the surah mentions proofs of
Allah’s power, reminding us that He is not limited by the earth or
the heavens, and the One who created all these things is the same
One telling us about the Day of Judgment, yet people deny His
message!

The Day of Judgment is the day of true decision, when it will be
determined who is fortunate and who is wretched. The timing is
fixed, but only Allah knows it.

"Labithina ftha ahgaban"—The polytheists and disbelievers will
remain in Hell forever; they will not get food that relieves hunger,
but things that increase their torment.

"Inna lil-muttaqina mafazan"—Believers are given glad tidings of
Paradise and its eternal delights after temporary trials and failures
in this world.

The coming of the Day of Judgment is certain and inevitable.

On that Day, only the one whom Allah allows will be able to
intercede, and intercession will be for only whom Allah permits.

Verses and Hadees

Verse
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Translation: Surely, Hell is lying in wait (21), a place of return for
the transgressors (22). There they will remain for ages (23). They
will not taste any coolness or drink in it (24) except boiling water
and pus (25)—an appropriate recompense (26). Indeed, they did
not expect a reckoning (27), and they denied Our signs repeatedly
(28). And We have enumerated everything in a record (29). So
taste! We will not increase you except in punishment (30).

Hadith:
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Translation: Abdullah bin Raja’, Isra’il, Abu Ishaq, and Nu’man
bin Bashir (may Allah be pleased with him) narrated: I heard the
Messenger of Allah (3) say, "The person who will have the
lightest punishment in Hell on the Day of Judgment will be the one
who will have two embers placed under the arches of his feet;
because of them his brain will boil just as a cauldron boils" (Sahih
Bukhari: 6562).

Verse 2
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"They will not hear there any vain talk nor any falsehood. They will
receive a reward from your Lord (for their righteous deeds) which will
be an adequate and ample reward."

Eleventh Section — General Information

Comprehensive information on various topics and titles of the Surah,
including refutation of Israiliyat opposing Islam, invalid and
unauthenticated narrations, and refutation of deviant beliefs, theories,
and doubts—whether linguistic, Islamic thematic, or based on modern
research—especially those chains of narration which Ibn Kathir has
judged as weak in Surah An-Naba.

Examples of weak and refuted narrations:

1. From Abu Umamah, from the Prophet £:
Arabic text:
[all caialld LD ) 5 o) jed e L) Al g cla gy () 810 gl ¢ e
A Call Call () @0 ialld ¢ gae Lo A Call Lgia gy JS clagy (0 sis g, ]
Translation: "Haqub is a thousand months, a month is thirty
days, a year is twelve months, a year is three hundred and sixty
days, each day in your reckoning is a thousand years. Thus, a
haqub is thirty million years."

« This narration is very denounced.

« Both narrators al-Qasim and Ja‘far bin al-Zubair are considered
unreliable.

« (Surah An-Naba: 23)

2. From al-Hasan, who asked Abu Barzah al-Aslami:
Arabic text: } o ) )
llam ;e {Ulae V) a8 5 18 ) 68 038 o1 8 Al g adle A e dl g ) Canans
das 56 Al agualaa o5l
Translation: "I heard the Messenger of Allah (£) recite: {So
taste! We will not increase you except in punishment}, and
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then he said: The people were destroyed due to their defiance
against Allah the Mighty and Majestic."

. Jisr bin Furqgad is a weak narrator.
+ (Surah An-Naba: 30)

« From Ibn Mas‘ud regarding 'al-Ruh':
Arabic text:
JS ey A (e g Jlaadl e s ) sl (e alae ] 58 Al Ml elasdl i 5 )
1K0a g IS cpn ) 318 cnganss ll e 1 5

« This saying is very strange/odd.

+ (Surah An-Naba: 38)

« "Translation: ‘The Ruh (Spirit) is on the fourth heaven; he is
greater than the heavens, mountains, and the angels. Every day, he
recites twelve thousand glorifications (tasbihat), and with each
glorification Allah creates an angel.’"

4 - From Abdullah bin Abbas: I heard the Messenger of Allah (¥) say...

Silais s (Jadl das 5 dadly Cpia )W g ad) o glaud) a8il) cad 8 ) ISLa b )

« This narration is also very strange, and its authenticity as a
statement of the Prophet is questionable; it may be a saying
attributed to Ibn Abbas, and perhaps part of the Israiliyat.

« (Surah An-Naba: 38)

Translation: "Allah has an angel who, if told to swallow the seven
heavens and the seven earths in a single gulp, would do so; his
glorification (tasbih) is: 'Glory be to You wherever You are."

Article 1: The Best Method of Presenting Tawheed, Prophethood,
and the Afterlife to Modern Minds

1. Begin with Universal Questions:
We Start with questions that every human relates to:
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o "Who created the universe?"
o "What is the purpose of life?"
o "What happens after death?"
These questions connect with the natural curiosity of the
audience.
2. Explain Tawheed (Oneness of Allah):
Core Message:
v Tawheed emphasizes the existence of a single, unique, and all-
powerful Creator. Stress the shift from Tawheed al-Rububiyyah
(Oneness of Lordship) to Tawheed al-Uluhiyyah (Oneness of
Worship).

Presentation Points:
v Use scientific analogies:

o Highlight the order and precision in the universe (such as the
fine-tuning of physical constants).

o Discuss the emergence of complex systems from seemingly
random events.

Rational Arguments:
v Clarify how a Creator unites the diversity of life and natural
laws.

o Use understandable examples:
o Compare Tawheed to a unified leadership system (single
leader) versus the confusion of multiple leaderships.
3. Discuss Prophethood (Nubuwwah):

o Core Message:
Prophets are the chosen messengers of Allah, guiding
humanity to moral and spiritual perfection.

o Presentation Points:
Historical Context:
Align the messages of Prophets Ibrahim, Musa, and Isa
(peace be upon them) with the message of Prophet
Muhammad %.

129



The status of the Prophet as a role model:

Here is the English translation and summary of your structured method
for presenting Islamic beliefs (Prophethood, the Afterlife) to modern
minds:

Highlight the Moral, Social, and Leadership Qualities of the
Prophet (£):

. Emphasize the ethical, social, and leadership attributes of the
Prophet.
« Practical Impact:
o Demonstrate how Prophetic guidance addressed social
problems (such as justice, ending racism, empowering
women).

4. Clarify the Afterlife (Hereafter):

« Core Message:
o Belief in the afterlife gives life meaning and instills
accountability.
« Presentation Points:
o Moral Accountability:
Explain how belief in reward and punishment assures
justice for the oppressed.
o Connection with Human Experience:
Link this belief to the human longing for immortality
and justice.

5. Consider Modern Sensibilities:

« Avoid jargon: Use simple and understandable language.
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« Highlight inclusivity: Show that these principles aren’t just for
Muslims, but represent universal truths.
. Relevance to contemporary issues:
o Clarify how Tawheed, Prophethood, and the Afterlife offer
solutions to modern crises (such as environmental ethics,
social justice, mental health).

6. Use Interactive Methods:

 Visual aids: Bring concepts to life with infographics, videos, or
slides.

« Q&A sessions: Allow the audience to express doubts and receive
reasoned answers.

« Personal stories: Share real-life examples of transformation
through these beliefs.

7. End with Practical Application:

« For Tawheed: Promote remembrance of Allah in daily life.
« For Prophethood: Encourage emulation of prophetic character and
conduct.

. For the Afterlife: Foster hope and accountability in one’s actions.

Article 2:

Modern thinkers often look for logical and scientific foundations to
understand religious beliefs. Below 1s a method of presenting Tawheed
(Oneness and Divinity of God), Risalah (Prophethood), and Aakhirah
(Afterlife) with scientific arguments and examples.

1. Tawheed (Oneness of God)

Scientific Evidence:

131



1. Fine-Tuning of the Universe:
The universe operates on precise physical constants (like the
gravitational constant, the speed of light). The random existence of
these constants is highly improbable, pointing toward intelligent
design. Stephen Hawking remarked: "The laws of science contain
many fundamental numbers... if these values were even slightly
different, life in the universe would be impossible."

2. Big Bang Theory:
The Big Bang points to a beginning of the universe, matching the
Qur’anic verse: "Do not those who disbelieve see that the heavens
and the earth were joined together, then We separated them..."
(21:30). This indicates the existence of a Creator.

3. DNA as Information:
DNA holds intricate information. According to information
science, meaningful information always comes from an intelligent
source. The Qur’an highlights this precision: "He created
everything and determined it with precision..." (25:2).

4. Unity in Natural Laws:
Despite the diversity in the universe, it operates under unified
physical laws. This unity points to a single authority, in line with
the concept of Tawheed.

5. Human Consciousness:
The emergence of consciousness and self-awareness cannot be
fully explained by material factors alone, indicating a divine
source, as the Qur’an says: "He fashioned him and breathed into
him of His spirit..." (32:9). Humanity i1s Allah’s finest creation.

Example:

The complex balance in Earth’s ecosystems reflects divine planning. For
instance, the exact conditions required for water to exist in liquid form
indicate purposeful design.

2. Prophethood (Nubuwwah)

Scientific Evidence:
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. Accuracy of Prophecies:

Prophets, such as Muhammad %, made predictions that align with
modern discoveries. For example, the Qur’an describes the
development of the embryo: "Then We made the drop into a
clinging clot, and We made the clot into a lump of flesh..." (23:14).
. Universality of Moral Values:

The Prophet’s % ethical teachings are consistent with studies in
human psychology and sociology, including justice, compassion,
and social harmony.

. Uniformity of Message:

The message of monotheism is central to all prophets, indicating a
divine origin. The Qur’an states: "[And We certainly sent into
every nation a messenger, saying, "Worship Allah and avoid false
gods..."]" (16:36).

. Historical Impact:

Prophets, especially Muhammad %5, brought profound and long-
lasting changes to Arabia and beyond, showing divine guidance.

. Qur’anic Miracle:

The linguistic and rhetorical uniqueness of the Qur’an has
astonished scholars. Modern computational analysis finds its
patterns distinct from human literature.

Example:

The Prophet’s % social reforms—Ilike prohibiting the killing of infant
girls and affirming women’s rights—align with the modern framework
of human rights.

3. The Afterlife (Akhirah)

Scientific Evidence:

1. Thermodynamics and Entropy:

The second law of thermodynamics states that systems move
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toward disorder over time. This matches the Qur’anic concept of
resurrection after the end of the world (75:6-12).

2. Cosmic Cycles:
Astronomical evidence suggests that the universe will go through
certain end events. The Qur’an mentions cosmic destruction:
"When the sky bursts apart..." (84:1).

3. Near-Death Experiences (NDEs):
Research into NDEs describes people experiencing out-of-body
sensations and heightened awareness, supporting spiritual aspects.

4. Conservation of Energy:
This principle states that energy cannot be created or destroyed—
suggesting the ongoing existence of the soul.

5. Moral Accountability:
Societies thrive on systems of justice. The concept of ultimate
accountability resonates with human nature, as the Qur’an says:
"So whoever does an atom’s weight of good will see it, and
whoever does an atom’s weight of evil will see it" (99:7-8).

Example:
People recording NDEs mention seeing light, tunnels, and judgment,
corresponding with Islamic texts’ descriptions of the afterlife.

Conclusion:

By connecting Tawheed, Prophethood, and the Afterlife with scientific
reasoning and observed facts, modern audiences can better appreciate
the significance of these Islamic concepts. The Qur’an regularly invites
reflection: "Indeed, in the creation of the heavens and the earth and the
alternation of the night and the day are signs for those of
understanding..." (3:190).

This approach not only strengthens faith but also promotes intellectual
engagement with Islam.

Article 3:
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What Does Modern Science Say About the End of the Universe and
the Death of the Sun?

Thermodynamics is the branch of physics that studies heat, work,
temperature, and the relationships between energy changes. It provides a
broad framework for understanding how energy transfers or changes
forms. There are four basic laws:

1. Zeroth Law of Thermodynamics:
If two systems are each in thermal equilibrium with a third system,
they are in thermal equilibrium with each other. This principle
helps define temperature.
(Source: Encyclopaedia Britannica)

2. First Law of Thermodynamics:
Energy can neither be created nor destroyed, only transformed
from one form to another. This is called the law of conservation of
energy.
(Source: Encyclopaedia Britannica)

3. Second Law of Thermodynamics:
In any natural thermodynamic process, the total entropy (disorder)
of a system and its surroundings always increases. This law
explains why energy changes cannot be 100% efficient.
(Source: Encyclopaedia Britannica)

4. Third Law of Thermodynamics:
As the temperature of a system approaches absolute zero (-
273.15°C), the entropy of a perfect crystal approaches its minimum
value. It is impossible to reach absolute zero.
(Source: Encyclopaedia Britannica)

Thermodynamics has wide applications in engineering, chemistry,
biology, and environmental science. It plays a crucial role in designing
engines and refrigerators, and in understanding biological processes.

End of the Universe (Heat Death):
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According to the second law, in an isolated system, entropy increases
over time. If the universe is considered an isolated system, it will
eventually approach "heat death," where energy is distributed evenly and
no thermodynamic processes will be possible. In this state, all stars will
have exhausted their fuel; life and organized structures will cease to
exist.

(Source: Wikipedia)

Death of the Sun:

The sun is currently in its main sequence phase, fusing hydrogen into
helium. When hydrogen runs out, the sun will begin fusing helium into
carbon and oxygen and become a Red Giant. Eventually, it will shed its
outer layers, leaving behind a dense White Dwarf star where nuclear
fusion halts.

(Source: Popular Science)

Note: Helium itself does not "run out" but is transformed into heavier
elements.

Summary:

Thermodynamics provides a framework to understand the universe’s and
stars’ (such as the sun) eventual fate. The concept of heat death
describes a state where energy is uniformly distributed and useful work
is no longer possible. The sun’s evolution also progresses through
nuclear fusion phases until it becomes a white dwarf.

Sleep — Islamic and Scientific Perspective
Qur’anic Reference: "And We made your sleep a means of rest"
(from Surah An-Naba)

1. Importance of Sleep

Research:
"Islamic Perspective on Sleep"
Ahmad S. Bahamman
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Modern Science:

v Lack of sleep negatively affects concentration, memory, mood, and
quality of life.

v Recent data shows sleep deprivation impacts hormones and metabolic
functions.

Islamic Perspective:
Islam emphasizes obtaining adequate sleep for health.

. Hadith: The Prophet ¥ said, "If any of you feels sleepy while
praying, let him sleep until the sleep goes away." (Sahih Bukhari:
210)

. Hadith: The Prophet # told Abdullah bin ‘Amr who worshipped
all night, "Pray and sleep at night, as your body has a right over
you." (Sahih Bukhari: 1874)

» Hadith: When a rope was hung in the mosque for Zaynab to hold
when she tired in worship, the Prophet £ said: "Remove it.
Worship as long as you feel energetic, and sleep when you tire."
(Sahih Bukhari: 1099)

» Hadith: Aisha (RA) reported that a woman worshipped all night,
and the Prophet £ said: "Do as much good as you have the strength
for, for Allah does not tire from rewarding you unless you tire
yourself." (Musnad Ahmad: 25244)

2. Etiquette of Sleep

According to the Sunnah of the Prophet £:

« Sleep Early and Wake Up Early:
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o The Prophet # discouraged engaging in activities after the
‘Isha prayer (about 1.5-2 hours after sunset):
"After ‘Isha prayer, do not sleep nor engage in idle talk."
(Sahih Bukhari: 574)
o Waking for Fajr prayer (about an hour before sunrise) is
essential. The Prophet % did not sleep after Fajr.
« Other Sunnah Etiquettes of Sleep:
o Sleep on the right side facing the Qiblah.
o Perform ablution (wudu) and recite a supplication before
sleeping.
o Shake out the bed before lying down to remove insects.
o These etiquettes benefit both spiritual and physical health,
supported by modern science.
. The Prophet % also taught his companions that work done early in
the morning was blessed by Allah.

Ablution and Supplication before Sleeping:

In Sahih Muslim (2710), a companion reported that the Prophet * said:
"Whenever you go to sleep, perform ablution as for prayer and lie down
on your right side." He also encouraged late-night prayer (tahajjud).

Shaking the Bed before Sleeping:

The Prophet % said:

"If any of you intends to sleep, let him grab the edge of his sheet and
shake out his bed and then mention Allah’s name." (Sahih Muslim: 271)

Sleeping Position:

Islamic culture encourages certain sleep positions based on the Sunnah
and guidance of the Prophet %. Most Muslims sleep on their right side,
especially at the beginning of sleep. The Prophet % said:

"Whenever you go to sleep, perform ablution as for prayer and lie down
on your right side." (Sahith Muslim 2710)
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Describing how the Prophet % slept:
"When the Prophet ¥ intended to sleep, he would place his right hand
under his cheek." (Sahih Muslim 2713)

Modern medical studies show that sleeping on the right side benefits the
heart. One study comparing three sleep positions (on the back, left side,
and right side) found that those who sleep on their right side have better
heart health. It improves heart performance and reduces the risk of
arrhythmia (irregular heartbeat).

Muslims dislike sleeping on the stomach, and Islamic books prohibit this
position even for children.

The Prophet % said to a man lying on his stomach:

"Allah and His Messenger dislike this position." (Sunan al-Tirmidhi
2768)

Modern studies reveal that babies sleeping on their stomachs have a
sevenfold higher risk of sudden death. Subsequently, "Back to Sleep"
campaigns were launched in the UK (1991) and USA (1994).

Turning Off Lights Before Sleep:

The Prophet % said:

"When you go to sleep, turn off the lamps, shut the doors, and cover
your water and food containers." (Sahih Bukhari 5301)

This links to modern science, which advises sleeping in darkness to
avoid disruptions in the body’s circadian rhythm (biological clock).

Yawning:

Yawning is discouraged, especially in public. If you must yawn, cover
your mouth with your hand. The Prophet % said:

"Yawning is from Satan; if you feel the urge to yawn, try to restrain it. If
you yawn, Satan laughs at you." (Sahih Bukhari 3115)
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Qailulah (Midday Nap):

A short midday nap (qailulah) is a cross-cultural practice, and
modern scientists believe it benefits people of all ages.

Qailulah is deeply rooted in Muslim culture and, for some
Muslims, is considered a religious Sunnah. The Prophet # said:
"Take a short midday nap, for the devils do not nap." (Sahih al-
Jami‘: al-Albani 1647)

Another hadith in Sahih Bukhari says:

"We used to pray Friday prayer with the Prophet # and then take a
nap in the afternoon." (Sahih Bukhari 5923)

Studies show that a midday nap enhances alertness, cognitive
function, and memory.

Even a 10-minute nap can boost performance and alertness for
2.5—4 hours.

A recent study tracked 23,681 healthy Greek adults for six years.
Those who napped at least half an hour, three times a week, had a
37% reduced risk of death from heart disease.

Circadian Rhythm (Body Clock):

The Qur’an repeatedly presents "day" and "night" as signs of the
Creator. The change between night and day is mentioned 37 times in the
Qur’an, and Muslims are encouraged to reflect on it. For example:

"And it is He who made the night and the day follow each other for
whoever desires to remember or be grateful." (Surah Al-Furgan:62)

The Qur’an always mentions "night" before "day":

"And We have appointed the night and the day..."

(The translation here 1s not complete, as the full verse was not provided,
but indeed "night" is generally mentioned first in the Qur’an.)
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"And We made the night and the day two signs; then We made the sign
of the night dark and the sign of the day bright..." (Surah Bani Isra’il:12)

The Qur’an makes clear that humans are creatures who need both
daylight and darkness:

"And it is He who made the night a covering for you, and sleep for rest,
and made the day a time to get up and earn livelihood." (Surah Al-
Furqan:47)

The Qur’an terms the daily cycle of light and darkness as Allah’s mercy:
"Say, 'Have you considered: if Allah should make the night continuous
for you until the Day of Resurrection, what god besides Allah could
bring you light?... Say, 'Have you considered: if Allah should make the
day continuous for you until the Day of Resurrection, what god besides
Allah could bring you a night in which you may rest?... And out of His
mercy He made for you the night and the day that you may rest therein
and seek from His bounty—and perhaps you will be grateful."' (Surah
Al-Qasas:71-73)

Muslims are required to offer five obligatory prayers daily. The first
prayer (Fajr) is about one hour before sunrise, so Muslims must get up
early every day. The last prayer (Isha) is about 1.5-2 hours after sunset.

« Summer nights are shorter and Fajr arrives earlier, so Muslims get
less nightly sleep in summer. Science has not fully studied the
physiological impacts, but current evidence shows that sleeping
and waking times can be influenced by seasonal factors.

« Honma and colleagues conducted research on 10 healthy men in
Japan and found that wake-up time in summer occurs 60 minutes
earlier than in winter, and bedtime 1s also earlier in summer. This
makes total sleep time slightly longer in winter. They also reported
that the circadian peak for core body temperature and melatonin
hormone shifts with the seasons, with a delay of about 2 hours in
winter.
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Another study tracked 9 men in the Antarctic zone for 15 months.
In winter, the circadian peak for melatonin was delayed by 4.1
hours compared to summer. Additionally, for two out of three
participants, the peak for rectal temperature showed a delay of
about 2 hours in winter. However, this study found no difference in
total sleep time between summer and winter. Seasonal changes in
circadian rhythm are generally caused by changes in light intensity
and the timing of sunrise/sunset.

The Importance of Sleep Between 9:30 PM and 1-3 AM:
Before Sleeping:

(Reciting prayers before sleep, cleaning the mouth and body,
sweeping the bed and pillow, using dim light and fragrance, and
understanding the four stages of sleep.)

Why is early sleep important?

Medical Review:

By Dr. Alex Dimitriu

Author: Eric Suni

Melatonin, known as the 'sleep hormone', is an essential part
of the body’s sleep-wake cycle. Its production increases in
darkness, promoting healthy sleep and regulating our
circadian rhythm.

What is Melatonin?

Melatonin is a natural hormone released by the pineal gland in the
brain. Darkness signals this gland to produce melatonin, while
light suppresses the process. This hormone controls the circadian
rhythm and aligns our sleep-wake cycle with day and night,
making it easier to fall asleep and experience restorative rest.
(Source: Sleep Foundation)

It is important to note that "darkness" triggers melatonin release
from the pineal gland, while "light" inhibits this process.
(Source: NCBI article)
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The 4 Stages of Sleep:
1. The Three Stages of NREM Sleep:

. Stage 1:
Light sleep, eyes are closed and a person can be easily awakened.
« Stage 2:
Heart rate and breathing slow down, body temperature drops.
. Stage 3:
Deep sleep, during which the body repairs itself and growth
processes accelerate.

2. REM Sleep:

This is the stage when dreams occur. Brain activity increases, but
muscles remain relaxed.

These stages are repeated throughout the night and are essential for
healthy sleep.

There are two basic types of sleep:

1. Non-Rapid Eye Movement sleep (NREM), also called "quiet
sleep."

2. Rapid Eye Movement sleep (REM), also called "active sleep" or
"paradoxical sleep."

What is the experience of getting an Electroencephalogram (EEG)?
When entering sleep, you are still relatively awake and alert.

The brain produces beta waves, which are short and fast.

As the brain relaxes and slows down, it begins producing slow waves
called alpha waves. At this time, when you are not fully asleep, you may
experience strange and vivid sensations (hypnagogic hallucinations).
Common examples include feeling like you are falling or hearing
someone call your name.
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Another common event during this phase is a "myoclonic jerk." If you
have ever suddenly jerked awake for no apparent reason, that is a
myoclonic jerk. These jerks may seem strange but are very common.

Previously, experts divided sleep into five stages, but now stage three
and four are merged—Ileaving three NREM stages and one REM stage.

NREM Stage 1:

This is the first stage of sleep and is relatively light. It is considered the
transition between wakefulness and sleep.

During this stage, the brain produces theta waves, which are very slow
brain waves. This period is very brief (~5—10 minutes). If a person is
awakened during this stage, they may say they were not really sleeping.

NREM Stage 2:
This is the second stage and lasts about 20 minutes.

During this stage:

« You are less aware of your surroundings.

« Body temperature drops.

« Breathing and heart rate become regular.
The brain produces quick, rhythmic brain waves called sleep
spindles. Body temperature falls and heart rate slows. According to
the American Sleep Foundation, people spend about 50% of their
total sleep in this stage.

NREM Stage 3:
During this stage:

« Muscles become relaxed.
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« Blood pressure and breathing rate decrease.
« Deep sleep occurs.

This stage was previously divided into stages three and four. Slow, deep
brain waves (delta waves) begin, so it is also called "delta sleep." People
are less responsive and are unaffected by surrounding noise or
movement. This stage acts as a transition between light sleep and very
deep sleep.

Older studies indicate that bed-wetting often happens in this deep sleep
stage, although newer evidence suggests it can occur in other stages as
well. Sleepwalking also typically occurs in this deep sleep stage.

REM Sleep:
During this stage:

« The brain becomes extremely active.

« The body is in a relaxed, motionless state.
« Dreaming occurs.

« Eyes move rapidly.

Most dreams occur in this fourth stage—REM sleep. REM sleep is
identified by rapid eye movement, faster breathing, and increased brain
activity. According to the American Sleep Foundation, people spend
about 20% of their total sleep in this stage.

REM sleep is also called "paradoxical sleep" because, despite the high
activity in the brain and other body systems, voluntary muscles become
inactive. Dreams are a result of this increased brain activity, although the
muscles don’t move.

(Source: https://www.verywellhealth.com/the-four-stages-of-sleep-
2795920)
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Correct and Incorrect Sleep Patterns:

1. Best Time to Fall Asleep:
Melatonin phase (9 PM to midnight):
Falling asleep during this period is better because the melatonin
hormone is produced in higher quantities, promoting deep and
restorative sleep.

2. Unsuitable Time to Fall Asleep:
Midnight to 3 AM:
Starting sleep at this time is not ideal, as it disrupts normal sleep
patterns, which impacts sleep quality and may cause fatigue upon
waking.

3. Importance of Tahajjud (Late-night prayer) in this world and
the Hereafter:
Night/Tahajjud prayer | A Scientific Analysis
Tahajjud means to wake from sleep and pray in the final part of the
night. It’s not just a prayer, but an exercise in sacrificing restful
sleep to stand before the Creator. A person who regularly prays
Tahajjud becomes resilient against any difficulty.

Meaning of Tahajjud Prayer:

Tahajjud is a voluntary prayer performed in the last third of the night.
"Tahajjud" means "to abandon sleep." It is considered the most
rewarding of all voluntary prayers. Prayers during Tahajjud are
accepted, as the person is very close to Allah at this time.

Scientific Analysis of Tahajjud Prayer:

In 1990, Scientific American published a research paper based on
studies at the University of Barcelona. Electrodes were used to measure
the electrical activity of animals’ and humans’ brains during sleep using
EEG (Electroencephalogram), which records brain activity through
small electrodes placed on the scalp. Brain cells are always active,
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communicating through electrical signals that appear as waves in EEG
recordings. The study aimed to analyze memory patterns after sleep.

Another study published in the International Journal of Advances in
Medical Sciences aimed to investigate the physical and mental health
effects of Tahajjud prayer. This research consolidated previous data to
clarify the connection between night prayer and stress.

Findings:

Studies indicate memory improves after sleep. Praying in the last part of
the night is the best time to seek forgiveness. It is easier to remember
one’s sins and repent sincerely.

Studies also show that the body’s stress response changes before and
after Tahajjud prayer, with reduced stress after prayer. The body’s
equilibrium is maintained by hormones that also regulate immunity. The
hormone cortisol reflects stress, anxiety, and depression. Tahajjud prayer
creates a positive self-image, which balances hormones. Prostrating at
night ensures the brain receives oxygen-rich blood. This stabilizes the
release of ACTH hormone from the hypothalamus. Stable ACTH
maintains alpha and beta receptors along with reducing cortisol levels,
building a stronger immune system.

Tahajjud prayer noticeably affects the body’s stress response, boosts
memory, encourages positive emotions, and improves physical health.
Similar research shows that night prayer can also stabilize high blood
pressure.

Meeting the Creator in this tranquil time strengthens spiritual
connection, improving mental, physical, and spiritual well-being. May
Allah grant us the ability to offer Tahajjud regularly.

(Source: https://subjecteducator.com/tahajjud/)
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Three Research Assignments on Surah An-Naba for Children and
Youth
Language and Scientific Perspective Focus:

Assignment 1: Linguistic Analysis of Surah An-Naba
Objective: Examine the linguistic style, structure, and themes of Surah
An-Naba.

Steps:

1. Word Analysis:
o Identify and list 10 key Arabic words from Surah An-Naba.
o Translate them into English and another language (e.g., Urdu
or Roman Urdu).
o Discuss their roots and how their meanings contribute to
understanding the Surah.
2. Topic Identification:
o Write a summary outlining the main themes of Surah An-
Naba.

Explain how the Qur’an uses interrogative (questioning) style to
engage and attract the listener.

3. Narrative techniques:
o Find examples of repetition and references to natural
resources.
o Describe how these techniques impact understanding and
emotional connection.

Assignment 2: Scientific Concepts in Surah An-Naba
Objective: Explore scientific ideas found in Surah An-Naba.

Steps:

1. Earth and Mountains:
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o Study the verse: "And the mountains as pegs?" (78:7).

o Research how mountains stabilize the Earth's crust (plate
tectonics).

o Write a short paragraph comparing Qur’anic interpretation
and scientific findings.

2. Sleep as Rest:
o Study the verse: "And We made your sleep a means of rest"

(78:9).
o Research the physical and mental health benefits of sleep.
o Create a poster highlighting the importance of sleep.

Assignment 3: Reflection and Practical Understanding
Objective: Reflect on the lessons of the surah and apply them to daily
life.

Steps:

1. Moral Lessons:
o Identify key moral messages in Surah An-Naba (such as
accountability, the Day of Judgment).
o Write a reflection journal on how these teachings can impact
everyday actions.
2. Discussion Activity:
o Discuss the relevance of the surah with family or friends.
o Write a report summarizing main points from the discussion.

These assignments are designed to foster understanding through critical
thinking, creativity, and research.

Assignment 4: Exploring Nutritional Elements in Surah An-Naba
Objective: Help children and youth identify important nutrients
(carbohydrates, proteins, vitamins and minerals, fats, and water)

149



mentioned in Surah An-Naba and their relationship with human
nutrition.

Steps:

1. Identify Nutrients in the Surah:
o Read Surah An-Naba carefully and find verses that mention
food elements or related natural processes. Use the following
guide:

1. Carbohydrates:

Mention of grains and vegetables (Verse 15: "So that
We may bring forth grains and vegetables").
Research how grains like wheat, rice, and corn are rich
in carbohydrates and provide energy.

2.  Proteins:
Mention of vegetables and their role in producing
legumes, beans, and nuts (Verse 15).
Research how these plants are high in protein, which is
essential for growth and repair.

3. Vitamins and Minerals:

Reference to gardens and lush orchards (Verse 16: "And
dense gardens").

Research how gardens supply fruits and vegetables, which
are rich in vitamins (like vitamin C) and minerals (like iron
and calcium).

4. Fats:

Mention of vegetables and grains, and their seeds/plants’ role
in oil production.

Research how healthy fats are essential for brain function and
overall health.
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5. Water:

Reference to rainfall (Verse 14: "And We sent down from
clouds pouring water").

Explain the importance of water for crop growth and
hydration in humans.

2. Research and Writing
For each nutrient:

Write a short paragraph explaining how the Surah refers to each
nutritional element.

Reference the verse and explain its importance for human health.
3. Creative Activity

Option A: Create a diagram illustrating the connection between rain,
vegetation, and nutrients (e.g., a flowchart starting with rain, leading to
grains, fruits, and their nutrients).

Option B: Make a collage or poster showing foods containing these five
nutrients, with pictures of corresponding foods and relevant verses.

4. Presentation

Prepare a brief 2—3 minute presentation explaining what you learned
about the relationship between Surah An-Naba and key nutrients.

Share with your family or class how the Qur’an is connected to both
spiritual and physical health.

This assignment links Qur’anic study with science and health education,
encouraging children and youth to appreciate divine wisdom in
creation.
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Surah An-Naba (Qur’an, Surah number 78) sheds light on various
natural phenomena and cosmic realities, which are of interest to both
believers and scientists. Here 1s an explanation of some topics and terms
from this Surah:

1. Earth as Humanity’s Primary Dwelling

"The map of the earth": The Qur’an describes the earth as spread
out like a carpet (wal-ardi mihada), indicating its suitability as a
habitat for humans. Its features include the presence of water and
oxygen, stable climate, protective magnetic field, and proximity to
the sun, which maintains moderate temperature.

Not Mars or Jupiter: Mars lacks a suitable atmosphere and liquid
water, while Jupiter is a gas giant—unsuitable for human life.

2. The Sun and Moon: Sources of Light and Reflected Light

Sunlight: In the Qur’an, the sun is called a lamp (siraj), a source of
energy and light, produced by nuclear fusion. Scientifically, the
sun emits electromagnetic radiation essential for life on Earth.
Moonlight: The moon is called muneer, which means it reflects
sunlight, exactly as modern science describes.

3. Seven Heavens

« The Qur’an repeatedly refers to the seven heavens (sab‘a

samawat); science discusses the earth’s atmospheric layers, which
are seven, though these differ from the Qur'anic seven heavens.
Note: Science has not yet provided clear information about the
seven heavens, proving that the Qur’an is far ahead,
Alhamdulillah.

Science describes atmospheric layers, but they are different from
the seven heavens, as anyone can easily pass through these layers.

152



The meaning of the seven heavens must be understood in light of
Qur’an and Sunnabh.
Atmospheric layers provide various benefits (e.g.):
o Earth’s atmospheric layers: Troposphere, Stratosphere,
Mesosphere, Thermosphere, Exosphere, lonosphere, and
Magnetosphere.

4. Cosmic System and Human Life

Surah An-Naba invites reflection on subtleties of natural
phenomena, such as the cycling of day and night, the firmness of
the earth, and the roles of celestial bodies. These align with
scientific observations:
o The tilt of the earth's axis causes seasons.
o Gravitational relations between the sun, moon, and earth
control ocean tides and maintain stability.

Qur’anic Verses and Scientific Reflections:

The Qur’an is not a scientific book, but its details often coincide
with scientific discoveries, inviting humans to reflect on the signs
of the universe and the wisdom of their Creator.

153



e e e e e e e (LN e (LN e (LN e e e (LN e (LN e e e e e e
A@QwVA@QWVA@QwVAQ(swVA@QwVA..&%VA@Q”VAQ_Q.%VA@Q”VA.Q&%VA@Q”VA@QwVA@QwVA.Q&”VA@Q”VA..tswVA.OQQ”VA.O&”VA..&wVA.Q&wVA@QwVA@QwVA@QwVA@QwV

e (2 e e e (2 e (2N e (2 e (2 e (2 e e e e (2 (2 (2 (2 (2 (2
SEP><SEP>SEP>SEP>SEI>SEJ><EIJ><SEI><EN>SEIN>SEJ>SEI><EJ><EP><EPJ><EP><EP><EIJ><EJ><E 3> <q P> <CJ><gJ><¢ >




e e e e e e e (LN e (LN e (LN e e e (LN e (LN e e e e e e
A@QwVA@QWVA@QwVAQ(swVA@QwVA..&%VA@Q”VAQ_Q.%VA@Q”VA.Q&%VA@Q”VA@QwVA@QwVA.Q&”VA@Q”VA..tswVA.OQQ”VA.O&”VA..&wVA.Q&wVA@QwVA@QwVA@QwVA@QwV

e (2 e e e (2 e (2N e (2 e (2 e (2 e e e e (2 (2 (2 (2 (2 (2
SEP><SEP>SEP>SEP>SEI>SEJ><EIJ><SEI><EN>SEIN>SEJ>SEI><EJ><EP><EPJ><EP><EP><EIJ><EJ><E 3> <q P> <CJ><gJ><¢ >




e e e e e e e (LN e (LN e (LN e e e (LN e (LN e e e e e e
A@QwVA@QWVA@QwVAQ(swVA@QwVA..&%VA@Q”VAQ_Q.%VA@Q”VA.Q&%VA@Q”VA@QwVA@QwVA.Q&”VA@Q”VA..tswVA.OQQ”VA.O&”VA..&wVA.Q&wVA@QwVA@QwVA@QwVA@QwV

e (2 e e e (2 e (2N e (2 e (2 e (2 e e e e (2 (2 (2 (2 (2 (2
SEP><SEP>SEP>SEP>SEI>SEJ><EIJ><SEI><EN>SEIN>SEJ>SEI><EJ><EP><EPJ><EP><EP><EIJ><EJ><E 3> <q P> <CJ><gJ><¢ >




e e e e e e e (LN e (LN e (LN e e e (LN e (LN e e e e e e
A@QwVA@QWVA@QwVAQ(swVA@QwVA..&%VA@Q”VAQ_Q.%VA@Q”VA.Q&%VA@Q”VA@QwVA@QwVA.Q&”VA@Q”VA..tswVA.OQQ”VA.O&”VA..&wVA.Q&wVA@QwVA@QwVA@QwVA@QwV

e (2 e e e (2 e (2N e (2 e (2 e (2 e e e e (2 (2 (2 (2 (2 (2
SEP><SEP>SEP>SEP>SEI>SEJ><EIJ><SEI><EN>SEIN>SEJ>SEI><EJ><EP><EPJ><EP><EP><EIJ><EJ><E 3> <q P> <CJ><gJ><¢ >




